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PRIEFATORY NOTE, 


Ir is now forty years ago since the first edition of 
this little book was published in Kilmarnock. It 
consisted of 5000 copies. In the year 1847 another 
large edition was published, which was also 
speedily absorbed by the public. After that I be- 
came so much engaged with other publications and 
practical evangelistic and pastoral work, that I did 
not find it convenient to undertake the republica- 
tion of the book. In 1861 I sent through the © 
press my Vindication of the Universality of the 
Atonement, in reply to the work of the Rev. Dr. 
Candlish, entitled, Zhe Atonement: its Reality, 
Completeness, and Extent. This Vindication was 
republished in 1853, and seemed to me to supersede 


the earlier and more homely work, 


As many, however, have from year to year been 
expressing a desire to have the original work in its 
original style,—simple, unelaborated, colloquial, 
and evangelistically practical—I now permit its 
republication, and humbly invoke on its renewed 
mission the blessing of the God of the Gospel. 


FLORENTINE Bank Hovse, HItimeap, 
GLASGOW, 1882, 
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THE 


EXTENT OF THE ATONEMENT. 


INTRODUCTORY REMARKS. 


In another treatise“ I have considered the nature 
of the propitiation which Jesus finished on Calvary 
for sinners. After having shown that it is not to 
be confounded with such of its consequences as 
pardon, justification, redemption, and reconciliation; 
or to be regarded as the payment of the sinner’s 
debt; I proceeded to define it to be that ‘‘ expedient 
introduced into the divine moral government, con- 
sisting of the obedience unto death of Jesus Christ, 
which has completely removed all the obstacles 
standing between sinners and salvation, except the 
obstacles within them.” These obstacles within 
sinners may be considered as summed up in un- 
BELIEF, which is now, therefore, the only barrier be- 
tween human sinners and the enjoyment of pardon, 
justification, redemption, and reconciliation. 

The subject which I am now to bring before my 
reader is one of matchless moment, and “of the most 
thrilling interest. It is this :—Has Jesus so died 
for ws as to have in reality removed all yong mes 
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"S005. The Nature of the Propitiation; or, the question, 
What is the Atonement? answered,” 
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legal obstacles standing between owr souls and 
salvation? Is Jesus a propitiation for owr sins} 
Was his blood shed for ws? Was there as much 
done for vow and me on Calvary as for Isaiah and 
Daniel, Peter and Paul? Did Jesus accomplish 
nothing on Calvary which was not for ws? This is 
the question ; and surely it must be admitted to be 
the most momentous which could be proposed. If 
the Bible say “no” to it, how awful must be the 
perplexity into which we shall be plunged ! If the 
Bible say “yes” to it, how “ unspeakable ” is “the 
love of God,” how “joyful” is “the sound” of 
salvation! For my own part, I have no doubt 
whatsoever about the Bible’s answer. It appears 
to me to be written so plainly, that he that runs 
may read it; and my only wonder is, that any one 
should have so truly read the Bible backward, as 
to have substituted “no” for “yes.” As long as 
you doubt, or positively disbelieve this—“ the truth 
of the gospel,’—you cannot “ comprehend with all 
saints what is the breadth, and length, and depth, 
and height; and know the love of God, which 
passeth knowledge.” Eph. iii. 18, 19. If you are 
ignorant of this measureless love of God to You, 
you are ignorant of God’s true character. If you are 
ignorant of God’s true character, you cannot love 
him, If you cannot love him, you cannot yourself 
put on ‘whatsoever things are lovely,” and be 
adorned with the “beauties of holiness.” God 
needs only to be known, to be loved; and when 
God is loved, the ‘ lover” (2 Tim. it. 4) is made 
like him, in some faint degree, in loveliness and love. 


The saving TRUTH OF THE GOSPEL, which you are 
called to believe, ts, that God so loved you, that he 
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gave his own dear Son Jesus Christ to die for you, 
as un atonement for all gour sins. 


It is not enough for you to believe that there is 
a real SUFFICIENCY in the atonement for your sal- 
vation, provided God may have happened to have 
intended it for you ; a real sufliciency, merely in 
the same sense that there is a sufficiency in its 
merit “for the salvation of ten thousand worlds, if 
God had so intended it.” Such a mere intrinsic 
sulliciency, arising from the infinite value imparted 
to the finished work by the divinity of the sufferer 
would still leave the propitiation of no avail to you, 
if it were not intentionally made for you. If God 
did not design the propitiation to be a propitiation 
for your sins; then, though truly infinite in its 
value, it must really be insuflicient for your salva- 
tion; for it has left your sins unexpiated ; it has 
left unremoved the legal barriers standing between 
you and the enjoyment of God’s pardoning favour. 
If these barriers were not removed on Calvary, they 
never will ; and if they be left still standing, it will 
be impossible for you to be saved. If you were in 
debt to some person, and if an immense sum of 
money were paid to that person by some third 
person, the payment would be of no avail to you, 
and the news about it would be no glad tidings to 
you, calculated to fill your heart with overflowing 
gratitude to the individual who paid it, unless tt 
were expressly paid for you. In like manner, the 
gospel would be no good news to you, if it merely 
told you that there is an immensity of value in 
Christ’s work, amply sufficient to cover all the sins 
of all sinners, while it left you uncertain whether 
or not this all-suflicient propitiation were made ex- 
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pressly for you. It is something more, then, than 
the mere intrinsic sufficiency of the propitiation 
that you are to believe, in order that you may be 
saved. ‘‘ He is much deceived,” says the good and 
great Archbishop Usher, “that thinks a preaching 
of a bare sufficiency is able to yield suflicient ground 
of comfort to a distressed soul, without giving a 
farther way to it, and opening a farther passage.”* 
That it is true that Christ loved you and gave 
himself for you, I intend now to prove to you at 
length from the ever-blessed book of God. What 
I want to make clear is this,—that Jesus did as 
much for you on Calvary, as he did for any other, 
say for Paul or for Peter, for Calvin or for Luther. 
ALL THAT HE DID ON CALVARY HE DID FOR YOU. 
What a glorious and God-glorifying doctrine, if 
true! I pray that the Spirit of wisdom and love 
may rest upon me, to keep my heart “ dove-like,” 
and to make my pen as that of “a ready writer,” 
whilst I try to unfold this glorious evangel, into 
which the blessed angels “ desire to look.” 


—_ 


* See ‘The Judgment of the late Archbishop of Armagh 
on the Extent of Christ’s Death and Satisfaction,” p. 28, 
The insufficiency of the mere intrinsic sufficiency of the pro- 
pitiation, is very ably exhibited in the 4th chapter of 
Bishop Davenant’s ‘‘ Dissertatio de morte Christi.” The 
Bishop was one of the most respected and learned men 
of his age. He was one of the five English deputies to 
the famous Synod of Dort. His celebrated “* Dissertatio 
de morte Christi” was published after his death, in 1650. 
On the insufficiency of the mere sufficiency, see also some . 
excellent remarks in Fraser’s ‘‘ Appendix concerning 
Christ’s death,” pp. 162-165. FRASER 1s called by T. 
Boston, ‘‘that holy and learned man Brea.” Boston's 
Memoirs, p. 40. 
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CHAPTER I. 


DIRECT SCRIPTURE EVIDENCE IN SUPPORT OF THE 
UNIVERSALITY OF THE ATONEMENT. 


Wat I mean by direct Scripture evidence, is, the 
evidence arising from those unequivocal passages of 
Scripture, in which every reader of the Bible is 
explicitly taught that Jesus Christ died for him. 


SECTION 1. The first passage to which I wonld 
refer is 1 Tim. ii. 1-6 :—“T exhort, therefore, that 
first of all, supplications, prayers, intercessions, and 
giving of thanks, be made for all men; for kings, 
and for all that are in authority ; that we may lead 
ii quiet and peaceable life in all godliness and 
honesty. Tor this is good and acceptable in the 
sight of God our Saviour ; Wi0 WILL HAVE ALL MEN 
TO BE SAVED, AND TO COME UNTO THE KNOWLEDGE 
OF THE TRUTH. For there is one God, and one 
Mediator between God and MEN, the man Christ 
Jesus; WHO GAVE HIMSELF A RANSOM FOR ALL, to 
be testified in due time.” In this passage the 
apostle exhorts Timothy and the Christians under 
his charge to pray for “all men;”* and as he 
wishes their prayers to be a reasonable service, he 
gives them a reason why they were to pray for no 
fewer than “all men.” The reason is this: “Go 


* “Paul commands the Ephesians to embrace in their 
prayers all mortals (omnes mortales), and not to restrict 
them to the members of the church.” ‘‘ He commands to 
pray, not only for believers, but for the whole human race ” 
( pro.universo genere humano ). --Calvin, Com. ad loc. 
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wills all amen to be saved.” If God had merely 
willed some men to be saved, there might have 
been some excuse for Christians praying only for 
some men; but if God really “ wills all men to be 
saved,” it must surely have been wrong in Timothy’s 
disciples to have excluded any from the benefit of 
their prayers. 

Some, however, might have been disposed to 
object to the apostle’s assertion, that God does 
“will all men to be saved;” and therefore the 
apostle leads evidence, and gives proof from fact 
that it is true that he does. The proof is this: 
‘For there is one God and one Mediator between 
God and MEN, the man Christ Jesus, WHO GAVi: 
HIMSELF A RANSOM FOR ALL.” 

It is to be observed that the apostle takes it fur 
granted, as a Christian postulate, as an acknow- 
ledged and undoubted reality, that “Christ gave 
himself a ransom for all ;” and he reasons from the 
acknowledged truth, Lo prove the sincerity of God's 
will, “ that all men should be saved,” and the extent 
of man’s duty in praying for no fewer than “all” 
men. It never seems to have occurred to the 
apostle’s mind, that any would be disposed to call 
in question the universality of the ransom. He 
assumes it as a first principle in the Christian ° 
scheme, and proceeds to prove by it the univer- 
sality of God's will in reference to the salvation of 
men, and the universality of the Christian's duty 
in reference to prayer for the unconverted. This 
first principle which he assumes, is the truth that is 
to be everywhere “ testified in duc time.” It is the 
gospel testimony, “ the record which God has given 
concerning his Son.” It is the “testimony” which 
ig to be believed that sinners may be saved,—the 
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good news that are “ to be testified,” that all men 
may “come to the knowledge of the truth.” 

There are some, however, who attempt to nullify 
this assertion of the universality of the ransom of 
Christ, by maintaining that the “all” for whom he 
gave himself a ransom, does not mean “all men 
without exception,” but only “all men without 
distinction "—all classes and descriptions of men. 
“We are exhorted,” says Dr. Symington, “ to pray 
for men of all ranks and descriptions ; for it is God’s 
will that men of all ranks and descriptions should be 
saved ; and of this we have sufficient evidence in 
Christ’s having given himself a ransom for all ranks 
and conditions of men. Such is plainly the connec- 
tion of the various clauses in this chapter, and how 
far is it, in this view, from giving any support to 
the doctrine of indefinite atonement!”* The same 
reason is employed by Elisha Coles,t Hurrion,{ and 
many others; but it seems to be exceedingly far 
from invalidating the doctrine of the universality 
of the ransom, ‘This, it is apprehended, will be 
rendered evident by the following considerations :— 

Even though it were to be admitted that it is 
not “all men without exception,” but only all ranks 
and descriptions of men, there would, notwith- 
standing, be a principle implied in the apostle’s 
reasoning which would necessarily involve the 
doctrine of the universality of the ransom. The 
apostle founds the dutifulness of praying for “all 
men” upon the co-extensive width of God’s will in 


* **On the Atonement,” p. 291. 
+ ‘fA practical Discourse of God’s Sovereignty,” &c., 
p. 148, ed. 1835. 
ae aie Doctrine of Particular Redemption.” Sermon 
rird, 
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reference to their salvation, and of Christ's ransom 
for their souls. It is right to pray for “all men,” 
because God wills the same “all men” to be saved; 
and it is evident that God wills all men to be saved, 
because, and only because, Christ gave himself a 
ransom for the same aLL. ‘The compass of our 
prayers is to be determined, then, by the extent of 
God’s will and Christ’s ransom. It cannot be right 
to pray for any whom God does not will to be saved, 
and God wills none to be saved for whom Christ 
did not give himself a ransom. Hence it is not 
right to pray for devils, because we have no evidence 
that God wills them to be saved, or that Christ 
gave himself a ransom for them. Hence, also, if it 
be right and not wrong to pray for any and every 
man without exception; this must be right, because, 
and only because, it is true that God “wills all 
men to be saved,” and Christ ‘gave himself a 
ransom for all.” Now, it will surely be readily 
admitted, that it is not wrong to pray for all men 
without exception. There is certainly no man on 
earth who can be singled out as one for whom 
Christians ought not to pray; and if there be no 
such man, then there is no man whom God does 
not will to be saved ; and if there be no such man, 
then there is no man for whom Christ did not give 
himself a ransom, The apostle’s argument neces- 
sarily implies that the compass of our prayers is to 
be limited, and limited only, by the extent of God’s 
will and Christ’s ransom ; and as it 1s our duty to 
pray for all men without exception,* it must there- 
fore be true that Christ gave himself a ransom for 
them all. 


-_——$ + —_—_— nee ees wv Somme, - -<- 


* See Note A. 
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‘The universality of Christ’s ransom is not only 
thus deducible from the admitted fact, that it is 
the duty of Christians to pray for all men without 
exception ; it is also deducible from the fact, that 
God does “will all men without exception to be 
saved, and to come to the knowledge of the truth.” 
The reality of this gracious will of God will assur- 
edly be controverted by none. We are explicitly 
told that “as the Lord liveth, he hath no pleasure 
in the death of the wicked, but (would rather) that 
the wicked turn from his evil ways and live.” 
Ezek. xxxiii. 11. God is “not willing that any 
should perish, but that all should come to repent- 
ance.” 2 Pet. iii. 9. Jesus would fondly have 
gathered the self-excommunicating Jews together, 
“as a hen gathereth her chickens together, but 
they would not.” Matt. xxiii. 37. And God is 
assuredly sincere when he invites, exhorts, com- 
mands, and beseeches all men everywhere to “ re- 
pent,” Acts xvii. 30, and ‘be reconciled unto him,” 
2 Cor. v. 20, and “ believe on the name of his Son 
Jesus Christ.” 1 John iii, 23.* If it be true, 
then, that God does really wish all men without 
exception to be saved, it must also be true that 
Christ gave himself a ransom for the same all. If 
there be some men for whom Christ made no pro- 
pitiation, then it cannot be true that God wills 
them to be saved, and is not willing that they 
should perish. The evidence of his will that all 
ranks and descriptions of men should be saved, is 
admitted to be found in the fact, that Christ gave 
himself a ransom for all ranks and descriptions of 
men; and one would think that it as naturally 


See Note B. 
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and necessarily follows, that the only decisive evi- 
lence of God’s will that no man should perish is to 
he found in the fact, that there is no man for whom 
Christ did not give himself a ransom.* 

Ut is furthermore worthy of notice, that it is not 
the abstract ranks, oflices, and descriptions of men 
for which Christians are to pray, and which God 
wills to be saved, and in the room of which Christ 
gave himself a ransom. It is the “men” in these 
ranks, oflices, and relationships. Are we to sup- 
pose, then, that it is only some of the men in the 
various ranks, offices, and relationships, that are to 
be prayed for, or is it all of them? If it be said 
that it is only some, then how are we to find out 
the particular individuals? How are we to find 
out those others that must not be prayed for? 
How, moreover, are we to account for the apostle’s 
expression, “for kings, and for atu that are in 
authority”? If it be admitted that it is for ALL in 
the various ranks, offices, and descriptions, then we 
will effectually make out the most perfect totality, 
and prove that it is “all men without exception” 
who are to be prayed for, and that it is therefore all 
men without exception whom God wills to be saved, 
and for whom Christ gave himself a ransom. 

It is also not unworthy of observation, that it 
must have been the rulers existing at the time that 
the apostle wrote the epistle, who were especially 


* “Having said that he wills all men to be saved, he 
proves it, and says, that on this account he sent his own 
Son as a mediator, that he might reconcile them to him- 
self. Why then are not all saved? Because they will 
not.” Theophylact, Com. ad loc. See also a striking 
observation of Chrysostom in his ‘‘ Homilies” on the pas- 
sage, where he says, that the reason why all men are not 
saved is, that ‘‘ they will not, but God hath done his part.” 
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contemplated by him when he commands Christians 
to pray “for all men, for kings, and for all that 
are in authority.” The rulers then existing were 
generally persccutors, and most abandoned in their 
principles and characters. It is probable that on 
this account some of the primitive Christians may 


have felt an antipathy to pray for long life and 
he prosperity to them. In thus praying for them, 
they might scem to themselves to be praying for a 

continuance of their own scourge. It was probably 
because of some such antipathy as this that the 
apostle, after enjoining prayers for ‘all men,” 


descends to particular classes, and singles out 
“kings, and all that are in authority,” as persons 
that were to be made the subjects of prayer. ‘The 
Christians to whom Timothy ministered were en- 
joined, then, to pray for the rulers then existing ; 
and they were enjoined thus to pray, because God 
willed the rulers then existing “to be saved, and 
to come to the knowledge of the truth ;” and, as 
evidence that he did sincerely will the rulers then 
existing “to be saved, and to come to the know- 
ledge of the truth,” it is stated that “Christ gave 
himself a ransom for them all.” It is true, then, | 
that Christ gave himself a ransom for the rulers 
then existing in the Roman empire; and yet none 
will suppose that the majority of these rulers were 
ultimately converted, and saved by coming to the 
“knowledge of the truth.” Is there evidence that 
any of them were? It will be admitted that Nero 
was the principal ruler then existing, ‘“ the king,” 
or emperor, contemplated by the apostle in the 
passage before us.* Now Nero lived and died a 


ie 


_—_- 


“Whether it be supposed that the first epistle to 
Timothy was written about a. p. 56, as Lardner thinks; 
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disgrace to human nature, He was the personified 
aggregate of all that is savage, disgusting, wicked, 
and base. Yet it was for this Nero that ‘Christians 
were enjoined to pray; and to pray because God 
willed even this Nero to be saved, and to come to the 
knowledge of the truth, and because FOR EVEN THIS 
NERo DID CHRIST GIVE HIMSELF A RANSOM. O how 
evident is it that ‘God so loved the world, that he 
gave his only begotten Son, to give himself a ran- 
som for ALL!” Reader, God loved you and Nero! 
Jesus gave himself a ransom for Nero and for you. 
You are but Nero in miniature, and under re- 
straint ; see that you do no not, Nero-like, despise 


the “riches of grace,” and thus be also Nero-like in 
your doom! 


SECTION 2, The next passage to which I would 
direct your attention, is 1 Cor. xv. 1-4.‘ More- 
over, brethren, I declare unto you THE GOSPEL, 
which I preached unto you, which also ye have re- 
ceived, and wherein ye stand; hy which, also, ye 
are saved, if ye keep in memory what I preached 
unto you, unless ye have believed in vain; for I 
delivered unto you FIRST OF ALL that which I also 
received, how that CiRIST DIED FOR OUR SINS, ac- 
cording to the Scriptures ; and that he was buried, 
and that he rose again the third day, according to 
the Scriptures.” You will observe that the apostle 
sets out in this passage by declaring unto the Cor- 


or A. D. 58, as Grotins, Lightfoot, Benson, Michaelis, and 
Hug think; or A. p. 65, as Pearson, Le Clerc, Mill, and 
Rosenmiiller think ; or A. p. 64, as Whitby, Macknight, 
Paley, and Tomline think ; it is absolutely certain that it 
was written during the reign of Nero, who ascended the 
throne A. D. 54, and died A. D. 68. 
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inthians THE GosrEL. Here, then, we may expect 
to find out the true onsect of saving faith, All 
will admit that it is Tue GosPEL which is THE OB- 
JEcT of saving faith ; and in this place the apostle 
professedly explains to the Corinthians what THE 
GOSPEL is. What then is it? Were we to consult 
human authors to find out what it is, we should be 
perplexed and confounded by an almost endless 
variety and diversity of opinions. It is amazing to 
find such a conflict of views concerning such a sim- 
ple subject as the gospel. It is more than amazing ; 
it is melancholy and heart-rending. We find the 
apostle’s definition of it is passed by as apparently 
unworthy of notice, and others proposed in its room. 
What is it that ails people at the divine explana- 
tion of “the gospel of the grace of God”! 

What, then, is the explanation of the gospel here 
given by Paul, the Holy Ghost’s amanuensis? It 
is this: ‘ Christ dicd for our sins, according to the 
Scriptures,” &c. This, then, is THE GOSPEL, “ the 
truth as it is in Jesus.” Seeing this is the case, it 
must be of paramount importance to ascertain who 
were the persons referred to by the apostle in the 
word “our.” Were they the believing or the un- 
believing Corinthians? That is the question. Is 
it said by any that it was the believing Corinthians 
alone who were meant? This cannot be the case ; 
for though it was true indeed that Christ did die 
for them, none, surely, will say that this truth is 
THE GOSPEL,—the good news which are to be 
preached “to every creature.” Am I preaching 
THE GOSPEL when I rise up in an assembly and say, 
“Christ died for your sins, O ye believers”! Nay, 
this cannot be regarded as glad tidings “ to every 
creature.” 


bho 
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jut T go farther, and say, that it is quite impos- 

sible to bri ing a consistent meaning out of the pas- 

sage, if we confine the word our to the believing 
Corinthians. This will be evident if you consider 
that this gospel—‘“ Christ died for our sins”’—was 
what Paul preached unto them before “ they received 
it, and were saved by it.” “I declare unto you,” 
says he, ‘the gospel which I preached unto you, 
WIIICH ALSO YE IIAVE RECEIVED, BY WHICH ALSO YE 
ARE SAVED.” Paul preached this gospel—“ Christ 
died for ouR sins;” and the heathen Corinthians 
“yeceived it” or “believed it ;” and because they 
believed it, “they were saved by it.” They were 
saved by believing Paul when he stood up in the 
midst of them and proclaimed—*“ Christ died for. 
OUR sins, according to the Scriptures.” 

As if to obviate every possible difficulty in the 
way of understanding this passage, the apostle 
proceeds, still more explicitly, with his declaration 
in the third verse,—‘“ For I delivered unto you 
FIRST OF ALL that which I also received, how that 
Christ died for our sins, according to the Scrip- 
tures.” Amongst the very “ first” things that the 
apostle delivered to the heathen Corinthians, after 
he entered their city, was this—“ Christ. died for 
ouR sins, according to the Scriptures.” He did 
not first preach to them some other gospel than 
this, and by and by, after they were all believers, 
come out with the daring declaration—‘“ Christ 
died for OUR sins, accor dine t to the Scriptures.” On 
the contrary, this was the truth which “ first of all” * 
he delivered unto them ; and this was to them the 
saving truth, for it was aie truth “which they re- 
ceived, BY WITICII ALSO THEY WERE SAVED.” 


* See Note C. 
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Here, then, you have an inspired definition of 
the object of saving faith—the gospel. It is not 
mercly,—“ Christ is able, infinitely able, to save to 
the uttermost, all that come unto God by him;” 
but it is,—“ Christ died for our sins, according to 
the Scriptures.” Some have ventured to assert 
that no man is warranted, till after a long life of 
holiness, to say, ‘Christ dicd for me,;” and 
preachers have been told by other preachers that. 
they have no right to say to any man, “ Christ 
died for you.” It appears, however, that the apostle 
Paul was of another mind, for he had no seruples 
in rising up amid the Corinthians, while they were 
yet heathens and unbelievers, and boldly proclaim- 
ing, not merely “Christ died for My sins,” but 
“Christ died for our sins (that is, for your sins, ye 
heathen Corinthians, and for mine), according to the 
Scriptures.” And this proclamation, moreover, was 
regarded by him as the gospel, v. 1; and be it remem- 
bered, in addition, that he elsewhere says, “ but 
though we, or an angel from heaven, preach any 
other gospel unto you than that which we have 
preached unto you, let him be accursed.” Gal. i. 8. 
Who, after this, will dare to stigmatise as heresy 
what the apostle Paul himself asserts to be the 
gospel? Who, after this, will dare to preach any 
other gospel to an audience of sinners than this— 
“Christ died for ouR sins, according to the Scrip- 
tures”? How long shall this, the only gospel, be 
unheard in ten hundreds of our churches? How 
Jong shall our land mourn in sackcloth because of 
the silencing of that ‘joyful sound” which alone 
has in it holy might and majesty, and which should 
be heard echoing and re-echoing wherever sinners 
are to be found? Fellow-sinner, how true it is 
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that “ Christ loved you, and gave himself for you” / 
Will you not then believe “the gospel” and live 
for Aim, since he died for you? Why will you not 1? 


Section 3. I would now turn attention to 2 
Cor. v. 14, 15,—“ For the love of Christ con- 
straineth us; because we thus judge, that if ONE 
DIED FOR ALL, then were all dead: and that he died 
for ALL, that they which live should not henceforth 
live unto themselves, but unto him which died for 
them, and rose again.” Here the apostle expressly 
assumes that Christ “died for all;” and except 
there should be some powerful considerations in- 
ducing us to abridge the “all” within a much 
narrower compass than the term naturally suggests, 
I cannot conceive how any one can be warranted 
to hold himself excluded. It will be of importance 
to consider the meaning and scope of the whole 
passage. The apostle is accounting for, and vindi- 
cating, his great zeal in the exercise of his ministry. 
“Knowing,” says he, ‘the terror of the Lord, we 
persuade MEN.” v.11. He means “men without 
any exception,” all men indefinitely, with whom he 
came in contact; “for,” says he, “we must ALL 
appear before the judgment-seat of Christ; that 
every one may receive the things done in his body, 
according to that he hath done, whether it be good 
or bad.” v.10. The “all” to whom he here refers 
us being under a necessity to appear before the 
judgment-seat, are evidently ‘all men without ex- 
ception,” for they embrace those who do evil, as 
well ag those who do good. These ‘‘all,” these 
“men in general,” he “ persuaded,” because he 
knew ‘the terror of the Lord;” and he was so 
anxious and so zealous in his efforts to persuade 
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them, that the mere men of the world, and the 
mere formalists of the church, thought that he was 
“beside himself.” v. 13. The apostle accounts, 
however, for his zeal by saying, “ the love of Christ 
constraineth us,” v. 14,—that is, constraineth us to 
be thus, as it were, beside ourselves in “ jp rsuading 
men.” The way in which the love of Christ con- 
strained him is then stated in two particulars. 

The first particular is contained in these words 
—‘‘ because we thus judge, that if one died for all, 
THEN ALL DIED AND WERE DEAD.”* It is as if he 
had said, “There is surely no wonder that I lay 
myself out in carnest zeal to spend and be spent in 
‘persuading men;’ for these men are in a most 
doleful and deplorable condition ; they have died 
and are ‘pEAD'—‘dead in trespasses and sins ;’ 
and, in proof of this, I have only to mention the 
amazing fact, that Divinity became incarnate to 
die for them; which would assuredly never have 
been the case had they not been in the most pitiable 
and heartrending condition. ‘We thus judge,’ says 
he, ‘that if one died for all, THEN ALL HAD DIED ty 
then were all ‘who are to appear before the judg- 
ment-seat of Christ,’ v. 10, the ‘men’ whom I con- 
stantly and everywhere ‘ perswade’—‘ DEAD’ and 
therefore in a state that might raise up the yearn- 
ings and fire the zeal of the most unfeeling of 
hearts.” In this “dead” state are “all without 
exception.” It is remarkable that the apostle here 
assumes and takes for granted the universality of 
Christ’s atonement; and he employs it as an 
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* Jerome’s note is worth transcribing. ‘Solus inventus 
est, qui immaculata hostia pro omnibus qui erant in peccatis 
mortui offeretur.”—Opera, vol. v. p. 1021, ed. 1706. 
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admitted fact to prove the dreadful and deplorable 
condition of “all who are to appear before the 
judgment-seat of Christ.” 

_ The second particular which the apostle mentions 
in reference to the constraining love of Christ, 1s 
contained in these words: “And (we judge) that 
he died for all, that they which live should not 
henceforth Jive unto themselves, but unto him 
which died for them, and rose again.” The apostle 
could not but labour, as he did, to ‘ persuade 
men,” because the design of his heloved Saviour in 
‘dying for all” was, that ‘they which live” should 
be heart-and-soul devoted to him, not serving them- 
selves, or making it their aim to seek their own com- 
fort or applause. The apostle wished to act out 
Christ’s design, and Christ’s design was, that, of all 
those for whom he died “they which live” should 
“live tohim.” Itis worthy of notice that the apostle 
takes for granted that there would be some for 
whom Christ died, who would not “live,” and live 
to him. The expression “they which live” is 
plainly partitive, and must refer to a smaller num- 
ber than the “all” of whom they are spoken of as a 
part. ‘Christ died for all, that they (of these all) 
who live’”’—that is, who are made by faith alive 
unto God—“ should not henceforth live unto them- 
selves, but unto him who died for them, and rose 
again.” 

If the “all,” then, for whom Christ died, are not 
the “men” whom Paul “persuaded,” and the 
‘all, who are to appear before the judgment-seat 
of Christ,” I utterly despair of making sense of the 
passage, or of being sure about the meaning of any 
passage of any writer whatsoever. It is evident 
that the term cannot be limited to the “us” who 
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are mentioned in the previous part of verse 14; for 
when the apostle says, “the love of Christ con- 
straineth us,” he refers either to himself,—speaking, 
as he frequently does, of himself in the plural num- 
ber—or to himself and Timothy, who is coupled 
with him at the commencement of the epistle; or 
to himself and the other apostles of the Lord Jesus. 
The ‘all,” then, must refer to those others of whom 
he had been speaking in the previous context, and 
iw part of whom, and a part only, the apostle 
designates as “they who live.” Some have endea- 
voured to find a reference in the passage to the 
Jews and Gentiles, in order to get quit of the 
universality of the “all;” but never was an 
attempt to cvade a difliculty more obvious or less 
successful. The apostle is writing to « Gentile 
church, and not to the Jews, and never alludes, not 
even in verses 16 and 17, to the Jews at all.* O 
sinner, you see that it is true that Christ died for 
you; and because this is true, you must have been 
in # most pitiable condition; you must have been 
‘dead ”—condemned because of your “ trespasses 
and sins”! I ask you to consider your state. Be 
‘‘ persuaded” to believe the love of Jesus to you, 
that you may be “constrained” by it “to live not 
unto yourself, but unto him who died for you, and 
rose again”! 


Section 4. The next passage which I would wish 
you to consider is in the same chapter with the last. 
It is contained in verses 19, 20, 21: “God was in 
Christ, RECONCILING THE WORLD UNTO HIMSELF, not 
lmputing their trespasses unto them; and hath 
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* Sce Note D. 
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committed unto us the word of reconciliation. 
Now then we are ambassadors for Christ, as though 
(rod did beseech [you] by us; we pray [you] in 
Christ’s stead, BE YE RECONCILED TO Gop. For HE 
HATH MADE HIM TO BE SIN FOR US, WHO KNEW NO 
SIN ; THAT WE MIGHT BE MADE THE RIGHTEOUSNESS 
OF Gop IN HIM.” 

Here the apostle is giving a description of “the 
ministry of reconciliation.” He describes it thus: 
‘‘God was in Christ reconciling THE worLD unto 
himself, not imputing their trespasses unto them.” 
He was reconciling no less than “the world,” the 
world of “men” whom Paul attempted to “ per- 
suade,” the world of “all men” who are to appear 
before the judgment-seat of Christ. This ‘‘ world” 
God was “reconciling to himself in Christ.” He 
was using means, by the death of Christ for “all,” 
to reconcile “all” to himself, and to bring them 
into such a state that 1t might be competent for 
him, as “the universal Magistrate of the world,”* 
“not to impute unto them their trespasses.”” This 
was “the word of reconciliation” which the apostle 
was everywhere to proclaim, and which, therefore, 
constitutes the object of saving faith. Should it be 
said that “the world” which God was “ reconciling 
in Christ,’ does not mean “the world,” but the 
small company of the elect who are continually 
contradistinguished from the world, then I would 
answer, Prove to me that the elect are ever denomi- 
nated “ the world.” I would answer again, that even 
though the expression were sometimes used in this 
contradictory sense, yet it cannot possibly be under- 


* An expression of Truman, in his ‘‘ Great Propitiation,”’ 
p. 198. 
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stood thus in this place; for who will venture to 
wflirm that ‘the word of reconciliation,” or, in other 
words, “the gospel,” is this—‘‘ God was in Christ 
reconciling a few to himself, not imputing their 
trespasses unto them”? Is this ‘good news to 
every creature,” ‘glad tidings of salvation to all 
people”? Am I preaching “ the word of reconcilia- 
tion” which is ‘to every creature,” when I say to 
i promiscuous company of people, “O ye that are 
elected, God was in Christ reconciling you to him- 
self, not imputing your trespasses unto you”? 
Would such a cramped gospel as this, such a tanta- 
lising ‘word of reconciliation” as this, “ persuade 
MEN” to be “reconciled to God’’4 

It was a different gospel which the apostle 
preached, He says, ““Now then we are ambas- 
sadors for Christ, as though God did beseech [you] 
by us: we pray [you] in Christ’s stead, be ye recon- 
ciled to God.” The word “you,” after the two 
words “beseech” and “ pray,” is a supplement, and 
is admitted even by some who maintain a limited 
atonement, to be injudiciously inserted. Andrew 
Fuller and Archibald M‘Lean say that the word 
“men” should be substituted in its place.* (Comp. 
v.11.) Dr. Payne and Dr. Russell accomplish the 
same end,} by supplying from the preceding verse 
the word “world.” “We pray MEN, we pray THE 
WORLD, in Christ's stead, be ye (that is, be ye 
men, ye the world,) reconciled unto God.” It is 
obvious that either “men” or the “world” must 
ren meee 

* See ‘The Gospel Worthy of all Acceptation,” part ii. 
prop. 3 (Fuller’s Works, vol. ii. p. 38). See ‘The Belief 
of oe Gospel Saving Faith” (M‘Lean’s Works, vol. iv. 
‘ t See Note E. 
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be the correct supplement, for the apostle is writing 
to the believing Corinthians, who were already 
reconciled unto God, and who did not therefore 
now need to be “ entreated to be reconciled.” Who- 
soever are intended by the apostle, as the persons 
whom he prays to be reconciled unto God, they 
must be considered as still impenitent and unrecon- 
ciled ; and if so, then mark the argument which 
the apostle employs to “persuade” them to he 
reconciled. It is this: ‘For he hath made him 
to be sin for us, (that is, for you, unreconciled 
sinners, and for me,) who knew no sin; that we, 
(that is, you, unreconciled sinners, and I,) might be 
made the righteousness of God in him.” The apostle 
here tells us most plainly what was the ‘word 
of reconciliation,” which he preached to all unrecon- 
ciled sinners. It was indeed a most “persuading,” 
a most “winning’’ word,—a word very different 
from the substanceless word of reconciliation widely 
preached now-a-days ; it was this, ‘God hath made 
him who knew no sin, to be sin for us, O all ye 
unreconciled sinners, that we might be made the 
righteousness of God in him.” Wherever, then, a 
preacher preaches the word of reconciliation, he is 
to tell—and if he would not be condemned, he must 
te]l—all his hearers without exception, that ‘“ Christ 
was made sin for them, (or, that he made propitia- 
tion for them,) that they might become the righit- 
eousness of God in him,” that is, that they might 
for his sake be treated by God as if they them- 
selves were righteous even as Jesus is, Itf this is 
true, as it must be unless the apostle’s reasoning be 
unintelligible, you see, O sinner, a most constrain- 
ing motive to persuade you to be now ‘‘reconciled 
unto God.” Jesus so loved you, that he ‘ became 
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sin for you, yes, even for you, that you may “ be- 
come the righteousness of God in him,’”’ IL beseech 
you, I pray you, as if Christ prayed you ; 1 implore 
you, as if upon my knees before you, “ Be recon- 
ciled unto God.’ Deny me not. Deny not Christ. 
Deny not God. 


SEcTiIoN 3. The next passage which [ wish you 
to examine is 1 John ii. 1, 2. “If any man sin, 
we have an advocate with the Father, Jesus Christ 
the righteous; and he is the propitiation for our 
sins ; and not for ours only, but also for [the sins 
of] THE WHOLE worLp.” When the apostle ‘here 
says that Jesus Christ is “the propitiation for our 
sins,’ lhe must include within the word “ our,” 
himself and all those to whom he was writing. He 
does not say merely, “for My sins;” neither does 
he say, “for your sins;” but he includes both 
himself and his readers, and says, “for ouR sins.” 
He mentions, however, another class of persons 
besides himself, and those to whom he was writing, 
tor whose sins Jesus is “ the propitiation ALso,” and 
this class of persons he designates by a very wide 
phrase, ‘the whole world.” Who, then, are meant 
hy “the whole world”? 

There are some who exactly invert the expression, 
and metamorphose it into its contrast, and refer it 
to the “few that are chosen out of the world.” 
They explain it as meaning “the whole elect,”* 
and thus they make the term tell a lie upon itself. 
The apostle John, however, is surely the best ex- 7] 
positor of his own phrase, and if we turn to chap. 
y. 19, we shall clearly see what meaning he attaches 


* Piscator, Com. ad lov. ; Elisha Coles, p. 150, &c. 
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toit. “We know that we are of God, and THE 
WILOLE WORLD lieth in wickedness.” Here it is 
obvious that “the world” and believers ure con- 
trasted, and by no means identified. . “The whole 
world,” therefore, cannot mean “the whole elect,” 
but must evidently refer to all those who are “not 
in Christ” but in “wickedness,” and in the arms of 
“the wicked one.”* If the apostle then be allowed to 
be hisown commentator, ‘the whole world,” for whose 
sins “also” Jesus Christ became a propitiation, in- 
stead of being merely ‘the whole elect,” must 
include the whole of those who are under “ the god 
of this world ;” and except there be a third class 
besides believers and ‘the whole world in the 
wicked one,” there cannot be found a single indi- 
vidual anywhere, for whom Christ is not a pro- 
pitiation.t— It has often been said that there is 
‘an elect world,’{ and every precious passage that 
takes in every sinner of mankind as included with- 
in the atoning work of Jesus, has been compressed 
within the little nutshell of this fancied world. 
The Bible speaks of no such ‘elect world.” The 
Bible often speaks of the non-elect, or the yet un- 
believing, as ‘‘ the world,” but it never turns right 
round and calls white black, by giving the same 
name of ‘‘ world” and “‘ whole world ” to those who 
“are not of the world, but chosen out of the world,” 
John xv. 19, whom “the world knoweth not,” 1 
John iii. 1, whom “ the world hateth,” 1 John iii, 


* See Scott ad loc. + See Note F. 


+ See that great oracle of the straitest Calvinism, Twisse, 
in hia “ Ri ‘ Is of mercy 
in his ‘‘ Riches of God’s love unto the vessels o y, 
consistent with his absolute hatred or reprobation of the 
vessels of wrath,” p. 110. 
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13, and whose Spirit “ the world cannot receive,” 
John xiv. 17. 

There are some, however, who have too much 
knowledge of criticism to maintain that “ the whole 
world,” in this precious passage, means only “the 
whole elect,” who yet try to get it abridged by 
making it refer merely to the Gentiles as dis- 
tinguished from the Jews. They would interpret 
the passage thus :—“ Jesus Christ is the propitiation 
for the sins of us Jews; and not for ours only, but 
also for the sins of the Gentiles.”* This expla- 
nation is grounded on the assumption that the 
epistle was addressed to Jewish believers, and is, in 
fact, “John’s Epistle to the Hebrews.” John, 
however, presided over a Gentile church, the 
church of Ephesus ; and are we to suppose that he 
wrote an epistle, without any particular address to 
any church or body, which was not at all designed 
to be perused by his own “ little children” ? Chap. 
ii, 18. Are we to suppose that almost the whole 
ancient church has erred in considering this to be a 
‘catholic epistle,” designed for all churches and all 
believers?t Are we to shut our eyes against in- 
ternal evidence itself, and refuse to see that the 
epistle was intended principally for converted 
heathens? Is it not said in the very last verse, 


* Dr. Symington, p. 279; T. Reynolds, Com ad loc. ; 
Particular Baptist Magazine, p. $4, &ce. 


+ Dionysius Alexandrinus, who flourished in the second 
century, calls it a ‘‘catholic epistle.” Scott says, ‘‘ The 
term general or catholic strictly and properly belongs to it. 
For it appears to me that it was intended as a circular 
letter, or a general address, to all the Christian churches, 
which was known to come from the only surviving apostle. 
—Preface to \st John. 
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** Little children, keep yourselves from IDOLS,” and 
is it not known that the Jews, ever after the 
Babylonish captivity, required no such warning and 
advice? I would say, therefore, that except all 
history can be falsified, and it be proved to me that 
the Jews were yet prone to the worshipping of 
“idols,” this epistle cannot be considered to be 
addressed exclusively or even principally to them ; 
and therefore the apostle could not be intending to 
designate “the Gentiles,” when he distinguished 
“the whole world” from those to whom he was 
writing. * 

It is important to observe, moreover, that on the 
principles of those who contend for the interpreta- 
tion [am combating, the phrase “the whole world” 
cannot be made out by them to mean even “ the 
whole Gentile world.” They must dwarf it much 
more, and bring it down to the meaning of “ the 
whole elect Gentile world.” Now, wheré do we 
find the expression “the whole world” meaning 
“the whole elect Gentile world,” exclusive of an 
elect world of the Jews? Is it in chap. v. 19, 
where it is said, “ Now, we are of God, and THE 
WHOLE WORLD lieth in the wicked one”? Can the 
apostle, there, be meaning to say, that the elect 
Jews were of God, but the elect Gentiles were all 
‘lying in wickedness” ? 

Some who have been driven from both of these 
interpretations, which are obviously untenable, have 
been obliged to fall back on the assertion that ‘“ the 
whole world” here is to be taken ‘in a loose and 
indefinite sense,” as having no precise meaning at 
all, Is it also to be taken in this sense in chap. v. 


* See Liicke’s Introduction to his Com., chap. 111. 
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19, the only other passage where the apostle John 
employs it? Ly such a principle of interpretation 
how could the universality of depravity, or the 
universality of any other thing, be proved by any 
language whatsoever? Appeal, however, has been 
made to certain passages, where, it is alleged, the 
same expression is used in this loose and indefinite 
manner. It has been said,* ‘“ When Augustus 
Cesar passed a decree that all the world should be 
taxed, did this extend to every individual of our 
race then in the world?” The answer is at hand: 
it isa quite different word that is translated ** world” 
in Luke ii. 1, from that which is here employed. 
It has been said, “ When the faith of the Roman 
Christians was spoken of throughout the whole world, 
was it heard of by every individual of our race?” 
The answer is at hand: in Rom. i. 8, the word 
“ world” does not, as in 1 John il. 2, refer to men 
in the world, but to the material world or globe on 
which men live. It has been said, “ When all the 
world wondered after the beast, were there none to 
be found of an opposite character, none whose 
names were written in the Lamb’s book of life?” 
The answer is again at hand: in Rev. iil. 3, it is 
quite a different word that is translated ‘ world,” 
from that which is employed in the passage before 
us. It has been said, ‘‘ When Jesus was in the 
world, and the world knew him not, were there none 
that really knew and acknowledged him?” ‘The 
answer is at hand once more: the apostle in his 
gospel, i. 10, does not speak of “ the whole world,” 
but only of “the world ;” and besides, it is most 


* I quote from Philalethes, p. 43. See Note at foot of 
page 16, 
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frankly admitted, nay, it has been proved on a 
previous page, that “the world” is often used to 
designate those who know not Christ, but who hate 
him, and his people, and his gospel. It is to be re- 
marked, moreover, that in this, and in all the other 
passages adduced, it is not pretended by our oppon- 
ents that there is any express contrast made between 
‘“‘the world” or the “whole world,” and another 
class who are evidently believers, inclusive of the 
apostle himself. This contrast is made, however, 
and made expressly in 1 John ii. 2, just as it is 
made in 1 John y. 19. O sinner, how evident it 
is, that Jesus is a propitiation for your sins, be- 
cause, and just because, you are a part of “the 
whole world”! You will never find anything else 
to take you in but the word “ world,” and these 
still more delightfully explicit words, “the whole 
world.” Surely, surely, they open a door wide 
enough to let you in! 


SECTION 6. The next passage which I would ad- 
duce, is from the gospel of the same apostle, and it 
is a passage which was spoken by the mouth of the 
blessed Jesus himself, “the faithful and the true 
witness.” It is John iii. 16, 17—“For God so 
Joved THE worip, that he gave his only-begotten 
Son, that WHOSOEVER believeth in him should not 
perish, but have everlasting life. For God sent 
not his Son into the world to condemn the world ; 
but that THE worLD through him might be saved.” 
This passage, also, has been generally laid upon the 
bed of Procrustes, that its original and divine great- 
ness might be abridged. Nay, Procrustes has been 
here outdone; for a wonder-working philosopho- 
theology has attempted again and again to compress 


DIRECT SCRIPTURE EVIDENCE. os 


— -__— 


this “ world,” too, within a nutshell. The passage 
was intended by its speaker to be a boon to man- 
kind, but millions upon millions have been robbed 
of their birthright to its blessings. Jesus says that 
“God so loved THE woRLD, that he gave his only- 
begotten Son, that whosoever believeth in him 
should not perish, but have everlasting life.” No; 
it has been said ten thousand times, he loved—not 
the world—but he so loved the elect, that he gave 
for them his only-begotten Son. I have, however, 
already shown that the word “ world” never means 
its contrast and opposite “the elect ;” and that it 
cannot possibly have that meaning in this place, is 
more than doubly clear. 

For, first, the Saviour evidently takes it for 
granted that there are some in “ the world so loved,” 
who will not believe. ‘‘God,” says he, “so loved 
THE WORLD, that he gave his only-begotten Son, 
that whosoever (of that world) believeth in him 
should not perish, but have everlasting life.” If, 
then, the ‘‘ world” which God loved was “ the elect,” 
we are here told that it is only those of the elect 
who believe that are to have everlasting life, evi- 
dently taking for granted that there are some who 
will not believe, and who will consequently 
perish. om 

But, secondly, if the word “ whosoever” in this 
passage does not take in more than “ whosoever of 
the elect,” why is it so often, nay, so universally 
quoted, even by limitarians themselves, as a most 
sweet word to every hearer of the gospel, wooing 
him to come and cast himself upon the Saviour ? 

But, thirdly, consider the occasion on which the 


* See Note (:. 
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Divine Saviour uttered these words. He spoke 
them to the awakened Nicodemus, who had come 
to converse with him on the things belonging to the 
peace of his soul. Now, did he wish Nicodemus to 
come to the enjoyment of peace? Who can doubt 
it? Then must he not have wished Nicodemus to 
consider himself included within that world, which 
God so loved as to give up his Son for it? Can 
any doubt it? Could Nicodemus come to peace if 
he did not see himself included within the God- 
loved world? Itis impossible. Where can a sinner 
get peace if he do not find it in the love of God, 
and in the fulness of that finished work which is 
the fruit of God’s love? If, then, Jesus wished 
Nicodemus to get peace, he wished him to consider 
himself included within the God-loved world ; and 
if this was indeed the Saviour’s wish, the word 
“world” must have had open arms to embrace Nico- 
demus ; and, O sinner, it cannot possibly, from the 
nature of it, have taken him in, and yet leave you 
out. If Nicodemus found himself to be an object 
of the Saviour-giving love of God, because the word 
“world” embraced him, you may this moment re- 
joice in the same enriching love of God, because 
the word ‘‘ world” embraces you too. The word 
“world” is not a Janus-like word, having a kind 
‘face to one to woo him in, and a repelling face to 
another to frown him away. 

But, fourthly, consider further, that these words 
of our Saviour to Nicodemus, being words by which 
he sought to bring him to the enjoyment of peace, 
are gospel words. They are “ the gospel. : This is, 
I suppose, universally admitted. Well, if they be 
“the gospel,” must they not have told Nicodemus 
that there was a Saviour for him? Assuredly they 
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must; otherwise there may be good gospel to a 
man to whom there is no Saviour at all. But 
can there be good gospel to a man to whom 
there is no Saviour at all? No, never till the 
word “man” means “a mocked one,” and the 
word “gospel” means “mockery,” and the word 
« Bible” becomes asynonyme for “delusion.” But 
if these gospel words told Nicodemus that there 
were love and a Saviour for him, then, my 
fellow-sinner, except there be two gospels, one for 
Nicodemus and another poorer one for you, the 
same words must tell you also that God loves you, 
and that Jesus has been given by him to die for 
you. 

But, fifthly, consider that these gospel words are 
introduced by the causal particle “for ;” which 
particle leads us to see a relation between what 
comes after it and what goes before. Now, it is 
stated in the two preceding verses that “as Moses 
lifted up the serpent in the wilderness, even so 
must the Son of man be lifted up; that whosoever 
believeth in him should not perish, but have eter- 
nal life.” Here the Saviour speaks of himself as 
the antitype of the brazen serpent. But the brazen 
serpent was lifted up for all the serpent-bitten 
Israelites in the camp, and therefore unless the 
type was more glorious than the antitype, the 
Saviour must have been lifted up on the cross for 
all the sin-bitten sinners in the world. If so, God 
has loved you, and given up his Son for you. 

It is true, then, that “the world” which God so 
loved as to give up his only-begotten Son for it, is 
wider than the company of those who believe and 
are ultimately saved ; and if it is to be extended 
at all beyond the confines of ‘the elect,” it must 
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evidently be extended to “all without exception.” * 
It is of the same “ world” that the Saviour says in 
the next verse, “for God sent not his Son into the 
world to condemn the world, but that THE WORLD 
THROUGH WIM MIGHT BE SAVED.” God so loved 
“the world,’ that he gave up his only-begotten 
Son, that ‘ the world through him might be saved.” 
He “ wills all men to be saved, and to come to the 
knowledge of the truth.” That it cannot be any 
supposed ‘elect world” which God is here repre- 
sented as so loving as to “ will it to be saved,” will 
be rendered evident by considering a parallel pas- 
sage in John xi. 47, where it is said, “ If any man 
hear my word and believe not, I judge him not, for 
[I came not to judge the world but to save the 
world.” The world which he came “ not to judge,” 
is obviously a world that includes those “ who be- 
lieve not,” and it is this same world which Jesus 
says he “came to save.” t Comp. John v. 34. 

If, then, it is a truth that Jesus “came to save 
the world,” he came, O sinner, to save you. If 
“the world be not too strait to take you in, the 
heart of Jesus is wide enough, the work of Jesus 
is large enough, the blood of Jesus is plenty enough. 
There is no scantiness in his love, no scarcity of 
his blood, no stinting in his own preaching of 
his “everlasting gospel.” See John ui, 16, 17. 
He takes you in within his word, for he takes you 
in within his work—he came to save you. It is 
against his “ pleasure” if you be not saved. Look 


en Et 


* ¢¢Mundum hominis sub ceelo, etiam perituros. (coll. 
3¢ autem, v. 19,)” Bengel, ad loc. See also some most lib- 
eral remarks of Calvin in his commentary. 


+ See Note H. 
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at the word “world;” it opens its arms wide to 
receive you. Look at the word ‘f whosoever ;” it 
smniles most sweetly on your soul. Look at the 
word “loved;” and can you resist its beckoning 
and welcoming, and not take refuge in the heart 
and spear-pierced bosom of him who spake it, aud 
who felt it—and felt it for you ? * 


Secrion 7. A kindred passage with the last, is 
1 Tim. 1. 15:—“ This is a faithful saying, and 
worthy of all acceptation, that Jesus Christ came 


into the world To SAVE SINNERS, of whom I am 


chief.” I defy all hell to steal my name out of 
this “faithful saying.” Many a sinner has it 
saved, and never was it presumption in any “poor 
Joseph” 7 to make out the spelling of his own 
name in the word “sinners.” I read my name in 
it, just as poor Joseph read his, and just as every 
man and woman may decipher his and _ hers. 
“Jesus came into the world to save SINNERS ;” 
and “why not poor Joseph?” and why not poor 
me? and why not poor you? The word takes you 
in, and me in, because you are a sinner and I am 
i sinner; «nid it includes you and me in no other 
sense than it takes in the whole of the millions of 
Great Britain and Ireland. The word “sinners ”’ 


*« «<There is not a single reader of the Bible who might 
not thus appropriate to himself the offer of forgiveness, 
and have peace in believing it. Such terms as all, and 
every, and whesoever, bring this offer just as effectually to 
his «oor, as if a special messenger had been sent to him 
from heaven, or as if he was the only person upon earth 
for whom the Bible was intended.”—Dr. Chalmers, ‘ On 
Peace in Believing,” in Scottish Christian Herald, 2nd 
Series, vol. i. No. }. 


t See the well known tract entitled ‘ Poor Joseph.” 
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in this blessed passage, is no crust, that conceals 
beneath it the word “elect.” It is an honest 
word, It is a plain-speaking word. It has no 
mental reservation in reference to millions who 
fancy that they can read their own designation 
in it, but whom some would keep at miles’ length 
from its “joyful sound.” Neither is the word a 
partial word. It has no favourites; it is no re- 
specter of persons. It is a most generous and 
wide-hearted word. It is as great as the world. 
What word is more universal than “sinner” ? 
What thing is more universal than “sin”? Yet 
no more universal is “sinner” and “sin” than 
the “work” which Christ Jesus came into the 
world to “finish.” It is not said that he came into 
the world to save some sinners; and if it be the 
case that the passage means something different 
from what it swys, and hides the word “some,” 
under the word “sinners,” then woe to poor 
Joseph, who ventured his soul upon it; woe to 
hundreds more who have rested, are resting, and 
will rest, and risk their all upon it! If it be 
‘some sinners” only that are meant, let men and 
ministers speak out, and not encourage every 
hearer of the gospel to venture, and to venture 
fearlessly, on such a deceiving, such a lying word, 
Sinner, fear not! the word does embody your 
name. It bears your image and superscription. 
Look at it; do you not read yourself? Look into 
it, do you not see yourself? Let no man deceive 
you. “The faithful saying” speaks faithfully of 
you and to you; and so you see it to be true that 
Jesus came into the world to save you, just because 
you are a sinner, like every other child of Adam 
under heaven. 
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Srcrion 8. Another precious passage is 1 John 
v. 10, 11, “He that believeth not God hath made 
him a liar; because he believeth not the record 
that God gave of his Son; and this is the record, 
that Gop HATIL GIVEN TO US ETERNAL LIFE; and 
this life is in his Son.” This passage was the 
favourite weapon, “mighty through God to the 
pulling down of strongholds,” which was wielded 
by the Scottish Bostons and Erskines of a former 
age. Itscems now to be antiquated, out of fashion, 
and grown much out of use. Many sit for years 
under the sound of the gospel, and never hear the 
sinner plied with it, never see its virtue proved, It 
is, however, a most blessed passage. It is a soul- 
saving passage. It las opened the door of heaven 
to multitudes of now happy spirits. If a man do 
not believe that “ God has given to nim eternal life 
in Christ Jesus,” he ‘‘ makes God a liar,” v. 10; 
aye, and, O think of it, he is a liar himself. Rom. 
iii. 7. The time was when every evangelical pulpit 
in Scotland was from Sabbath to Sabbath resound- 
ing with such a “joyful sound” as the following :— 
“This, O sinner, is the record, the thing you are 
to believe and be verily persuaded of,—God hath 
given to ws, us mankind-sinners, us mankind-sinners 
as such, us, every one of us without any exception 
whatsoever, eternal life, and this life is in his Son.” 
This was the Alpha and the Omega of the gospel 
us it was preached in Scotland during the last 
century. Alas! how changed are the days in 
which we live ! 

But is it true that the word “us” means “us 


* See Note I. 
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Yes, 1t is, say the twin Erskines.* Yes, it is, 
says Robertson of Kilmarnock.* Yes, it is, 
says a host of other worthies.“ Yes, it is, says 
that ablest and most judicious, if not the most 
learned of all Bible commentators, Common Sense. 
It will be obvious that it is true, if you consider 
that the statement—“ God hath given to us eternal 
life, and this life is in his Son,” is “the record,” 
testimony, or testified gospel, which every sinner 1s 
commanded to believe; and by the disbelief of 
which he ‘makes God a liar.” Now, no sinner 
but a sceptic disbelieves that “God has given to 
believers eternal life.” Moreover, the testified gos- 
pel is something ‘ to every creature,” and therefore 
it cannot be this—“ God hath given eternal life to 
all believers.” The belief of such a record would 
never bring peace to a troubled conscience. The 
testified gospel, then, which all sinners are to be- 
lieve, but which, alas! most sinners in the present 
day do refuse to believe, is this most blessed truth, 
—‘ God hath given to us, every one of us mankind 
sinners, and whether we believe or not, whether we 
receive it or not, eternal life, and this life is in his 
Son.” He who does not believe this, is described 
as one who contradicts God. God makes a declar- 
ation; the unbeliever virtually says, ‘no, it is not 
true.” God says, “I have given thee eternal life, 
and this life is in my Son.” ‘ No,” says the unbe- 
liever, “itis a lie.” ‘ He that believeth not hath 


made God A LIAR.” T 


ee 


* Sec Note I. 


+ ‘© *No,’ says unbelief, ‘never a word of that is true 
with respect to me; let them apply it to whom 1t was 
sent, but I cannot think it is to the like of me.’ Wretch! 
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But are we really to believe that God has already 
given eternal life to every one of us, whether we 
believe or not? Yes, most certainly ; for God as- 
serts it, and it is the denial of this truth that con- 
stitutes a man an unbeliever. Lut if this be true, 
if it be the case that God has “ given” me already 
eternal life, then, says some unbeliever, I shall not 
endure cternal death, although I do not believe. 
That does not follow, Osinner. By no means. It is 
possible that you may not take what God gives. It 
is possible that you may not accept the “ gift.” Nay, 
O sinner, you never will accept it if you do not be- 
lieve it to be true that itis to you. If I knew that 
you loved money very much, and if I had a thous- 
and pound note, which I took out of my pocket, 
and presented to you, holding it out in my hand 
to you and saying, “I do honestly and sincerely 
give you this, take it;” if I did this, and if you 
RELIEVED that I was sincere, and speaking the 
truth, when I said, “1 do honestly and sincerely 
give you this, take it,” you would immediately 
stretch out your hand and accept it, and say, “it 
is mine.” If, however, you did not BELIEVE me, 
but thought I was not honest when I held it out 
and said, “I do give you this, take it,” you would 
not stretch out your hand and claim it, and say, 
“it is mine.” And why would you not do s0? 
Because you did not BELIEVE my record regarding 
it. Still, however, if I were an honest man, it 
would be true that I did give it to you; and did 
make it as much yowrs as it was possible it could 
be, without your own actual acceptance of it. Now, 
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you are calling the God of trutha liar. Oh blasphemy, 
If it were not to you, your unbelief would not be your 
sin.” —Ralph Erskine, Sermon 56, Works, vol. iv. p. 165. 
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sinner, God has made you a gift of “eternal life” 
in Christ. He says, as it were, to you, “ Here, O 
sinner, is the thing you need, though it is the oppo- 
site of what you deserve; here is eternal life for 
you; I give it to youas a free gift, I give it to you 
us you are, and just now—take it.” If you BELIEVE 
(sod when he tells you this, you will immediately 
claim it, and say, “it is mine; God himsclf has 
made it mine.” If, however, you do not “ BELIEVE 
the record,” you will never claim the gift, never 
accept it, nor enjoy it, just because you do not 
take God at his word, when he tells you that he 
has truly and honestly and sincerely given it to 
you. 

Now, if it be true that God has given “ eternal 
life in Christ Jesus” to mankind-sinners as such, 
there must be eternal life ““1N Christ Jesus” for 
each and for all. If this were not the case, how 
could God present and give what has no existence ! 
But if there is eternal life “in Christ” for each and 
for all, then Christ procured it for each and for all ; 
in other words, he died for all.+ Away with the 
thought that God should make a gift of a nonen- 
tity to any man! Even a man would never take 
up a folded paper and present it to his needy neigh- 
bour and call it a thousand pounds, if he knew 
there was nothing but a blank within. Jar less, 
surely, will God commit the mockery of presenting 
eternal life to every sinner, while he knows that if 
each were to accept what is offered, multitudes 
would discover that there was nothing given but 
the empty name! Far be it from God that he 
shoyld really be a “ trickster,” though many seem 
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* See Note K. 
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to make him such! Perish the thought that God 
should really be a deceiver, though many seem to 
make him such! Surely, sinner, you see again 
that there is eternal life for you—yes for you. 


SEcTION 9. Another passage to which I would 
direct your attention is Luke ii. 10, 11, “ And the 
angel said unto the shepherds, Fear not ; for behold 
[ bring you good tidings of great joy, which shall 
he TO ALL PEOPLE, or uNTO you is born this day, 
in the city of David, a Saviour, which is Christ the 
Lord.” What the angel said to the shepherds of 
Bethlehem, he might as truly have said to any 
shepherds in all Judea. It was true that unto all 
of them was born that day “a Saviour—Christ the 
Lord.” Docs any doubt this? Let the angel him- 
self remove the doubt, for he takes great care to do 
it, and to let the shepherds know that he brought 
no “good tidings of great joy” to them, which were 
not as “ good tidings of great joy TO ALL PEOPLE,” 
The expression “to all people,” does not indeed re- 
fer to “all nations.” It is true that it refers to the 
Jewish nation alone, for it ought to be rendered 
“to all the people ;” but still if the “ good tidings 
of great joy” were equally to “all the people” of 
the Jews, it must be true that unto many besides 
the elect “ was born that day a Saviour—Christ the 
Lord.” There is, moreover, no difference now. be- 
tween Jew and Gentile; and if it was true that 
unto every one of the Jews, it must also be true 
that unto every one of the Gentiles “was born 
that day a Saviour.” O sinner, how evident it is, 
and of how “great joy” are the “good tidings,” 
that “unto you,” yes, even you, was born “a Say- 
iour— Christ the Lord”! Unto you was born that 
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lay, one ‘who came to save you,” one who “ be- 
came sin for you, that you might become the right- 
cousness of Godin him.” He could not bea Saviour 
‘born to you,” if he were less than this. “ Unto 
us,” us mankind-sinners, us, “the people sitting in 
darkness, and dwelling in the land of the shadow 
of death,” ‘‘ unto us a child is born, unto us a Son 
is given.”* Isa. ix. 2-6. Is this true, O sinner? 
If it is, see that you follow great Luther’s good ad- 
vice and ‘believe, and say to the angel, I believe 
it is true which thou sayest, and nothing at all 
doubting, 1 count this child asa Saviour born unto 
me.’ + ‘* Tow must we use,” says the same Luther, 
“this nativity of Christ rightly, and with fruit? 
Even as I have said, if we be thus persuaded that 
he was born for ws, that his nativity is ows.” 


Section 10. Another passage to which JI would 
direct your attention, as containing a striking proof 
that you must have been contemplated in the death 
of Jesus, is 2 Peter it. 1. ‘There shall be false 
teachers among you, who privily shall bring in 
damnable heresies: even denying the Lorp THAT 
BOUGHT THEM; and bring upon themselves swift 
destruction.” Here the apostle predicts that in the 
last times— the “ perilous times” predicted by Paul, 
when upon those “ who receive not the love of the 
truth, that they may be saved, the Lord shall send 


* “ Salvator ergo dicitur Christus, qui plenam salutem 
confert. Jam et pronomen vol’s magnam habet emphasin ; ’ 
quia non magnopere juvaret audire, natum esse salutis 
auctorem, nisi quisque sibi natum esse constituat. In hune 
modum Jesaias, cap. 9, 6. Puer natus est nobis, filius 
datus est nobis.’”—Calvinus, J/armon. ad loc. 


+ See Luther’s Sermon ‘‘on the Nativity of Christ.” 
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strong delusion that they should believe a lie,” 2 
‘Lhes. ii. 10, 11 ;—there shall be false teachers, who 
shall rise to the very climax of all ‘damnable 
heresies,” and “deny the Lord that bought them.” 
This denial of the Lord that bought them is not a 
mere temporary error into which they are to fall, 
and from which they are afterward to be reclaimed : 
no, for they are in consequence of it to “ bring upon 
themselves swift destruction,” and to be delivered 
into chains of darkness, to be reserved unto judg- 
ment. (See v. 4.) Here, then, we perceive most 
distinctly that there are some bought by the Lord, 
“who yet deny him, and bring upon themselves 
swift destruction.” I should be glad to learn 
by what process of perversion this text, too, may 
be wrested from the sinner, as a proof to him that 
he is “ bought by the Lord.” 

Is it said that the word translated “ Lord” is not 
the common word that is used when Christ is spoken 
off* What of that? Is it not used of Christ in 
Jude 4th, where we read of “ungodly men” who 
“deny the Lord God, even our Saviour Jesus 
Christ”? And moreover, to whom can it properly 
apply, if it do not refer to Christ? It has been 
supposed by some hard-pressed limitarians that it 
may refer to God the Father, “who bought the 
Jewish nation out of Egypt.” (See Deut. xxxii. 
6.)— Are we then to suppose that the apostle is 
predicting a “damnable heresy,” of which it is not 
possible for Gentiles to be guilty? Are we to sup- 
pose that the apostle is certainly addressing only 


* Particular Baptist Maga-ine, p. 87. 


+t Sce Lightfoot, //armony of the New Testament, ad loc., 
Works, vol. iii., pp. 326, 327. Gill, ad loc, &e. 
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Jewish converts in this epistle?* Are we to sup- 
pose that it really was God the Father, and not 
(rod the Son, that, “with his mighty hand and 
stretched out arm,” effected the deliverance of the 
Jews from the accursed oppression of the Egyptians? 
Are we to suppose that it may be said centuries 
after this, that certain individual Jews were 
“bought by the Lord,” because, and only because, 
the ancient Jewish nation, as a nation, were re- 
deemed out of the house of bondage? There will 
certainly be found some difficulty by most consider- 
ate persons in endorsing some of these suppositions. 

Most of those, however, who find it inconsistent 
with their preconceived theory to hold that any 
who shall “bring upon themselves swift destruction’ 
were “bought” by the blood of Jesus, resort to the 
extraordinary supposition that the apostle here 
speaks of the teachers of damnable heresies, “ ac- 
cording to their own professed and outward appear- 
ance.” + They tell us that “the apostle, in writing 
to the churches, addresses them, according to their 
professed and visible character, as saints, elect, 
faithful, sanctified, &c., though there were in all 
the churches hypocrites and false professors,” + 
Well, is it insinuated that in like manner the “false 
teachers” referred to, professed themselves believers 
in “the Lord who bought them,” and maintained 
the visible character of saints of the Most High 
God? Yes, this is insinuated and boldly stated too. 
Dr. Symington says, the apostle “ argues with them 
on their own principles.” The apostle, however, 


* See Note L. 
+ See Piscator, ad loc. ; Dr. Symington, p. 300, &c. 
+ Particular Baptist Magazine, p. 87. 
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says nothing that would lead us to suppose that 
they professed that the Lord had bought them. 
Moreover, when the apostles addressed churches as 
being saints and elect of God, did they not address 
them, not merely as persons professing to be saints 
and elected, but also as persons whom it was right 
for even inspired apostles in the judgment of char- 
ity to presume to be saints and elected 1 Now, 
could the Apostle Peter hold, in the judgment of 
charity, that the deniers of the Lord were bought 
by him, when he tells us of these same deniers that 
they were bringing swift destruction upon them- 
selves,—if it be the case that the Lord bought none 
at all but those who are ultimately saved? It is 
impossible that the apostle could have had any such 
judgment of charity regarding the heretics of whom 
he speaks. 

If, however, it should be said that the apostle 
describes them according to their former profession, 
before their apostasy, then surely his phraseology 
is such that no plain person could ever do more 
than guess at his meaning. On the same principle, 
it would be right to stigmatise a converted infidel, 
as an infidel still, because infidelity was his previous 
profession. On the same principle, the apostles 
might have addressed their epistles to idolaters, in- 
stead of saints and worshippers of the true God, 
because idolatry was the previous profession of the 
converts. The apostle does not say, “even deny- 
ing the Lord, by whom they once professed to have 
been bought ;” but he says expressly, “even deny- 
ing the Lord that bought them.” Moreover, ,ac- 
cording to the scheme of the limited atonement, it 
must have been their former profession that was 
wrong and blameworthy, not their present; for if it 
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was not true that Christ bought them, they could 
have no right to profess it, and it could be no sin 
to deny it, * 

Nothing, O sinner, can be clearer than this,— 
Jesus Christ has bought you with his precious blood ; 
he paid the price of his blood for your deliverance. 
But it does not necessarily follow that you shall be 
delivered. You may, notwithstanding, plunge the 
dagger of unbelief into your own soul, and “ bring 
upon yourself swift destruction.” If you perish, 
however, you will be a suicide,—the assassin of 
your own spirit. The price is paid for you, the 
blood is shed for you, the work is finished for you, 
the righteousness is wrought out for you, the glory 
is waiting for you; but it lies with yourself whether 
or not you will believe all this, and God’s love in- 
folded in it, or count it all “the baseless fabric of 
a vision,” and forcibly effect your own murder and 
damnation. O see that you “deny not the Lord 
that bought you”! 


SecTion 1], Having dwelt at such length on the 
passages, already adduced, I shall not occupy much 
more space in considering several other very oppo- 
site texts, I might have referred to Titus ii. 11, 
where it is said that “the grace of God that bring- 
eth salvation, hath appeared to all men,” or, as it is 
given in the margin, “ the grace of God that bring- 


* Itis worthy of observation, that Calvin himself under- 
stands the apostle, as every plain man would naturally 
take up his meaning. He interprets the passage as refer- 
ring to persons ‘‘ redeemed,” as he terms it, ‘‘ by the blood 
of Jesus,” and yet selling themselves to the servitude of 
Satan, and making that ‘incomparable price of no effect, 
as far as in them lies.”—Com. on 2 Peter ii. ), and on Jude 4. 
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eth salvation to all men, hath appeared.” The 
grace of Cod has a saving aspect toward “ all men.” 
Hence Jude denominates the gracious salvation, 
‘the common salvation,’ verse 3.* It is the mon- 
opoly of none. All without exception have an in- 
terest in it, and an equal right to it; as all without 
exception receive an equally cordial welcome to 
come and partake of it. Hence, also, we read in 
Titus iii. 4, of the philanthropy or man-love of God 
—‘“the kindness and love of God our Saviour 
toward man.” Its compass is as wide asman. It 
is like the blessed light of heaven ; it does not dis- 
dain to shine on the vilest of the vile. Hence also 
Christ is denominated “ the Sun of Righteousness.” 
Mal. iv. 2. IIis beams are shed on the whole 
human race. He is “the light of mex,” John 1. 
4; “the light of Tue worp,” John vill. 12; xil. 
46,47; “the true light, (O anxious reader, mark 
the words!) which lighteth Every MAN,” John i. 9. 
When the sun shines, no man need walk in dark- 
ness, because of want of light; but any man may 
keep himself in darkness by shutting his eyes 
against the light. ‘The Sun of Righteousness” is 
shining, and is shining in all his noonday strength 
over the whole hemisphere of Christendom. He is 
shining on all, and if any man be not healed by his 
“healing beams,” the reason is not that there is 
not light enough, but that the man persists in 
excluding the light by hard-winking in the midst 
of its blazing glory. ‘This is the condemnation, 
that [the] light is come into the world (like the 


* “ Christ’s salvation is called the common salvation; a 
salvation which any of mankind-sinners may lay hold on.” 
—Boston, Sermon on Christ the Saviour of the world.” 
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sun), and men love [the] darkness rather than [the] 
light, because their deeds are evil.” John iii. 19. 
It is an eternal truth that “the Father sent the 
Son to be the Saviour oF THE worLD.” 1 John 
iy. 14. Hence also it is true, though millions 
should ery “no,” that Jesus Christ “tasted death 
for EVERY MAN.” Heb. ii. 9. In the previous con- 
text of this passage, there is no peculiar class 
spoken of to limit its application to any, and to 
exclude thee, O sinner; or thee, O great sinner ; or 
thee, O greater sinner still; or thee, O greatest of 
all sinners out of woe; or thee, whosoever thou art 
that readest these pages. Hence do we perceive 
the propriety and glory of John the Baptist’s testi- 
mony,—‘‘ Behold the Lamb of God which beareth 
the sin of the worLp,.”* John i, 29; and the beauty 
of the Saviour’s declaration, “I am the living 
bread which came down from heaven; if any man 
eat of this bread, he shall live for ever: and the 
»read that I will give is my flesh, which I will give 
for the life of THE woruLD.” John vi. 51. The 
world, the whole world, is “‘ dead in trespasses and 
sins,” but the Saviour gave his flesh ‘for the life” 
of it att, Away with the idea of a fractional 
world, and of a mere fractional atonement! What 
says the Saviour himself—to “many of his dis- 
ciples” too, “who went back and walked no more 
with him,” John vi. 66; aye, even to Judas him- 
self, John vi. 64; ‘unto whom cursing came”! 
Ps. cix. 17. He says this,—“ My Father giveth 
you the true bread from heaven.” John vi. 32, 
As truly as he gave manna to every Israelite, by 
showering it down around the camp, whether the 
UE ie ES i NR a a ea 
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people chose to gather it or not; so truly did he 
give to all whom Jesus thus addressed, and to Judas 
amongst them, “the true bread from heaven,” 
whether they accepted or rejected it.* In what 
sense did he give the true bread to Judas? Just 
exactly in the same sense that he gave it to the 
other apostles and to Paul. In what sense did he 
give it to the other apostles and to Paul? Just in 
the sense of making over to them as a free gift, 
Christ and him crucified for them. In the very 
same sense was Christ given to Judas. It has by 
some been accounted almost blasphemy to say that 
Christ died for Judas as well as for Paul. The 
Saviour himself here says it, John vi. 32, by class- 
ing him with the other apostles to whom “ the true 
bread was given from heaven.” We saw from 1 
Tim. 11. 1-6, that Christ gave himself a ransom for 
Nero; we saw from 2 Peter u. 1, that he “ bought 
even those who deny him, and bring upon them- 
selves swift destruction ;” we see from this passage 
that he gave unto Judas ‘the true bread from 
heaven.” Judas was one who did “deny the Lord 
who bought him, and who did bring upon himself 
swift destruction.” He perished not, however, 
because Christ did not as truly die for him as for 
Peter, but because he refused to believe on him, 
whilst Peter did not. The word “all,” and the 
word ‘every,’ and the word “world,” and the 
word ‘ whosoever,” take Paul and Luther in, just 
because they take in Judas and Nero. ‘“ Christ,” 
as the great martyr Latimer says, “shed as much 
blood for Judas as he did for Peter. Peter believed 
it, and therefore he was saved; Judas would not 


* See Note N. 
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believe, and therefore he was condemned.”* It is 
just this that makes the gospel glorious, and good 
news “to every creature.” Nay, if this had not 
been the case, where was the benevolence of “ giving 
Judas the true bread from heaven’’? Can a mere 
nothing be honestly called a gift, and so great a 
gift? It was the aggravation of the crime of Judas 
that he spurned what was really a gift, and a gift 
to him; and that he was the betrayer of one who 
was his own “familiar friend,”—of one ‘‘ who loved 
him,” and who so loved him as to become “ the 
propitiation for his sins.” 


Section 12. I have thus brought to a close the 
brief observations I intended to make on those 
unequivocal passages of Scripture in which every 
reader of the Bible is explicitly taught that Jesus 
Christ died for him. I might easily have multiplied 
the passages ; I might easily have greatly extended 
my observations on them in detail. I trust that I 
have said enough, however, to convince the sinner, 
who is inquiring what he must do to be saved, that 
Jesus Christ as truly loves him and gave himself 
for him, as he loved Abraham, Isaac, and Jacob, 
and gave himself for them. O sinner, and fellow- 
traveller to eternity, I have gained my end, if I 
have so pointed you to certain portions of the Bible 
as to let you into the heart of Jesus, and to show 
you your right to the work which he finished on 
the cross. I have told you what I have found in 
God’s handwriting for myself, and what I am fully 
persuaded is fitted to bring peace into your con- 
science, too, and gratitude and holiness into your 


* See the complete passage quoted afterward. 
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heart. Surely you will henceforth love him who 
has “so loved you.” Measure that little word “so,” — ] 
it youcan. “God so loved you.” Look at what 
follows, and you will sce that this little “so” is a 
word of infinite dimensions. ‘ [t is higher than 
heaven, it is deeper than hell, it is longer than the 
earth, it is broader than the sea.” What an 
infinity of meaning and of love is comprised and 
compressed within its two tiny letters! “God so 
loved you.” “So”/ How much? That he gave 
you health? That is great indeed. That he gave 
you food and raiment? That too is great. That 
he gave you friends? That too is great. That he 
gave up another man to die for you? ‘That would 
have been transcendent love indeed. That he gave 
up an angel for you? That would have been greater 
love still, ‘That he gave up an archangel for you! 
O how great would this love have been! That he 
gave up ten thousand archangels, and all the bright- 
est intelligences in glory for poor sinful you?’ What 
tongue could describe such love? Yet all these 
real and supposed gifts would, when put up together, 
tail to make up even “a small dust in the balance,” 
compared with “the exceeding and exceeding 
weight” of love, manifested in the gift and sacrifice 
of God’s own co-eqital Son. Sinner, you are a very 
monster of ingratitude, if you love yourself, your 
friends, your money, your very sins, and love not nd 
lim “who so loved you.” 
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INDIRECT SCRIPTURE EVIDENCE IN SUPPORT OF 
THE UNIVERSALITY OF THE ATONEMENT. 


Wuar I mean by indirect Scripture evidence, is, 
the evidence resulting from those truths of reve- 
lation which do not directly assert, but which 
involve, imply or presuppose that Christ died for 
all; and consequently, O sinner, for thee. 


SecTION 1. I would argue the universality of the 
atonement from the fact, that God sincerely invites, 
urges, beseeches, and commands all to come and 
take salvation, as freely given unto all in Christ 
Jesus. John vi. 32. See how liberally he invites :— 
““Ho EVERY ONE that thirsteth, come ye to the 
the waters, and he that hath no money; come ye, 
buy wine and milk without money, and without 
price.” Isaiah lv. 1. “The Spirit and the Bride 
say, Come. And let him that heareth say, Come. 
And let him that is athirst come. And WIOSOEVER 
WILL, let him take the water of life freely.” Rev. 
xxii. 27. See John vii. 37. Sec how earnestly he 
urges: “Ags I live, saith the Lord, I have no 
pleasure in the death of the wicked ; but that the 
wicked turn from his way and live; turn ye, turn 
ye from your evil ways, for why will’ ye die, O 
house of Israel?” Ezek. xxxiii. 11. See how 
tenderly he besceches: “Now then are we ambas- 
sadors for Christ, as though God did beseech you 
by us; we pray you, in Christ’s stead, be ye recon- 
ciled unto God.” 2 Cor. v. 20. See how peremptor- 
ily he commands: “ This is his commandment that 
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we should believe on the name of his Son Jesus 
Christ.” 1 John iii. 23. “God now commandeth 
all men everywhere to repent.” Acts xvii. 30. 
See with what.an awful sanction, too, God enforces 
his commandment: “He that believeth not shall 
be condemned,"””. Mark xvi. 16. “Jesus shal] be © 
revealed from heaven with his mighty angels, in 
flaming fire, taking vengeance on them that know 
not God, and that obey not the gospel of our Lord 
Jesus Christ, who shall be punished with everlast- 
ing destruction, from the presence of the Lord, and 
from the glory of his power.” 2 Thes. i. 7-9. 
Must it not be true, then, that God does sincerely. 
WILL (that is, wrsit) a2 men to comply with his in- 
vitations, to yield to his urgings, to be prevailed 
upon by his entreaties, and to obey “ his command- 
ment,”’—his peculiar commandment? Must it not 
be true that God does sincerely “will all to be 
saved”? 1 Tim. ii. 4. If that is not true, why is it 
that he invites, urges, entreats, and commands them 
to accept salvation? Is God sincere? It is a 
shame that the question should require to be put. 
If he be, he must be sincere throughout. If he be 
sincere throughout, he must be sincere when he 
invites, urges, entreats, commands, and “ wills all 
men” to “come and take the water of life freely.” 
But if he be sincere in all this, must there not be 
water of life provided, or, in other words, propitia- 
tion made, for all. If there be some men for whom 
no propitiation was made, then there cannot possi- 
bly be any salvation for them, except Christ die 
again (for none surely can be saved for whom 
Christ did not die); and if, notwithstanding this, 
God invites, urges, entreats, and commands them, 
upon pain too of eternal condemnation, to come 


G0 EXTENT OF THE ATONEMENT, 


and accept salvation and cternal life, as freely 
“given” unto them, 1 John v. 11; then God—the 
ever blessedand loving J ehovah—isinviting, urging, 
heseeching, and commanding them, upon pain of 
eternal death, to accept what has really no exist- 
ence atall, Is this like God? Far be such solemn 
deception from the Holy One! My blood boils at 
the awful thought, that God might act thus. Such 
acting would be juggling beneath the malice of Satan 
himself. 

When every sinner that hears the gospel is com- 
manded to “believe on the Lord Jesus Christ,” 
what is it that he is to believe? He is to believe, 
say “the Marrow of Modern Divinity”* and “ the 
Act of the Associate Presbytery of 1742,’+ and 
‘“‘be verily persuaded in his heart that Jesus Christ 
is his, that he shall have life and salvation by him, 
and that whatsoever he did for the redemption of 
mankind, he did it for him.” What? Is every 
hearer of the gospel to believe all this, if it be a fact 
that for millions who hear the gospel he did absol- 
utely nothing at all upon Calvary—shed no blood, 
made no atonement, gave noransom? Is he to be- 
lieve a thing that is not true? Is he to believe a 
LIE? He is invited to do so, he is urged to «lo so, 
he is entreated to do so, he is commanded to do so, 
he is threatened with eternal condemnation if he do 
not do so, provided it be indeed a truth that Christ 
did nothing on Calvary for him. 

Dr. Twisse, the Moderator of the Assembly that 
compiled the Westminster Confession of Faith, 


* Chaps 11; sect. 


+ “Act of the Associate Presbytery concerning tlic 
doctrine of grace,” &e, 
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says, “I am ready to profess, and that I suppose 
as out of the mouth of all divines, that every one 
who hears the gospel (without distinction between 
lect and reprobate) is bound to believe that Christ 
died for him, so far asto procure both the pardon 
of his sins, and the salvation of his soul, in case he 
lelieves and repents.”* Every hearer of the gospel, 
then, is bound to believe that Christ “ died for him” 
in some sense, and that he “ died for him, so far as 
to procure both the pardon of his sins, and the sal- 
vation of his soul, in case he believes and repents.” 
I ask, then, where is the man who would dare to 
aflirm that a person's sins could be pardoned and 
his soul saved—“in case of his believing and re- 
penting”—for whom, notwithstanding, Christ made 
no atonement on Calvary? If it bea truth that 
every man’s sins would be pardoned, and every 
man’s soul would be saved, provided “every man 
believed and repented,” it must also be a truth that 
atonement has been made for every man without 
exception. Believing and repenting of themselves, 
without an atonement, could no more secure the 
salvation of Peter, than they could secure the sal- 
vation of Satan. Salvation cannot be attainable 
by any for whom Christ did not die. If this be 
true, and if it be, notwithstanding, a fact, as we 
have seen, that God sincerely invites, urges, entreats, 
and commands all to come and accept salvation, it 
must also be admitted by candour, and assented to. 
hy common sense, and piety will give its amen, 
that there is salvation for al/, and that Christ did 


* The riches of God’s love to the vessels of mercy, 
quoted by Dr. Bellamy in his ‘‘ True Religion Delineated.” 
Hise. IT., sect. v., p. 330. Ed. 1812. 
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die for all, and did make propitiation for the sins 
of all. 

To evade the necessity of this conclusion, some 
have been so bold as to maintain, that in the 
lvitations, exhortations, entreaties, and command- 
ments of the gospel, there is no designed reference 
at all to any but the elect. The reason of the 
universality of the invitation and commandment, is, 
according to these divines, to be found only in the 
fact, that the elect are scattered up and down in 
society, and utterly unknown to the preacher. It 
is necessary, they think, to invite, and urge, and 
implore, and command all without exception, be- 
cause, if any should be omitted, some of the elect 
might happen to be passed over. O whata wintry, 
heart-freezing theology is this! It chills all piety. 
What! Is it not the duty of every sinner under 
heaven to believe and be saved? Is it not true 
that in God’s most tender heart there is a sincere 
wish that “all men besaved”? Is there “pleasure” 
with God ‘in the death of the wicked”? Is it not 
true that he is in earnest when he prays and 
beseeches, and urges all without exception, to be 
reconciled to himself? And if these things be not 
true, is the blame of all the hollow-hearted invita- 
tions and commandments, which look so much like 
parcels of systematic hypocrisy and imposition upon 
man’s misery, to be laid at the door of the preacher’s 
ignorance as to who the elect may happen to be? 
Away with the thought! It is God himself, and 
not man, that calls, invites, urges, beseeches, com- 
mands, and threatens. It is God, and not the 
preacher. And must God entreat and command 
“all without exception,” because forsooth he knows 
none of his own elect? Jorresco referens. My 
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heart and soul and flesh all shudder to draw out 
the legitimate consequences of this theory of pro- 
pitiation. 

Others, with much more consistency, but still at 
x fearful expense, have maintained that it is not 
true that God invites, urges, entreats, and com- 
mands “all without exception” to believe and be 
saved. They allege that the call of the gospel is 
addressed only to a certain class of sinners, whom 
they denominate sensible sinners. This theology, 
though it cuts out most gospel-hearers from the 
vospel-call, is yet the legitimate daughter of the 
doctrine of limited propitiation. It is a theology, 
however, which such men as Fuller in England,* 
and the Erskines in Scotland,t saw it necessary 
to impugn and oppose with all their mighty 
energy and zeal. It is a soul-ruining theology, 
und most plainly at variance with the whole 
“law and testimony.” What say the Serip- 
tures? “Unto you, O men, I call; and my voice 
is tO THE SONS OF MEN.” Prov. vill. 4. All have 
a burden of sin; but Christ says, ‘Come unto me 
ALL ye that labour and are heavy laden, and I will 
give you rest.” Matt. xi. 28.  ‘* Look unto me,” 
says the Saviour, ‘‘and be ye saved ALI TIE ENDS 
OF TILE EARTH, for I am God, and there is none 
else.” Isa. xlv. 22. The most rebellious kings are 
commanded to ‘kiss the Son lest he be angry.” 


* This was the principal object contemplated in his 
treatise, ‘‘ The Gospel worthy of all acceptation.”’ 


+ Sce their works everywhere. It is the exhibition of 
the gospel asa charter of blessings to every sinner rith- 
out exception that forms the great charm of their writings. 
They lifted up their voice like a trumpet against ‘‘ hamper- 
ing the offer of the gospel.” 
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Psa. ii, 12. Those who are “ spending their money 
tor that which is not lread, and their labour for 
that which satisfieth not,” are invited to “hearken 
diligently unto Christ, to incline their ear and come 
unto him, to hear and their souls shall live.” — Isa. 
lv. 2, 3. Nay, the “stout-hearted” themselves, 
“that are far from righteousness,” are exhorted and 
commanded to “hearken” and believe. Isa. xlvi. 
12. Sinec it is true, then, that all without excep- 
tion, and all equally without any distinction betweei 
elect and non-clect, are invited, urged, entreated, 
and commanded to accept salvation, and receive the 
sift of eternal life, and since the Great God must 
be stwcere when he thus invites, and urges, and 
entreats, and commands all, it is and must be the 
case, that there is salvation for all, cternal life for 
all, And as this could not be true if Christ had 
not died for all, it must be true that the propitiation 
was made for “ad? without exception.” This, O 
sinner, was the glorious truth which we found to 
be taught in the passages of Scripture formerly 
quoted and commented upon, and now you see a 
beauteous side-light thrown upon it by the frec- 
hearted and open-breasted invitations of the Gospel. 
God is sincere, O sinner, when he bids you come and 
yet salvation; and he is sincere because there is sal- 
vation for YOU. 


SecTion 2, Another side-light is cast upon this 
blessed doctrine of the universality of the propitia- 
tion, by the doctrine of FAITH. Faith is the credit 
which we give to a testimony. Iaith and belief 
are two synonymous terms—the one Latin and 


* Derived from fides. 


tine. 
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the other Saxon*—which are indiscriminately given 
to one and the same exercise of mind. It is one 
word in the Greek Testament that is translated by 
both terms. Faith, then, is but the mind saying 
“yes” to the credible report of an honest and well- 
qualified witness. The gospel is God’s report. 


He surely is a witness whose testimony is infinitely 


above suspicion. lle is like Jesus, “the faithful 
and true witness.” What he says in his testimony, 
or record, or report, must be true ; ard faith in the 
sinner is nothing but the response of the mind 
saying, Yes, it is all true. ‘The believer is one who 
‘sets to his seal that God is true.” John iii, 33. 
The unbeliever is one who contradicts God, and 
virtually says, “ No, it is not true.” God says one 
thing ; he says another, and thus virtually charges 
God with being ‘a liar,” 1 John v. 10, and, dread- 
ful thought, he is actually a liar himself, Rom. iii. 7 ; 
1 John ii. 22. If this be the nature of faith, 
and the nature of unbelief, it will be readily per- 
ceived that the report which the sinner is invited, 
urged, implored, and commanded to believe must 
be a true report, whether he believe itor not.— It 
is because it is already true, and because it carries 
the evidence of its truth in its own bosom, that it 
is the duty of every man to believe it. It cannot 
be sinless in any man to charge God with telling a 
lie. It must be the duty of every man to give God 
the fullest credit for the truth of what he says. 
When a sinner, then, is commanded to “ believe on 
the Lord Jesus that he may be saved,” it is under- 


* Derived from yelyfan. 
+ See my treatise entitled ‘‘ Saving Faith, or the Simple 
delief of the Gospel.” See also Dr. Russell's Letters, 
No. 19; and his Catechism, sect. 12, &e. 
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stood that he is to believe what God says about 
Christ to be érwe, in order that he may be saved. 
Now what is it that God says about Christ, as the 
thing which we are to believe in order that we may 
be saved? It is not this— Believe it to be true, 
that if you come to Christ you shall be saved ;” for 
such a statement would, when stripped of its meta- 
phor, turn out to be this—“ Believe it to be true, 
that if you believe to be true what God says about 
Christ you shall be saved.” See John vi. 35. 
What, then, is it that God reports about Christ, 
und which is unchangeably true, and the belief 
of which shall save every man who believes 
it? Let the man who maintains an atone- 
ment for the elect alone attempt to answer the 
question. The limitarian, to be consistent, must 
transform faith into a complex process of the 
feelings, and completely depart from its scriptural 
simplicity, as being a “setting to one’s seal that 
God is true.” 

It is taught by many limitarians, that what is 
called “ saving faith” is “appropriating faith.” He 
who exercises it, they tell us, takes Christ home to 
himself as his own Saviour, and says, “ He loved 
me, and gave himself for me.” This appropriation 
is contended for by multitudes of limitarians. * 
Now, if saving faith be appropriating; if it lead 
the sinner to say, ‘‘ Christ loved me, and gave him- 
self for me’—and what saved man can doubt that 
it does ?—then, as faith makes no change in God’s 
testimony, but simply receives it as it stands, God's 
testimony to the sinner must be this—“ Christ loved 
you, and gave himself for you.” Faith, as we have 


——— —— CS -- — - sm a 


* See Note O. 


INDIRECT SCRIPTURE EVIDENCE, 67 


seen, is the mind saying “ yes” to God’s report. If, 
then, God’s report do not tell the sinner that “ Christ 
loved him and gave himself for him,” it cannot be 
faith that finds it out or makes it true. Faith can 
bring no more owt of a testimony than what is 
really init. If the testimony, then, do not tell the 
sinner that “Christ came into the world to save 
him,” the sinner is not entitled to believe that he 
did; and if he do believe it, his belief of it, instead 
of being faith, must be presumption. It is either, 
therefore, not true that “saving faith” is “appro- 
priating faith,” warranting the sinner to say, 
“Christ loved me, and gave himself for me,” or it 
is true, and must he true, that the testimony to be 
believed by all is this, ‘ Christ loved you, and gave 
himself for you.” 

But this testimony, O sinner, is the very truth 
which you are to believe that you may be saved ; 
and it will be eternally true, whether you believe 
it and be saved, or disbelieve it and be lost. Every 
one, then, is bound to believe that Christ loved him, 
and gave himself for him; and if every one be 
bound to believe this, it must be antecedently true 
of all, that Christ so loved all as to “ give himself 
a ransom for them all.” These are the “ good tid- 
ings of great joy” which all people are to believe. 

It is thus that the nature of faith casts a convinc- 
ing light upon the universality of the atonement. 


Section 3. I would again argue the unlimited 
extent of the propitiation from the fact, that the 
gospel is “good news to every creature.” Mark 
xvi. 15; Lukeii. 10. The gospel is a “ god-spell,” * 


* In Saxon ‘‘ god” means ‘ good,” and “spell” means a 
history, speech, or message. 
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— Joyful tidings. It is good uews to all; it is bad 
news tonone. Ifanything be preached that is not, 
In 1ts own nature, joy-giving to every sinner, it is 
certain that it is not “the joyful sound,” Psa. Ixxxix. 
15. Cheering, surely, is “‘ the voice of the turtle.” 
Cant. 11.12. What is not the gospel, but its cari- 
cature, that is not in its own nature fitted to bea 
blessing to every man, woman, and child, within 
the reach of itssound. If, however, it be true that 
there are many hearers of the gospel for whom 
Christ never died, and to whom, therefore, salva- 
tion is as much an impossibility, as it is an impos- 
sibility to devils, I, and reason too, deny that the 
gospel is ‘good news to EVERY CREATURE,” and in 
its own nature fitted to be a blessing to ALL. Its 
name is a contradiction to its nature. It is “ bad 
news” to many a one; for its rejection adds a fear- 
ful aggravation to their doom, whilst it never told, 
as it never could, that Christ shed a single drop of 
blood to save them. Such a mutilated gospel is 
not, surely, the daughter of “that grace of God 
that bringeth salvation to all,” 


Section 4, Again, I would argue the universal- 
ity of the propitiation from the fact, that peace of 
conscience, ‘‘ passing all understanding,” immedi- 
ately follows the belief of the gospel. Rom. v. 1; xv. 
13. There is nothing in the universe but the blood 
of Jesus that can speak real peace to the sinner’s 
conscience. Until the sinner see the blood of Jesus 
shed for him, though he may experience apathy, he 
cannot possibly enjoy ‘peace with God.” Until 
he bring his guilty heart under the droppings of 
the crimsoned cross, and get it sprinkled from an 
evil conscience, Heb. x. 22, he cannot possibly be 
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at “rest” in Jesus. It is the blood of Jesus alone 
that is ‘peace-speaking.” 

The belief of the gospel, however, or the belief of 
the truth as it is in Jesus, brings peace and brings 
it instantaneously. ‘The sinner no sooner sees the 
truth, than the conscicnce enjoys a blessed repose 
by taking refuge from “the wrath to come” in the 
wounds of Tmmanucl. It is, then, the truth be- 
lieved that fills him with peace and joy; and if this 
is the case, then the truth believed must assure him 
that the blood of Jesus was shed for him. 

If a man cannot say of Jesus, “ he was wounded 
for my transgressions, lie was bruised for my iniqui- 
ties, he bore the chastisement of my peace, that by 
his stripes I might be healed,” Isa. hii. 5, he will 
never enjoy peace. The believer, however, enjoys 
peace immediately, and as it is the truth believed 
that brings it, the truth believed must be this— 
“ Jesus was wounded for thy transgressions, he was 
bruised for thine iniquities, lie bore the chastisement 
of thy peace, that ‘how mightest be healed.” The 
peace-giving truth, in other words, is just that which 
we have again and again seen to be the object of 
saving faith—“Christ loved me, and gave himself for 
me.” Nothing else can give peace. If this, then, be 
unrevealed, peace inust be unattainable; or if ever 
attained, it must be derived from some other source 
than the blood of Jesus, and therefore must be the 
peace of the deceived—FALSE PEACE. It is, how- 
~ ever-blessed be the ILoly Spirit, revealed ; and there- 
fore, O sinner, cast yourself into the cleansing 
Fountain, and your sins will sink, and your heart 
being emptied of them, will be filled up with the 
“peace of God that passeth all understanding.” 


70 EXTENT OF THE ATONEMENT 


ee 


SL 


Section 5. I would again argue the universality 
of the propitiation from the admitted fact that no- 
thing but unbelief is now standing between any 
sinner on earth and salvation. There is, I presume, 
no man who will venture to deny this. Every man 
admits that if every sinner on earth would but be- 
lieve in Jesus, every sinner on earth would be 
saved. If, then, there be nothing but unbelie! 
standing between every unsaved sinner on eartl 
and salvation, the sins of every unsaved sinner on 
earth must have been atoned for. There are other 
obstacles besides unbelief standing between devils 
and salvation. There are all the obstacles which 
ure created by the claims which God’s justice has 
against their sins. The removal of these obstacles 
would be propitiation ; and if they were removed, 
unbelief alone would then be standing between 
devils and salvation. But since it is admitted that 
unbelief alone stands between men and salvation, 
the other obstacles, which exist in the case of devils, 
must, in man’s case, be removed; in other words, 
propitiation must have been made for all. If pro- 
pitiation has not been made for all, then there are 
multitudes between whom and salvation there arc 
other obstacles besides unbelief; there are multi- 
tudes who are under an absolute, utter, imperious 
impossibility of being saved, except Christ die again. 
Let limitarians speak out, then, and tell the sinner 
the real state of the case, and say decidedly whether 
or not there be any obstacle at all besides unbelief 
intervening between any gospel hearer and “eternal 
life.” Let them be plain, and let not the sinner 
be hoodwinked, and then coaxed into a better con- 
ception of his condition and possible prospects than 
he is warranted to entertain. 
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But L tell thee, sinner, Sth there are now nv 
obstacles between yee and salvation, but thine own 
unbelief. Jolin iii. 16. The other obstacles have 
all, already and long ago, been removed. ‘Their 
removal was the propitiation made for thee ; and 
there was no other atonement made for Adam, or 
for Noah, or for David, or for Paul, or for Martha, 
or for Mary. If, then, thou wilt but ‘ believe on 
the Lord Jesus Christ thou shalt be saved ;” and 
what thou art to belicve is this,—Jeszs, bécaiies or 
the great love wherewith he loved THEE, made a full 
atonement for ALL THY SINS. 


Secrion 6. Again, I would argue the universality 
of the propitiation from the fact, that the non-elect 
have a greater interest in Christ, and relation to 
him, and reason of hope from him, than devils have. 
There is “peace on earth,” though not in hell: 
‘“ eood-will toward men,” though not toward devils. 
If, however, Christ did nothing atall for the non- 
elect, nothing at all to bring salvation within their 
reach, and render it a possible thing for them to 
escape condemnation and hell, then it is not true 
that they can have a greater interest in him, rela- 
tion to him, or reason of hope from him, than devils 
have. This is evident, for they can have no inter- 
est, relation, or reason of hope at all. If it be 
iudmitted that they have any—even the least interest 
in him, relation to him, or reason of hope from him, 
then it must be admitted that he did something for 
them, and something, too, that renders it no longer 
i dire and absolute impossibility for them to escape 
everlasting woe. But if he did such a something, 
it could be nothing but dying for them, and thus 
removing the legal or political obstacles standing 
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between them and salvation; in other words, 
atoning for their sins. What else did Christ do on 
Calvary for sinners, but make propitiation for their 
sins? Since, then, O sinner, you must have a 
greater interest in Christ than fallen angels have, 
you surely cannot doubt that he died for you. Let 
no man tell youn that you have an interest in him, 
because he took your nature, and sends to you his 
word, and showers upon you his temporal blessings. 
All this must only aggravate your doom, as it in- 
creases your guilt, and makes your case worse, if 
he did not “love you, and give himself a sacrifice 
for your sins.” 


SEecTION 7. Dut 1 would again argue the univer- 
sality of the propitiation from the fact, that its 
extent is spoken of by the inspired writers in lan- 
guage very diflerent from what they employ when 
they speak of election, justification, sanctification, 
or glorification. According to the limitarian scheme, 
the atonement is exactly measured by the extent of 
these blessings. It runs parallel with them, and 
does not exceed them, no, not by a single hair’s- 
breadth. It is alleged, that all, without exception, 
whose sins are atoned for, are elected, justified, 
sanctified, glorified ; and that there is not one, and 
never was one, and never will be one, whose sins 
are in the slightest degree atoned for, who is not 
also elected, justified, sanctified, glorified. Now, 
if this were really the case, it would surely be 
natural to suppose that the inspired writers would 
speak of the extent of all the blessings in the same 
kind of phraseology. But do they? Far from it. 
‘They speak of Christ making propitiation for 
“men,” for ‘all men,” for “every man, for “ the 
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world,” for “ the whole world,” and even for “ them 
who deny him, and bring upon themselves swift 
destruction.” But where do they speak of God 
electing “men,” “all men,” “every man,” “the 
world,” “the whole world,” and even ‘‘ them who 
deny Christ, and bring upon themselves swift de- 
struction”? Where do they speak of God justify- 
ing, sanctifying, and glorifying, ‘‘ men,” ‘all men,” 
“every man,” “the world,” “the whole world,” and 
even “them who deny Christ, and bring upon 
themselves swift destruction’’? Where do we read 
of God electing, justifying, and glorifying Nero? 
Christ, however, gave himself a ransom for Nero. 
1 Tim. i. 6. Now, how are we to account for the 
restricted language that is employed in reference to 
those very blessings which are alleged to be the 
measure of the propitiation, while the propitiation 
itself is spoken of in the most unlimited terms that 
human language can supply? Whence this differ- 
ence? Is it all chance? Who will dare to assert 
it, and accuse the Holy Spirit of incompetency as 
the “scribe” and ‘secretary of Heaven”? Is ita 
studied and intended difference? If it be, is it not 
intended that we should learn from it that the same 
measure is by no means the rule of both? 

Nothing, then, O sinner, is plainer or more 
evident than this—the propitiation stretches out 
far beyond the compass of the actual blessings 
which are drawn out of it; and O, do therefore, I 
beseech you, believe in Jesus as all your salvation, 
and then you shall know that all the other blessings 
are, or will be yours. 


Section 8. I might also argue the universality | 
of the propitiation from the admitted fact, that it 
6 
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is the duty of every sinner to look upon himself as 
having by his sins “ pierced the Saviour ;” and as 
therefore bound to “mourn and be in bitterness.” 
See Zech. xii. 10. There is nothing that is more 
calculated to break the sinner’s heart than this 
thought—7t was my sins that murdered Jesus. Our 
sins are felt to be truly hateful, when they are seen 
to be murderers of Jesus.* Now it is true that 
our sins crucified Jesus. My sins and your sins, 
O sinner, were, as it were, the nails that transfixed 
his hands and fect; they were the scourge that 
cashed his back ; they were the spear that pierced 
his side; they were the thorns that tormented his 
uneasy brow. But if it is true that our sings are 
thus guilty of “the murder of the Prince of Life,” 
then 07 sins drew the blood of Jesus, and therefore 
owr sins were expiated by its expiating drops. O 
sinner, I charge you with being one of the murder- 
ers of Immanuel. I charge you with the sin of his 
murder, And I hesitate not to charge you with 
that sin, and to press the guilt of it home upon 
your conscience, for this, among other reasons, that 
it is a sin which, if heartily admitted, and realised 
by you, will draw salvation after it. How different 
the sins of devils! Their sins never “killed the 
Prince of Life ;” their sins never, therefore, drew 
the atoning blood, and there 1s therefore no salva- 
tion for devils. But see, O sinner, how God, the 
great philunthropist, has brought good out of your 
evil, and transformed your sin into your salvation ! 
Wonder! O wonder! How great and elorious 1s 
the mystery of godliness, the complex miracle of 
Calvary ! 
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Section 9. Again, I might argue the universal- 
ity of the propitiation from the universality of the 
resurrection of the dead. I suppose that it will be 
adinitted by all enlightened theologians, that had 
there been no Christ, there would have been no 
resurrection, It is “in Christ” that “all shall be 
made alive.” 1 Cot. xv. 22.* There was no pro- 
vision for a resurrection in the dispensation estab- 
lished with Adam. There was provision for 
uninterrupted life upon condition of perfect obedi- 
ence, and for unmitigated dvath, that is, for the 
perpetual separation of soul and body, in case of 
disobedience. Adam fell, and universal death is 
the consequence of his transgression. But, “as in 
Adam all die,” so “in Christ” shall all experience 
a resurrection of their exanimated bodies. Holy 
helievers shall rise to glory; unholy believers shall 
rise to shame and everlasting contempt. Since, 
then, all shall expericnce a resurrection of their 
bodies, because of the work of the Second Adam, — 
Christ; is it not abundantly manifest that all have 
@ connection with Christ, and that the work of Christ 
has w bearing upon all, and that it was, therefore, 
undertaken and achieved in behalf of all? If there 
be some for whom Christ did nothing at all, how 
comes it to pass that they are to be raised again, 
because of what he did? 

Moreover, as the reunion of the body with the 
soul, will render those who are holy, more suscep- 
tible of blessedness than if their souls were to 
remain cternally widowed; so the resurrection of 
the bodies of the unbelieving will render their 
souls more susceptible to punishment, than they 
eee 


* See Dr. Russell’s Treatise on ‘ Infart Salvation.” 
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would have been had there been no resurrection. 
This is manifest; for the body will furnish new 
avenues into the soul, by which wrath—even the 
wrath of the Lamb—may be poured in upon its 
vital parts. Well, can we suppose that the God— 
whose tender-mercies are over all his works—will, 
for the sake of the work of Jesus, increase the 
media of the sinners’ punishment by raising up 
their bodies, if it be the case that that same work 
of Christ did not bring salvation within their 
reach, and render them forever inexcusable for 
being exposed to “the wrath of the Lamb”? Such 
conduct surely would not be “like God.” 

O sinner, here again, then, you see that it must 
be true that Jesus “loved you, and gave himself for 
you.” O believe, and your resurrection will be a 
glorious “‘ resurrection of life,” and not an unutter- 
ably awful “ resurrection of condemnation.” 


_ Section 10. I would again argue the uni- 
versality of the propitiation from the nature of the 
institution of the Lord’s supper. The ordinance of 
the Lord’s supper is an emblematical ordinance. 
“Tt is,” says Matthew Henry, “a parable to the 
eye; and init God uses similitudes.”* Not only is 
it an emblematical ordinance, it is emblematical 
of a specific thing, and it is in fact ‘‘a miniature 
picture of the leading truths of Christianity.” 
It is indeed the whole gospel in an emblem. It 
is a declaration to the eye and to the touch, and 
to the taste, that Christ’s body was broken for 


* «©The Communicant’s Companion,” chap. 1. § 1. 

+ This is the expression of Dr. Brown in his preface to 
Matthew Henry’s ‘‘Communicant’s Companion,” p. 12, 
ed. 1831.| 
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our sins, and his blood shed for our iniquities, 
Our partaking of the Lord’s supper is again, on our 
part, “an emblematical expression of a state of 
mind and of heart,”* in accordance with the truths 
emblematically exhibited in the elements. It is 
symbolical of our belief in the gospel. If it be 
true that it is the gospel, or “the truth as it is in 
Jesus,” that is, in the Lord’s supper, exhibited in 
a symbol, it must also be true that there is nothing 
shadowed forth in that ordinance which it is not 
the duty of every man to believe. It is the duty 
of every man to believe the gospel, and there is, as 
we have seen, nothing more nor less nor else than 
the gospel, represented in the “ broken bread and 
the poured out wine.” We have there, as it were, 
in aftertype, the gospel, the whole gospel, and 
nothing but the gospel. What, then, is this 
gospel which is exhibited in the ordinance of the 
supper? We shall have a proper answer to this 
question, when we discover what it is that the 
partaker of the supper is bound to believe, in the 
reception of the elements. He is not bound or 
warranted to believe anything that is not expressly 
taught in the ordinance itself. He is, however, 
warranted and bound to believe that “ Christ’s body 
was broken for him, and that Christ’s blood was 
shed for him.” The symbolical language of the 
elements is, “ This is Christ’s body broken for you, 
this is Christ’s blood shed for you,” 1 Cor. xi. 24, 25, 
and if the communicant do not echo back that 
language, by saying in his heart, “ Yes, it is true, 
this is Christ’s body broken for me, this is Christ’s 
blood shed for me,” his participation of the supper 


* Dr. Brown, ‘‘ Preface,” p. 19. 
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is a mental contradiction of the testimony of the 
elements. Now, there is not one gospel for 
believers, and another for unbelievers, There is 
not one gospel for communicants, and another for 
the world without. By no means. There is but 
one gospel, and it has but one voice, and that one 
voice tells all, without exception, the same truth. 
If, then, the thing signified in the supper be the 
gospel, and if this emblematical gospel tells the 
communicant that Christ’s body was broken for 
him, and that Christ’s blood was shed for him,” and 
if there be not two gospels, and therefore no other 
gospel than this; the one gospel tells, and must 
tell, the same good news about Christ, to all, 
viz. :—“ That Christ’s body was broken for all, and 
that Christ’s blood was shed for all.” If this is not 
the case, it must be something else than the gospel 
or “the leading truths of our religion” that is 
symbolised in the supper. 

The distinction between believers and the world 
is not to be found in anything that the elements 
emblematically say; it is to be found, and found 
alone, in what the communicants emblematically 
say in reference to the elements. They profess 
their belief in the testimony of the elements. They 
say, ‘“‘ Yes, it is truc; the elements are truthful ; 
Christ’s body was broken for ws, his blood was shed 
for us; and this is not true because we are Chris- 
tians, but we are Christians because we believe this 
to be true.” 

O sinner, do consider this blessed epitome of the 
gospel which you have in the institution of the 
Lord’s supper, and you will perceive it Jending 
its incontrovertible evidence to the truth of an 
unlimited atonement... Much mysticism has pre- 
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vailed about the nature of the Lord’s supper, and 
multitudes seem never to dream that the grand 
benefit they are to derive from it, is to be drawn 
from the great cardinal truths of the gospel which 
it embodies and represents. They expect some 
sudden illapses of illumination or fecling,—some 
private intimation of an intcrest in Christ not made 
known to them in the Bible, and in the ordinance 
itself; and they never seem to hear the elements 
themselves most sweetly whispering to their souls, 
—‘“this, Christ's body, was broken for. xou ; this, 
Christ's blood, was shed for you.” Nothing of 
value, however, can be got out of the ordinance 
that God has not unalterably put in it, and put in 
it for all times and for all partakers. We have 
seen that-it is THE GOSPEL which God has put in 
it: and as “the gospel” speaks one language to 
“every creature” under ‘heaven, it must be the 
case that it makes known to all that Christ’s body 
was broken for them, and Christ’s blood shed for 
them. 

O sinner, believe the gospel and you can need 
no other qualification to partake “ worthily ” of the 
Lord’s supper. 


Section 11. I would again argue the universal- 
ity of the propitiation from the immense difliculty 
of getting into Christ by faith on any other prin- 
ciple. Ifa man do not believe that “Christ’s body 
was broken for Aim, and that Christ’s blood was 
shed for him,” he believes nothing that can stop 
the mouth of an accusing conscience, or fill him 
with enlightened peace upon his death-bed. If a 
man do not believe that “ Christ’s body was broken 
for him, and that Christ’s blood was shed for him,” 
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he is not qualified to sit down at the Lord’s table 
on earth, far less to sit down with Abraham, and 
Isaac, and Jacob, in the kingdom of heaven. If 
Christ’s body, however, was broken, and his blood 
shed, only for a limited number, how can a man 
come to know that it was “broken for him, and 
shed for him,” except he be furnished previously 
with a little private Bible, to reveal to him his 
election. I see not by what other way he could 
come to discern the blessed fact. ) 
One thing I know, I can say for myself “that 
Christ’s body was broken for me, and that Christ’s 
blood was shed for me.” This I can say with 
assurance; but this I can say, only because I see 
it plainly declared in the Scriptures, that his body 
was in the same sense broken for all others, and 
his blood shed for all others. I could not get into 
“the joy of salvation,” nay, I could not find a cleft 
to let my little finger in, if my Bible were plun- 
déred of such words as all, and every, and the whole 
world. If any man can find out any other way 
into Christ, I would thank him to let me know it, 
It will not do to tell me merely that “I must 
believe.” I cannot put faith into exercise without 
an object. I must have something testified to me, 
in order to be believed. What, then, is that some- 
thing that I am to believe? Is it that Christ came 
into the world to save some sinners? I always 
believed that, and never doubted it. Is it that he 
came into the world to save sinners indefinitely ? 
The word ‘ indefinitely” only hides the meaning 
intended; and my mind cannot rest satisfied till 
I know whether or not I may consider myself 
included amongst the indefinite number. If I may 
consider myself included, it can only be, because I 
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see that all others are taken in; and if all others 
be taken in, then Christ came into the world to 
save all sinners. If, however, I be not warranted 
to rest assured that I am amongst the indefinite 
number he came to save, then I must believe merely 
that he came into the world to save some, and this 
I never denied or doubted during the whole term 
of my unbelief and misery. What, then, am I to 
believe and be verily persuaded of, which it is im- 
possible to believe and yet remain “in the gall of 
bitterness and the bond of iniquity”? Let a man 
who denies the unlimited propitiation tell me, if he 
can. O reader, do you believe that “ Christ’s body 
was broken for you, and that Christ’s blood was 
shed for you”? If you do not, you have no right 
to the Lord’s table, and can be none of his “ friends” 
whom he invites to “eat.” Song v. 1. IRf you do, 
tell me how you got in. Did you find a back door 
to let you in, or did you enter by the great gate 
ALL? O anxious sinner, the great gate ALL is 
standing wide open to receive you. | 


Section 12. I might go on to argue the uni- 
versality of the propitiation from many other 
Scripture truths, For example, is it admitted 
that Christ was typified in “the cities of refuge’’? 
Num. xxxv.; comp. Heb. vi. 18. These cities 
were not designed merely for some elect few of the 
unfortunate ‘“manslayers.” No, by no means. 
‘These six cities shall be a refuge,” says God, who 
appointed them, “both for the children of Israel, 
and for the stranger, and for the sojourner among 
them; that EVERY ONE that killeth any person 
unawares may flee thither.” Numbers xxxv. 15. 
In like manner, Jesus is a prepared “ refuge” for 
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EVERY ONE to flee to, His arms and heart are ever 
open to receive the guilty ; and as he is designed 
for all the guilty, so all who are guilty will find in 
him a safe asylum, if they will but “turn them to 
their strong hold.” 

Again, Christ is compared to the “manna” upon 
which the children of Israel were fed while in the 
wilderness. John vi. 31-58. The manna fell 
“round about the camp,” Exod. xvi. 13, 14, and 
ill were invited to go out and gather it; and there 
was always plenty for all, and “though one 
gathered much he had nothing over,” and “ though 
another gathered little he had no lack.” Exod. 
xvi. 18. Now the manna did not fall around the 
tents of some elect number of the Israclites only ; 
neither was there a better supply within the reach 
of one, than there was within the reach of every 
other. No; it fell around the camp, equally for 
ill, and designedly for all,—‘‘for those who loathed 
it, as well as for them who loved it.”” It was 
there for them all, and nothing could hinder them 
all from enjoying it, if they chose to go and take 
it. Now, if the comparison which the Saviour 
institutes between the manna and himself, be at 
all legitimate and appropriate, his propitiation 
must be equally available to all, “ whether they 
love it or loathe it,” accept it or reject it. If, 
however, there be propitiation for all, it must be 
_ true that “ Christ died for all,’’ for surely no sane 
man will be disposed to dispute this maxim,—IT 
IS IMPOSSIBLE FOR THE BLOOD OF CHRIST TO SAVE 
ANY FOR WIIOM IT WAS NOT SHED. 
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* Bosron, Sermon on ‘‘Christ gifted to Sinners, ”— 
Works, p. 497. ; 
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Again, Christ compares himself to the “brazen y, 
serpent which Moses lifted up in the wilderness,” 
John iii. 14. Now, the brazen serpent was lifted 
up, not merely for an elect number of Israelites. 
No: “The Lord said unto Moses, Make thee a 
fiery serpent of brass, and put it upon a pole; and 
it shall come to pass, that EVERY ONE that is bitten, 
when he looketh upon it, shall live.” Num. xxi. 
8. ‘Even so,” says Jesus, “must the Son of man 
be lifted up, that wHosogver believeth in him, 
should not perish, but have eternal life.” John iii. 
14,15. The brazen serpent was designed for “every 
one that was bitten ;” and was as efficacious for 
the cure of a million as it was for the cure of one. 
If, then, the antitype be at all like the type, Jesus 
must have been designedly lifted up for “every one 
that is bitten” by the old serpent Satan, and his 
atonement must, in its own nature, be as efficacious 
for a million as for one. As nothing but not look- 
wg could prevent a serpent-bitten Israelite from 
being instantly healed, so nothing but not believing 
can prevent a sin-bitten sinner from being immedi- 
ately cured of his spiritual disease. Christ was 
lifted up for every sin-bitten sinner ; the propitiation 
was made for every sin-bitten sinner; there is 
healing virtue for every sin-bitten sinner ; the invi- 
tation has gone forth, “Look unto me and be ye 
saved, ALL THE ENDS OF THE EARTH;” and now 
nothing but not looking to the Saviour, as for them, 
designed for them, having healing virtue for them, 
can prevent all sin-bitten sinners from being healed. 
This, however, could not be true, if Christ was 
never lifted up for them all. 4 

I have thus given abundant evidence of the un- 
limited extent of the propitiation. All Scripture 
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is vocal with it, all scriptural theology proclaims 
it. ‘The tongues of prophets sang of it, the tongues 
of apostles preached it, the ordinances of Christ 
confirm and perpetuate it, and the blessed experi- 
ence of saints most clearly attests it. It looks to 
me like the Alpha and the Omega of all that is 
blissful to the sinner, and glorifying to the Saviour. 
It seems to me to be the centre of the Christian 
system, and at once the foundation and the cope- 
stone of the Christian’s hopes. O why has it been 
buried? Why has the Church itself been made 
its tomb? With-it, have been buried the glory of 
the gospel, the power of the pulpit, the energy of 
the Church, and the weal of the world; and never, 
I am persuaded, till the era of its resurrection, will 
be the resuscitation of dead Christendom, and the 
long promised ‘times of refreshing from the 
presence of the Lord.” 

O sinner, bless the Lord that the Bible, too, has 
not been buried. There you have the gospel as it 
sprang pure and perfect from the Godhead itself, 
and as it was proclaimed and explained by the 
hallowed lips of the atoning Son of God. He is 
TIIE WORD, THE PROPHET, and THE PREACHER, “Into 
ns lips was grace poured.” Psalm xlv. 2. Go, 
then, sinner, and listen to HIM, and if you “hear 
his voice, your soul sHALL LIVE.” John vy. 20; 
compare Isa, lv. 3. The sweet, ravishing, entranc- 
ing, peace-giving, joy-inspiring, soul-saving, heart- 
sanctifying words which he is ready to whisper into 
your ears, if you go and hearken to his voice, are 
summarily these,—“I HAVE LOVED THEE, O SINNER, 
WHOSOEVER THOU ART, AND HAVE GIVEN MYSELF FOR 
THEE.” O sinner, “hearken diligently” to that 
word THEE, which he repeats. It is the gospel’s 
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soul. Carefully mark, then, and studiously learn 
and con that word TieE, Having caught it from 
the lips of Jesus himself, keep it for ever in your 
heart, as being the very central point of the Bible’s 
revelation. Be always thinking about it, and be 
always believing it, and be always saying to it, 
“Thou blessed word THEE, thou art mine. Yes, 
thou art mine, for JESUS LOVED ME, ME, EVEN ME, 
AND GAVE HIMSELF FOR ME.” Thus, O sinner, you 
will be believing the gospel, the whole gospel, the 
heavenly gospel, and believing it, you shall live 
while God lives. 


a 


CHAPTER III. 


ANSWERS TO THE OBJECTIONS THAT ARE USUALLY 
ALLEGED AGAINST TIE UNIVERSALITY OF THE 
ATONEMENT. 


I wave no wish to shrink from this part of my 
subject. Although, indeed, I could not answer 
satisfactorily all the objections which ingenuity 
may have devised against the blessed doctrine I 
have been advocating, my own faith in its sound- 
ness would not be shaken. The Bible affirms it. 
It is intertwined with all that is blessed in my own 
experience, and all that is cheering in my “labours 
of love ;” and ten thousand voices crying “heresy ” 
could never stagger my confidence in its truth. It 
will be pleasing, however, if we can find that there 
is really no serious difliculty connected with its 
reception. I shall state all the most forcible and 
plausible objections, so far as I know them, that 
have been advanced against the doctrine, and I 
shall give them all a fair and candid consideration. 

Onsrction 1.—“/f Christ died for more than 
those who shall ultimately be saved, has he not died 
IN VAIN for many? T'o what purpose ts this waste ? 

This is an objection that is perpetually rung in 
the cars of those who advocate the universality of 
the atonement. ‘It is dishonouring to God,” we 
are told; ‘it supposes that he was at the expense 
of sending his Son into the world to do a work, 
which after all turns out to be of no manner of use 
in the case of most.” I ask, however, if God really 
had no purpose in view but the salvation of human 
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souls, in the great “ work” which he commissioned 
Jesus to accomplish? Was his own glory not his 
“chief end”? Is it not infinitely fit, and right, 
and necessary, that he himself, and not man, should 
have the pre-eminence in all things? Although, 
then, Christ’s death should not infallibly secure the 
salvation of all who by it have salvation brought 
within their reach, are we warranted to suppose 
that it has, in any case, been entirely in vain, and 
absolutely to no purpose? May not God's own 
elory gain an additional lustre to itself through 
means of the rejection of the blood-bought salva- 
tion, as well as through means of its reception? 
Rom. iii. 5-7; 2 Cor. ii. 15, 16. That man must 
be rash to an extreme, who will venture to affirm 
that this is impossible; and if it be possible, who 
will dave to say that it was to no purpose and in 
vain that Christ dicd for most? It may have been in 
vain so far as securiiny their salvation is concerned; 
but how can it be ailirmed that it has therefore 
been in vain, or in vain as to a far more important 
object than man’s salvation—THE GLORY OF Gop? 
If it be persisted in, however, and still insinuated, 
that it seems to affix a. stigma on God to suppose 
that he should use means for the salvation of 
sinners, which ultimately prove ineffectual, I have 
to say that on this principle God’s glorious character 
would be covered with stigmas. Multitudes of times 
has he used means for the salvation of sinners, which, 
however, have proved ineffectual. Is he not daily 
using means with sinners in his providence, and in 
the invitations, exhortations, warnings, winnings, 
wooings, cxamples, and commandments of his 
word? Are these means always effectual? Did 
he not use means with the antediluvians for the 
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space of “an hundred and twenty years,” Gen, 
iv. 3, because he was “ long-suffering, and not will- 
ing that any should perish, but that all should 
come to repentance”? Did he not raise up Noah 
“a preacher of righteousness,” and inspire him to 
warn “the world of the ungodly”? But were not 
those means ineffectual? Did he not commission 
the twelve apostles to ‘‘ go and preach the gospel to 
every creature,” and did he not make them ‘“ wise 
to win souls”? But were not these means often 
ineffectual? Were they not ‘a savour of death 
unto death” unto some? Did he not send Jesus 
himself to preach as well as to die, and to preach 
too, that sinners ‘‘might be saved”? John v. 34. 
But was the preaching of Jesus never ineffectual ? 
Why not attempt to disprove the universality of 
the gospel invitations, exhortations, and command- 
ments, from the fact that they are ineffectual and 
vain in most cases? Why not try to show that 
Noah was no ‘ preacher of righteousness,” because 
his preaching was in vain? Why not attempt to 
make out that the apostles, and Jesus, and the 
prophets of old, never preached to any but the elect, 
lest their preaching should seem to be in vain? 
How short-sighted is man! How can we know 
that a thing is really 1N VAIN, because, forsooth, 
it may not answer the end which we would have 
expected? Can we grasp, as with an infinity of 
intellect, all the possible bearings of any one work 
of the Almighty? If we begin to scan God’s ways, 
and to judge of them by the measure of our minds, 
we shall soon run ourselves into mazes, and put 
ourselves in leading-strings to infidelity. To what 
purpose, is it said, is this ‘“ waste os of Panag 
blood? To what purpose, I reply, is this “ waste 
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of Christ’s preaching? To what purpose is this 
“waste” of Paul’s preaching, and Noah’s preachi- 
ing, and God’s own tender invitations and solemn 
warnings 4 

In this apparent “ waste,” the world of matter 
corresponds with the world of mind. To what 
purpose do the fructifying showers fall on the 
ocean and the desert? To what purpose do a 
million apples rot untasted, and ten thousand 
million piles of grass wither unconsumed? To 
what purpose do innumerable medicinal herbs die 
unused? Are all these things iz vain and to no 
purpose, because, forsooth, such fructifying showers 
do not fructify, and such nourishing vegetables do 
not nourish, and such healing herbs do not cure? 
The phenomena of the world of mind are, however, 
of even easier solution than the phenomena of the 
world of matter. In the world of mind, God has 
not obscurely made known his intention. He 
designs, by the death of Christ for all, and by the 
preaching of it, to set mankind on w new footing, 
and once more to put them on trial for eternity. 
It is now the case that “he that believeth shall be 
saved, and he that believeth not shall be condemned.” 
Mark xvi. 16. This is the hinge on which the 
destinies of the world now turn. God sincerely wills 
all men to believe and be saved, though he does not, 
it is true, “ will” this in the sense of secretly resolv- 
ing to do something infallibly to secure it. He has 
made the way clear for all being saved, by giving 
his Son to die for all; and now he invites all, he 
commands all, he threatens all, he implores all; and 
if all do not comply, still the glory of his boundless 
love is magnified and most illustriously displayed, 
by the very fact that none have been excluded from - 
salvation but by their own folly, 
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OpsEcTION 2.—“Jf Christ died for the wlti- 
mately unsaved, is it just in God to make them pay 
the penalty of their sins over again ?” 


This objection arises from what I have, in another, 
treatise, shown to be a radically mistaken view of 
the atonement. The atonement has nothing 
analagous in it to the payment of a debt. The 
Bible never in any instance describes it under this 
idea. Christ did not pay the sinner’s debt. He 
paid no sinner’s debt. He only did something on 
the ground of which the believing sinner will 
receive the remission of his debts, and of his debts 
unpaid. It was not in its character of debt, but 
in its character of crime, that sin was atoned for. 
If this is the case, there cannot possibly be any 
injustice in God exacting the full payment of the 
unbelieving sinner’s debts. The unbeliever will 
not allow his debts to be forgiven; Jesus never 
paid them; and if unforgiven by God, and unpaid 
by Jesus, they must be paid by the sinner himself. 
When Christ died, there was no literal transference 
of the sinner’s sins to Jesus. The sinner does not 
cease to be a sinner because Christ died for him ; 
the debtor does not cease to be in debt. By no 
‘means, Jesus only did something, in consideration 
of which it is now quite consistent with God's 
character as a moral governor, provided the sinner 
believe, to remit his debts; whilst it is by no means 
inconsistent with his character, provided the suaner 
will not believe, to exact the whole to “‘the uttermost 
farthing.”* 
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* See my treatise ‘‘On the Nature of the Propitiation.” 
See also TrRuMAN’S ‘‘Great Propitiation,” pp. 88-91. This 
great work has one blemish. It gives a totally wrong view 
of faith. 
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OpJECTION 3.— Would it not be ridiculous to 
suppose that Christ died for those who were in hell 
lony before his death ?” 


I would answer this question by asking another 
question—“ Would it not be ridiculous to suppose 
that Christ died for those who were in heaven long 
before his death?”* The objection is decidedly a 
silly one. It is evident that God had a reference 
to Christ in his dealings with men as really before 
the actual offering of the sacrifice as he has had 
since. He dealt with sinners as if “the Lamb” 
had in reality been “slain from the foundation of 
the world.” Why was it, for example, that Cain 
perished? Was it because there was no propitia- 
tion for him? By no means, So far from this 
being the case, God himself said to him, “If thou 
doest not well, a sin-offering croucheth at the door.” 
Gen. iv. 7. That is, If thou hast sinned in not 
acknowledging the Messiah, by presenting merely 
the wntypical “fruits of the ground,” still, that 
heinous sin may be forgiven if thou wilt. There is 
atonement for it. Acknowledge this, by presenting 
the Lamb “lying at the door,” as a type of the 
great sacrifice for sins, and thou shalt be pardoned, 
and shalt, as the first-born, “bear rule over thy 
brother.” You see, then, O sinner, that there was 
propitiation for “Cain, who was of that wicked 
one,’ 1 John iii. 12; and surely, therefore, there 
is no lack for thee. 


ee Me 


* See BELLAMy’s ‘‘ True Religion Delineated,” Disc. ily 
sect. v., p. 339, ed. 1812, 


+ See Licutroor, “‘Harmony of the Old Testament,” 
ad loc, Works, vol. ii., p. 75, ed. 1822, 
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OnjectTion 4.—“ Can we conceive that God would 
send his own Son to die for the ultimately unsaved, 
when he had determined beforehand to create them 
only to be condemned ?” 


I cannot admit that God created any of his 
creatures that they might be condemned. Let 
those believe who will that God is capable of the 
awful and monstrous malignity of bringing into 
being rational creatures, with no other design than 
to pour the vials of his wrath upon them; J never 
can. My Bible tells me, “ God is love.” 

If any be ultimately condemned, as, alas! many, 
many, many will, the blame is not with God; the 
fault is entirely their own. God, so far from being 
a malignant Being, is “long-suffering, not willing 
that any should perish, but that all should come to 
repentance.” 2 Pet. i111. 9. They that are lost are 
lost because they refuse to-be saved. They make 
it a necessary thing for God to punish them by 
pertinaciously persisting in unbelief. God ‘“ appoints 
men to wrath,’ 1 Thes. v. 9, Jude 4, because they 
refuse to be saved. They do not refuse to be 
saved because he has previously ‘‘appointed them 
to wrath.” It is. because they are “ disobedient,” 
that he has appointed them to “stumble.” 1 Peter 
ii. 8.* An unconditional decree of reprobation is 
anything but a doctrine of the Bible ;j it is anti- 
biblism ; and if sincerely believed in for a moment, 
it would, in the estimation of the person who 
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* See STEIGER, ad loc. 


+ ‘*I know no term, either in any living or dead lan- 
guage, sufficiently strong to express my abhorrence of this 


doctrine.’—Dr. PAYNE, Lectures on Sovereignty, etc., p. 
44, 2d ed. 
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believes in it, degrade God’s character beneath that 
of the most inhuman tyrant that ever breathed. 

“We have known,” says the apostle John, “and 
believed THE LOVE THAT GoD HATH TO US. GOD 18 
LovE.” 1 John iv. 16. If primitive Christians 
knew and “ believed,” that this was God’s character, 
and God’s character toward them, it must have been 
‘‘tegtified.” If it was testified to them, it is 
testified to us, for we have all the Bible that 
they had. And thus, O sinner, be most firmly 
persuaded that God has no ill-will toward a single 
human being—no ill-will toward thee. Ono! he 
is Kindness—he is ‘‘ Love.” He “ delighteth in 
mercy "—in mercy toward thee. He says himself 
—Isa, xxvii. 4—‘‘ Fury is not in me.” 


OpsecTion 5.—‘“‘ Can we conceive that God would 
send Christ to die for the ultimately unsaved, when 
he foreknew that they would not believe in him?” 


Why not? God does not always make his fore- 
knowledge the rule of his procedure. If he does, 
why did he set Adam in Paradise as the public 
head of his posterity? Surely his design in doing 
so was a kind design, a design of love, though he 
clearly foresaw the consequences which it has 
actually entailed. If God invariably squares his 
procedure by his foreknowledge, why did he send 
Noah, “a preacher of righteousness,” to warn “ the 
world of the ungodly”? He foresaw, surely, that 
they would not hearken to him. Why, also, reason 
with Cain? He foresaw, surely, that it would be 
without effect. We perceive that God, in all these 
cases, and in multitudes more, regulates his conduct 
by something quite different from his foreknowledge 
of consequences ; and why may he not do the same 
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in the mission and sacrifice of his Son? If it be 
conceived to be a valid objection to the universality 
of the propitiation, that we could not suppose that 
God would send his Son to die for the non-elect, 
because he foresaw that they would not believe ; 
then I say that the very same objection lies against 
the universality of the gospel invitations, exhorta- 
tions, and commandments. Could we conceive God 
using all these means to bring non-elect sinners to 
believe ; could we conceive him shedding tears, too, 
in the person of the incarnate Son, because they 
refuse to comply, when we know that he must have 
foreseen that they would all be ineffectual? We 
could not, if it is indeed the case that he invariably 
makes his foreknowledge the rule of his conduct. 


OBJECTION 6.—Can we conceive that God would 
send his Son to die for those whom he was in 
sovereignty resolved to leave under an absolute 
inability to belveve?” 

I cannot bring my mind to the conclusion that 
God has left any under an absolute inability to 
believe. If he has, I should imagine that Jesus 
cannot have died for them. But I nowhere find in 
the Holy Scriptures that any men are utterly un- 
able to believe. I find, indeed, that unrenewed 
men are said to be “‘ dead,” and ‘‘ dead in trespasses 
and sins,” but then, all men are thus “dead,” till 
after they believe. It is when they believe, and 
not till then, that any get life, and thus “pass 
from death unto life.” See 1 John v. 12; John 
vi. 53; xi. 25, etc. The ‘‘ death,” then, of un- 
renewed persons, is not a state of inability to 
believe ; it is a state of condemnation, because of 
trespasses and sins. See John v. 24. 
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jt find, again, that “no man an come to the Son 
‘except the Father draw him.” John vi. 44. But, 
then, if the Father worketh hitherto with Jesus, he 
wnust be drawing all men, for Christ said of him- 
delf, “I, if I be lifted up, will draw all men unto 
me,” that is, “toward me.” John xii. 32. Both 
Father and Son “draw” by the Spirit, and the 
Spirit, we know, is dealing with the whole world, 
to convince it of its own sin, of Christ’s righteous- 
ness, and of the judgment of the devil. John 
xvi. 7-11. He “strives with man,” universal man. 
Gen. vi. 3. If any are not actually “ convinced,” 
and actually brought to the Son, it is not because 
the Spirit has not striven, it is not because the 
Father has not drawn, but it is because they 
“always” resist. See Acts vii. 51. The blame of 
their unbelief lies for ever on themselves. God has 
graciously endowed them with ample ability to 
believe his gospel, that they may be saved. Nay, 
he has done far more for them than this. God has 
not merely put “strength” into them, fitting them 
to believe; he has plied them, and he still, while 
they remain on earth, continues to ply them with 
incalculably numerous, and inconceivably powerful 
inducements to put into act and exercise their 
strength.” 

Those who assert that many men go down to 
woe who never had any capability of believing, any 
more than a dead man has power to walk, a deaf 
man to hear, or a blind man to see, do not appear 
to me to claim any sovereignty for God that is 
honourable to his character. Is it not. hard to 
think that a just, not to say a gracious God, would 
solemnly, and upon pain of a deeper condemnation 
than could otherwise be reached, call upon men to 
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do that which he alone could enable them to do, but 
to do which, nevertheless, he is resolved never to 
give them the least particle or atom of the necessary 
ability? Is this like God? Is it like what even 
man counts justice? And surely justice in God’s 
eye must be a far fairer and lovelier thing than 
justice in our eye. Moreover, would it not be very 
hard for sinners to get forced upon them the offer 
of a Saviour, who yet is not provided for them, and 
to avail themselves of whom they do not get the 
smallest ability, when it would have been far better 
to have had no such offer of an unattainable good, the 
necessary and inevitable non-reception of which is 
to aggravate their doom? ‘Would piety act thus? 
Nay, could justice act thus? , 

Moreover, is it not’ the case that there is really 
some mercy and kindness shown to sinners without 
exception? Is it not the case that the gospel has 
an aspect of love to all? Can any minister deny 
this? If he can, let him go into the pulpit, and 
tell his people honestly, that there are some of them, 
probably a majority of them, to whom there is not 
one smile on God’s countenance, for whom there is 
not, and cannot be, one single ray of hope. But if 
all admit that there is some mercy and kindness in 
the gospel, even to “‘ every creature,” then how can 
it be the case that any are as unable to believe that 
gospel, and get any good out of it, as a blind man 
is to see, a deaf man to hear, and a dead man to 
know, and live, and act? 

It is surely no kindness to a blind man to stretch 
out before him a beautiful picture, and call upon 
him to survey it, and then reproach him for not 
admiring. It isno kindness to a deaf man to play 
the finest music in his presence, and call upon him 
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to listen, and then reproach him for not praising. 
It is no kindness to a dead man to lay before him 
the finest dainties, and call upon him to eat, and 
then reproach him for not thanking you. In like 
manner, it surely could be no kindness to sinners, 
no mercy, to spread out salvation before them, and 
exhort, and entreat, and command them to take it, 
if they be utterly incapable of availing themselves 
of it, Now, is any one prepared to say that there 
is no kindness and love shown to the unsaved in 
the gift of Christ? If any one be prepared to say 
this, let him, on his own principles, try to prove 
that their rejection of Christ aggravates their guilt; 
and that their unbelief is self-murder. Let him 
try to explain the “philanthropy” or man-love of 
God; and to put a meaning, which shall not in 
reality prove a fool’s cap, upon that gracious sen- 
tence, “GOD SO LOVED THE WORLD.” 

Nothing can be clearer than that all men are 
able to avail themselves of the propitiation, when 
it is presented unto them. If they were not, it 
could not be their duty to believe, or their crime to 
reject. God asks no man to do any more than he 
has given him “strength” to perform. Every man 
is responsible simply according to the measure of 
his “ability.” Matt. xxv. 15, etc. God does not 
‘‘reap where he has not sown, he does not gather 
where he has not strawed.” Matt. xxv. 24. He 
does not seek to take out of a man more than he 
has put into him. The reason why so many do not 
believe in Christ and love God, is not that they are 
unable; it is because they are unwilling. The 
reason that hinders holy angels from sinning, is 
precisely the same reason that hinders wicked men 
from believing—want of inclination, but no want 
of power. 
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OBJECTION 7.—“Can we conceive that God would 
send his Son to make propitiation for the sins of 
those Jrom whom he'is resolved in sovereignty to 
withhold that influence. of the Spirit which is needed 
to make them willing to believe?” . |’ 

I cannot believe that God has in sovereignty re- 
solved to withhold the indispensable influence of 
the Holy Spirit from any sinner of the human race. 
I know that God is a sovereign. I firmly believe 
that he is an absolute sovereign. He does only 
what he himself chooses to do, and he does all that 
he chooses to do. Herein consists his absolute 
sovereignty. The question, however, arises, In 
what way does he in sovereignty choose to act in 
reference to the indispensable gift of the Spirit? 
Does he in sovereignty choose to vouchsafe to all, 
or, does he in sovereignty choose to give only toa 
few, the indispensable influence? It appears 
manifest to me that in the exercise of his holy, 
adorable, and absolute sovereignty, he graciously 
chooses to bestow the influence upon all without 
exception. : ; 

What saith the Scripture? See John ii. 8. 
“The wind bloweth where it listeth, amg-thou 
hearest the sound thereof, but canst not tell whence 
it cometh, or whither it goeth ; so is every one that 
is born of the Spirit.” From this passage we learn 
that there is an analogy between the operations of 
the wind in the natural world, and of the Holy 
Spirit in the world of minds. ‘“ The wind bloweth 
where it listeth,” that is, “‘ where it chooseth ;” so 
the Spirit operates where he chooseth. Where, 
then, does the wind list to blow? ‘The answer 1s, 
everywhere. There is not a spot on the face of 
the earth where the wind has not, over and over 
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again, blowed. If, then, the analogy holds, where, 
does the Spirit choose to operate} The answer 
must be—everywhere, on all. Men cannot, indeed, 
—at least in their present state of knowledge—tell 
whither, at any particular time, the wind is going 
so as to make its influence be felt. It may be to 
this place, it may be to that. Neither can they 
tell “whence it has come.” It may be from that 
place, it may be from this. But, notwithstanding 
this ignorance, all, like Nicodemus, do again, and 
again, hear the sound thereof. It may be said 
again, and again, and again, to “every creature,” 
“thou hearest the sound thereof.” 

And “go is every one that is born of the Spirit.” 
He knows not whence the Spirit has come; he 
knows not where he was last making his blessed 
influences to be felt. . Neither does he know 
whither he is going, to make his power be experi- 
enced, but he hears the sound—the voice—the 
gospel voice of the Spirit; and by listening to it, 
and not shutting his ear against it, “he is born 
again,” regenerated by the word and according to 
the will of God. From this passage, then, it 
appears, that the gracious influence of the Holy 
Spirit is universal as the wind. 

Again, we learn from Gen. vi. 3, that the Spirit 
operated upon all men before the flood. Can we 
suppose that he is less kind since the flood? I 
cannot. Again, we learn from Neh. ix. 20, that 
the “ good Spirit” was vouchsafed to all the Jews. 
Now, if his indispensable influence was granted to 
all that nation, was it not bestowed upon multi- 
tudes who were not finally saved? It was; and 
can we suppose that the Spirit is more limited 
in his grace to Gentile nations, under the New 
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Dispensation, than he was to Jews under the dis- 
pensation that has vanished away? I cannot. 

But look to John xvi. 7-11. Jesus actually 
pledges himself to send the Spirit to convince no 
fewer than “the world.” 

Look again to Acts ii. 17, where Peter quotes 
the Old Testament prediction as fulfilled,—“ T will 
pour out of my Spirit upon all flesh.” The lan- 
guage is sufficiently explicit to satisfy any unper- 
verted mind. Special gifts were indeed to be given 
to certain sons and daughters of the Jews, but 
“upon ALL FLESH was the Spirit to be poured out.” 

I might refer to many other most important and 
explicit passages, but to do this is unnecessary in 
a work that does not directly treat of the operations 
of the Spirit. 

But is there not, over and above the universal 
influence, a peculiar kind of influence which God in 
sovereignty pleases to vouchsafe only to a few? I 
believe that there is not; for I find not one single 
passage in Scripture where such an influence is 
spoken of. And as to any physical influence 
streaming directly, that is without the intervention 
of truth upon the soul, I conceive, that if vouchsafed, 
it would be no more adequate to produce faith, 
love, or willingness in the soul, than it would be 


- possible for mere moral influence, that is, the 


influence of motive, to break, shape, and roll to- 
gether stocks and stones. Moral influence, the 
influence of motive, is needed to affect mind: 
physical influence is required to affect matter. 

The idea, then, entertained by some that a phy- 
sical influence of the Holy Spirit, operating directly 
upon the mind, and apart from the truth, is needed 
to make sinners willing to believe, is an idea that 
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has not been, and cannot be discovered in Scripture. 
It has been asserted in spite of Scripture, and in 
opposition to all reason and philosophy. The only 
indispensable influence of the Spirit of which the 
Scripture informs us is a universal influence, and 
it is consequently an influence which must be both 
moral and resistible. Since, then, this is the 
indispensable influence of the Spirit which the 
Scriptures make known, the objection to the- 
universality of the propitiation on the ground that 
the indispensable influence is vouchsafed only to a 
few, falls to the ground. 


OBJECTION 8.—“ Js it not inconsistent to suppose 
that God should send his Son to die for those whom 
he did not choose to elect to faith ?” 

I answer, that while I do firmly believe in the 
great Scripture doctrine of election, I cannot see 
reason to lead me to conclude that the election 
spoken of in Scripture is an election to faith. It is 
manifest, indeed, that whosoever believes, has been 
led to his faith by the sovereign influence of the 
Holy Spirit. “His faith is the gift of God.” Eph. 
ii. 8. Still, it is evident from Scripture, that it is 
not to faith that any are elected. This is evident, 
because it is “through sanctification of the Spirit, 
and belief of the truth,” that the elect ones are 
“chosen to salvation.” 2 Thess. ii 13. They are 
not chosen fo “sanctification of the Spirit,” and 
to “the belief of the truth” (as the means to that 
sanctification”); but they are chosen (that is, 
elected,) ‘through sanctification of the Spirit,” and 
“through belief of the truth,” do ultimate, and 
eternal, and glorious salvation. They are “elect 
according to the foreknowledge of God the Father, 


A, 0 Ca 


102 EXTENT OF THE ATONEMENT, 


_ 


through sanctification of the Spirit, unto obedience 
and sprinkling of the blood of Jesus Christ.” 1. 
Pet. i. 2. That is, they are elected through the 
sanctification of the Spirit, unto ever-increasing 
obedience, and unto the daily enjoyment of the 
sprinkling of the blood of Christ, for the pardon of 
their daily sins. 

To “elect” or “choose’”’—means literally “to lay 
out,” that is, “to pick out,” “to separate out of.” 
Saints, then, are “picked out” persons, “separated” 
ones. 

But out of what are they “separated”? From 
among whom are they “picked out” by God? They 
are separated out of the world; they are picked 
out from among worldly and ungodly persons. “I 
have chosen you out of the world,” said our Saviour 
to his disciples. John xv. 19. And when are 
saints thus separated from the world, and picked 
out by God from among the ungodly? Is it not 
when they cease to be “ of the world’’—when they 
cease to be worldly and ungodly? ‘They could not 
be separated from the world until they be in the 
world. They could not be picked out from among 
the ungodly, had they never been among these 
ungodly ones. ‘The election, then, that is spoken 
of in the Bible, is an election that necessarily takes 
place, not in eternity past, or in eternity to come, 
but in time present. It is said, indeed, in one 
place, that God hath chosen believers in Christ, 
‘before the foundation of the world.” Eph. 1. 4. 
But it is manifest that such a statement refers to 
the purpose of election. It is not true that saints 
were actually picked out from the world, and 
separated from worldly men, before they or the 
world had an existence. They were then picked 
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out and separated only in the purpose of God, that 
is, God even then purposed, on the foresight of their 
faith, to separate them, and pick them out as a 
peculiar people, to the discharge of peculiar duties, 
and the enjoyment of peculiar privileges. 

In what way, then, does God actually pick out 
and separate to himself this peculiar people? It is, 
says the apostle, “through sanctification of the 
Spirit,” and—in order to that—“through the belief 
of the truth.” 2 Thess. ii. 13; 1 Pet. i. 2. When 
sinners do believe the truth, and are thus sanctified 
by the Holy Spirit, then it is that they are 


' separated, as to state, and still more obviously, 


¢ 


separated as to character, from the world lying in 
the wicked one. Being thus separated, they enjoy 
most exalted privileges of which the wicked cannot 
partake—they enjoy daily pardon, and blessed son- 
ship, and by and by consummated salvation or 
glory. ‘hey also give themselves to the discharge 
of most important, God-glorifying, and soul-ele- 
vating duties—they seek to “obey” God in all 
things, ‘‘to be holy and without blame before him 
in love.” 

It is manifest, then, that it is not to faith that 
any are elected. Those who are elect, are elected 
through faith (followed by the sanctification of the 
Spirit) to increasing blamelessness of character 
here, and final and perfect salvation and glory 
hereafter. None are said to be elected “into 
Christ,” but the chosen ones are “chosen in Christ”* 
—that they may be holy and blameless. 

The limitation of election, then, is no reason 
why we should suppose the atonement to be limit- 


* See my ‘‘ Gospel Alphabet,” pp. 119, 120. 
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ed. Sinners are clected by God just on the same 
principle that they are justified by him. ‘Tis as 
believers that they are justified; and ’tis as be- 
lievers that they are elected; and I no more 
scruple to rejoice in conditional election, than I 
scruple to glory in conditional justification. Justi- 
fication cannot take place till the sinner believes ; 
so neither can election. And as every sinner may, 
if he will but believe the gospel, be justified ; so 
every sinner may, if he will but believe the same 
gospel, be elected in Christ unto obedience and the 
enjoyment of the daily sprinkling of the blood of 
the propitiation. There is no eternal decree that 
is standing in his way. 


OBJECTION 9.—“ Are there not passages of Scrip- 
ture which intimate that the propitiaion is limited 
to the ultimately saved ?” 

I think that there are no such passages. Is 
Matt. i. 21 quoted? It is this,—‘ Thou shalt call 
his name Jesus, for he shall save HIS PEOPLE from 
their sins.” This promise has reference not to the 
propitiation, but to the blessings of justification 
and sanctification, which the sinner receives after 
he believes in the propitiation ; and itis undoubtedly 
true that Jesus does save all his believing people, 
and them alone, from the guilt and dominion of 
their sins; he “redeems them from all iniquity, 
and purifies [them] unto himself a peculiar people, 
zealous of good works.” ; 

Is John x. 15 quoted? It is this,—“I lay down 
my life for THE SHEEP.” But mark, it is not said, 
“T lay down my life for the sheep only.” It is 
true that he laid down his life for ‘“‘ the sheep,” but 
how that can prove that he laid it down for none 
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others I am ata loss to comprehend. Paul says, 
“Christ loved me and gave himself for me;” and 
whilst such a saying is undoubtedly a proof of the 
love of Christ to him, it would surely be wrong to 
infer from it, that there are none others, besides 
Paul, whom he loved, and for whom he gave him- 
self a ransom. Christ, in the passage quoted, is 
not contrasting his treatment of the sheep and his 
treatment of the wolves; he is contrasting himself 
with the thief and the hireling ; and whilst he says 
of the thief, “he cometh for to steal, and to kill, 
and to destroy ;” and of the hireling, “he seeth the 
wolf coming, and leaveth the sheep and fleeth ;” he 
says of himself, ‘I am the good Shepherd, I lay 
down my life for the sheep.” He is making no 
reference at all to the extent of his expiatory death. 
Had I occasion to speak of.a certain poor family, 
and of what I had done for it; and were I to say 
that I had taken a deep interest in it, and had 
again and again made sacrifices for its comfort ; 
would any man be warranted to conclude that I 
took no interest in any other poor families, or that 
I had made no sacrifices for them? No more war- 
- ranted is any one to conclude that because Jesus— 
having occasion to speak of his sheep—mentions 
his sacrifice for them, he therefore made no sacrifice 
for others besides them. 

Acts xx. 28 is another passage frequently referred 
to. It runs thus: ‘Feed THE cnuRcH of God, 
which he hath purchased with his own blood.” The 

‘word here rendered “ purchased,” is not the same 
word that is elsewhere translated “ bought” and 
“redeem.” It means “acquired” or “ obtained as 
his own peculiar property.” Now it is true that 
the Ephesian believers or church were Christ’s pro- 
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perty. He received them as “a possession” from 
the Father, upon his “asking” them, and pleading 
his blood in their behalf. The Father “gave” them 
to him in consideration of his precious blood, by 
which their sins and the sins of “the whole world” 
were expiated. It was thus that Christ “acquired” 
the church of the Ephesian Christians with “his 
own blood.” 

John xvii. 9 is another passage that is frequently 
adduced as an insuperable objection to the idea of 
a@ universal propitiation, It runs thus :—“TI pray 
for them, I pray NoT FoR THE WORLD, but for them 
which thou hast given me, for they are thine.” I 
admit that the Saviour is here interceding in behalf 
of his disciples only. He is praying in behalf of 
believers only. But I at the same time contend, 
that the very declaration—“I pray not for the 
world,” manifests his love to the whole world, and 
is based on the assumption that his propitiation is 
Jor all without exception. You will see this, when 
you consider what it was, for which the Saviour 
was praying. It was union. See verses 11, 21, 
22,23. Now “union is strength.” Union, tlien, 
to the world, would be strength to its worldliness. 
Being strength to its worldliness, it would be a 
curse and not a blessing to it. The compassionate 
Saviour, therefore, because he loved the world, and 
because he was desirous that it should not be 
inaccessible in its unitedness to his soul-saving 
gospel, asked not for it the peculiar blessing which 
he was entreating for his disciples.* 


—E———E——E nt 


* See my Treatise, entitled, ‘‘ The Declaration, ‘I pray 
not for the world,’ John xvii. 9, proved to manifest the 
love of Jesus to the whole world.” 
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Ephes. v. 25, 26, is another passage generally 
adduced. It is this,—‘‘ Husbands, love your 
wives, even as Christ also loved the church, and 
gave himself for it, that he might sanctify and 
cleanse it with the washing of water by the word,” 
&e. ‘If all men,” says Hurrion, in a work* which 
is remarkably successful in stopping up every inlet 
by which an inquiring sinner might get into salva- 
tion, “if all men are included, because the word 
only is not added, then when men are commanded 
to love their wives, as Christ loved the church, 
they are allowed to extend their conjugal affection 
to all women besides their wives, because it is not 
said, Love your wives on/y.”’ In reply to this piti- 
ful levity, it is quite enough to say that Paul has 
no reference at all to the singleness of affection 
that is due from a husband to his wife; he has ex- 
clusive reference to strength and intensity of affec- 
tion. This is rendered evident by the remarkable 
fact that the very same measure of love is prescribed 
toward all believers that is here prescribed toward 
wives, who, in apostolic times were very often much | 
less loved and regarded than other relatives and 
friends, ‘This is my commandment,” says the 
Saviour, “that ye love one another, as I HAVE 
LOVED you.” John xv. 12; comp. 1 John iii. 16. 
It will not be pretended that singleness of affection 
is here enjoined ; nay, it is by implication forbidden; 
and I ask, therefore, on what principle can such 
singleness of affection be inferred from the passage 
in Eph, v. 25, 26, under consideration? Moreover, 
the very same Ephesian Christians are enjoined, in 


* “The Doctrine of Particular Redemption stated and 
vindicated,” p. 52, ed. 1S41. 
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the same chapter, to “walk in love as Christ also 
loved them, and gave himself for them, an offering 
and a sacrifice to God for a sweet smelling savour.” 
ITere they are enjoined to walk in love toward one 
another, just as Christ loved them, and gave him- 
self for them; but here, too, whilst the same 
measure and pattern of love is prescribed as in the 
25th verse, the nature of the case precludes the 
possibility of any supposed singleness of affection 
being referred to; and, consequently, no man can 
have a warrant to suppose that any such singleness 
is alluded to in the other case. J¢ is true that 
husbands are to love their wives with singleness of 
affection ; but this is not the duty inculcated in the 
passage before us. 

Matt. xxvi, 28 is sometimes quoted in proof of a 
limited propitiation. “This is my blood of the 
New Testament which is shed ror many, for the 
remission of sins.” It is asserted that the word 
“many ” implies a lesser number than “all.” The 
same word is used elsewhere in similar circum- 
stances; as, for example, in Matt. xx. 28, “The 
Son of man came to give his life a ransom FOR 
MANY.” Whilst it is said in these passages that 
Christ died “for many,” it is remarkable that it is 
nowhere said that he died for “few,” as it is ex- 
pressly said that ‘Few are chosen.” The word 
“many,” however, in these passages, has really 
reference to “all,” for all mankind are indeed MANY, 
and neither ONE nor FEW. It stands in contrast 
with Jesus himself, as-being “one.” This is the 
interpretation that is given by Catvin of both 
passages. Rom. v. 15, may be regarded as a key 
by which to understand them. “ But not as the 
offence, so also is the free gift. For if, through the 
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offence of one, MANY BE DEAD; much more the grace 
of God, and the gift by grace, which is by one man 
Jesus Christ, hath abounded unto many.” When 
this verse is compared with verse 18, where it is 
said, ‘by one offence judgment came upon ALL MEN 
to condemnation,” it is very obvious that the term 
“many” actually includes and means “all ;” but 
“all” in the sense of these “all” being “many,” 
as contrasted with the “one” by whose offence they 
are ‘‘dead.”* 

These are, as far as I know, the principal pas- 
sages that are adduced in support of a limited 
atonement; and how insuflicient they are, as a solid 
foundation, on which to build a theory so aspiring, 
the reader surely cannot fail to discover. I would 
tremble for;my soul if I had no more satisfactory 
evidence in support of an atonement that takes ME 
in, than this limitarian scheme has in itself. My 
reader, consider your footing, and see wheron you 
are standing! Isit “rock”? “The rock”? Is it 
“the rock of ages”? The storms of death will test 
it; see that you be firmly fixed where “the gates 
of hell shall not prevail against”’ you. 


OpsEcTION 10.—‘‘ Does not the doctrine of un- 
limited propitiation set aside, in its most distin- 
guishing features, the covenant of grace?” 

I have to say, in answer to this objection, that I 


* ‘The words the many, in both clauses of this verse, 
(Rom. v. 15,) are obviously equivalent to the all of the cor- 
responding clauses of verse 18, and are to be explained in 
the same manner.’’—HopbcE, Com. ad. loc. ‘* He opposeth 
inany to one.”—WILLET, J/exapla ad. loc. So AUGUSTINE, 
who says that there are aliyua omnia, que non sunt multa 
and aliqua multa, que non sunt omnia, So also Brza, 
PAREvs, «ce. 


110 EXTENT OF THE ATONEMENT. 


believe that it is now the almost unanimous opinion - 
of competent scholars and theologians, that the 
term in the New Testament generally translated 
“covenant,” is improperly so rendered, and really 
means “ arrangement,” ‘‘ disposition,” “ economy,” 
or “dispensation.”* It isa pity that so many en- 
tire systems of theology and bodies of divinity 
should have been cast into the mould of a single 
word, which, after all, is found out to be a mis- 
translation. When we read of the “old” and 
“new covenants” in the Scriptures, the reference 
never is to what has been termed by uninspired 
theologians “the covenant of works” and “the cove- 
nant of grace,” but the reference invariably is to 
“the Jewish and Christian dispensations,” Now 
both of these dispensations were “ dispensations of 
grace ;” the one being the forerunner, shadow, and 
type of the other. Neither of them was a “ dispen- 
sation” or ‘covenant of works.” The man who 
should call this in question, betrays, assuredly, 
amazing ignorance of the “ first principles of the 
doctrine of Christ,” and the plainest portions of 
revelation. In every passage, therefore, where 
Christ is spoken of as the “ mediator” or “ surety 
of a better covenant,” the “ better covenant” re- 
ferred to is not any supposed “covenant of grace,” 
as contradistinguished from the Adamic “covenant 
of works ;” but it is the Christian dispensation of 
grace as contradistinguished .from the typical, 
servile, beggarly, rudimentary, elementary dispen- 
sation of grace set up amongst the Jews. Moses 
was the mediator of that dispensation, Gal. 11. 19, 


——_ 


*The proper word for covenant 1s cuvdjxn, and not 
diabixn. See Note Q. 
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20; Deut. v. 5; Jesus is the mediator of this; and 
we might as well talk of the “federal transactions 
between Moses and God,” as of those between God 
and Christ. If Boston’s “View of the Covenant 
of Grace” be considered as one of the best delinea- 
tions of this human theory of the divine economy, 
I may mention that a very great man, a man who 
is justly considered the very bulwark of Calvinism, 
as le is undoubtedly its principal ornament—l 
mean Jonathan Edwards—said of it, “I confess I 
do not understand the scheme of thought presented 
in that book.” You thus perceive that the objec- 
tions derived from the peculiarities of this merely 
human representation of the divine procedure in 
reference to lost sinners, fall all pointless, pithless, 
and powerless, to the ground. 


ne 


OpsEcTION 11.—“‘ Can we conceive that Christ died 
for the heathen, when they never get an offer of 
salvation ?” 


There are many difficult questions connected with 
the state of the heathen which no wise or cautious 
man will drag into this controversy. But if Christ 
has really died for any at.all in addition to the 
elect, or the ultimately saved, he must haye died 
for “all.” This will be admitted on all sides. I 
have, however, abundantly proved that his pro- 
pitiation is by no means merely commensurate with 
“the election of grace;” and “I am not careful,” 
therefore, to unfold at present, the mysteries con- 
nected with the moral condition of the great 
majority of the human race. If it were not true 
* Letter I. to Mr. Gillespie; appended to his treatise 
on ‘Religious Affections.” 
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that Christ died for the heathen, pray, what gospel 
is the missionary to preach when he lands on a 
foreign shore? Is he to tell them that God loved 
a few men scattered somewhere or other through- 
out the world, and that therefore, perhaps, for 
aught that he could know, there may happen to be 
some of these favoured ones among them, for whom 
Christ died? Away with such a burlesque of “the 
good news to every creature’?! Is not the mission-- 
ary to preach the gospel of Paul the inspired 
missionary—‘ Christ died for ow? sins,” ie. “ for 
your sins, O heathens, and for mine”? 1 Cor, xv. 1-4. 
Men need not go to heathen lands with the doctrine 
of a limited atonement in their creed; or if they 
go with it, they must hide it, and preach in a manner 
practically contradictory toit. One of the greatest 
missionaries of modern times, one of the most 
gifted, one of the most devoted, one of the most 
honoured and successful, when asked by me some- 
where about the year 1841, what gospel he preached 
to his poor Africans, replied that it was a maxim 
with him and his true yoke-fellows, to tell all and 
sundry that Christ died for them.* 

These are the principal objections to the blessed 
doctrine which I have been advocating ; and how 
with-like they are! The truth is Samson-like and 
strong; it bursts them all asunder. Glory be to 
God in the highest that:this is the case, and that 
he reveals this to “ the weak things of the world”! 
Even although I could not satisfactorily answer 
every objection thatingenuity may start, or learning 
cast up, I would cling with a tenacious death’s-grasp 
to the unlimited atonement. The reason why I 


* Mr. Moffat. 
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would thus cling to it is a good one: I have no other 
doctrine on which to hang my eternity. I see no 
other doorintosalvation, and I can find no man to tell 
me of any other. This one consideration of the 
impracticability of getting another open door into 
Christ, is quite enough to settle the whole contro- 
versy with me, and endear the doctrine to my 
heart. Though whole churches should rise up in 
arms against 7t, and thunder anathemas against 
me; though every human being should hold me as 
a heretic and a pestilence, J will, J shall, I must 
believe that ‘ CiirmIsT LOVED ME AND GAVE HIMSELF 
FOR ME.” 
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CHAPTER IV. 


ADDITIONAL OBSERVATIONS ON TILE UNIVERSALITY 
OF TILE ATONEMENT. 


SOME persons assume to themselves to speak of this 
blessed doctrine as if it were a frightful and almost 
unheard of heresy. It is often insinuated that it 
is 2 novel and upstart opinion, and “ but of yester- 
day,” and utterly unsupported by the votes of the 
truly great and truly good. The most powerful 
objection that is urged against it is this—“ What ! 
can most ministers, and presbyteries, and synods, 
and almost all good men be wrong?” Though it 
were the case that the whole world opposed the 
doctrine, if I saw it clearly revealed in the Bible, 
I would believe it, venture my soul upon it, and 
stand or fall with it. It is delightful, however, to 
know, that it is by no means a novel doctrine; it 
is by no means unpatronised by the true nobility 
of the Christian Church. The greatest and the 
best in all ages, whose labours have been most 
abundantly crowned with success, and whose names 
have been most sweetly embalmed in the memories 
of the pious, have held and preached an unrestrict- 
ed atonement. What think you of the fact I am 
about to mention? ‘The doctrine of a propitiation 
for the elect nlone is not yet above fourteen hun- 
dred years old. Such a doctrine was unheard of 
during the glorious first three centuries of the 
Christian era. Nay, it was not known for about 
two hundred years after that. This surely is a 
striking fact, and should make some men pause 
-+~ and ponder before they condemn. “TI think,” says 
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the illustrious Bishop Davenant,* a divine most 
intimately versed in ecclesiastical history and the 
writings of the Fathers, “that it may be truly 
affirmed, that before the dispute between Augustine 
ahd Pelagius, there was no question concerning the 
death of Christ, whether it was to be extended to 
all mankind, or to be confined only to the elect. 
For the Fathers, when speaking of the death of 
Christ, describe it to us as undertaken and endured 
for the redemption of the human race; and nota 
word (that I know of) occurs among them of the 
exclusion of any person by the decree of God. 
They agree that it is actually beneficia] to those 
only who believe, yet they everywhere confess that 
Christ died in behalf of all mankind. Thus Cle- 
mens Alexandrinusj says, that ‘ Christ freely brings 
and bestows salvation to the whole human race.’ 
And of the same opinion is Origen,{ ‘Jesus is 
declared to have come into the world for the sake 
of all who ever were sinners, that they might leave 
their sins and give themselves up to God.’ With 
him agrees Primasius, who, on 1 Tim. ii. 6, [‘ who 
gave himself a ransom for all,’] says, ‘for all men, 
indeed, the blood of Christ has been shed, but it is 
beneficial only to those who believe.’ Primasius 
was a disciple of Augustine ; and so we may con- 
jecture from him what was the doctrine of Augus- 
tine himself. The opponents of the Augustinians 
were nevertheless accustomed to object to them, 
that they taught that Christ was crucified for the 
predestinate alone ; and from this objection of the 
Pelagians, some in succeeding ages made a handle 


cena en SS -— + 


* **Dissertatio de morte Christi,” chap. i. 
t+ Pedagogy. cap. Xi. + Contra Celsum, lib. v. 
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for kindling the afore-mentioned controversy. This 
is manifest from the objections of the Vincentians, 
in which this takes the lead, ‘that our Lord Jesus 
Christ did not suffer for the salvation and redemp- 
tion of all men.’ It is also manifest from the 
answers of Prosper to the capitula of the Gallican 
divines, where their ninth objection is given after 
this manner: ‘That the Saviour was not crucified 
for the redemption of the whole world.’ The Semi- 
pelagians objected to this as new, invidious, and 
erroneous. But Prosper meets these objections, 
not by maintaining that Christ suffered for the elect 
alone, but by showing whence it arises that the 
passion of Christ is profitable and saving to the 
elect alone.” Bishop Davenant goes on to give 
some further details respecting the opinions of 
Augustine, and he concludes by saying, “ From 
these things it is evident, that although the seeds 
of this controversy were sown, yet Augustine and 
his disciples would never ‘be the patrons of the doc- 
trine, that Christ died for the predestinate alone.” 
“We assert, therefore,” says he again, “that Aug- 
ustine never attempted to impugn that proposition 
of the Semi-pelagians, that Christ died for the whole 
human race.” ‘“ For neither did Augustine ever 
oppose as erroneous the proposition ‘that Christ 
died for the redemption of the whole human race ;’ 
nor did he ever acknowledge or defend as his own, 
‘that Christ died, not for all men, but for the pre- 
destinate alone.’”* These are very important facts 
regarding the doctrine of the extent of the propitia- 
tion, facts which disclose to us one of the principal 
reasons why the gospel was so triumphant in the 


* See Note R. 
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earliest centuries of its career. Where now is the 
man that will publish and expose his own ignorance 
by stigmatising the universal propitiation as a novel 
and upstart opinion? Where is the man who will 
dare to frown upon it, as if it were a dogma un- 
acknowledged and unblessed by God, unreceived 
and unproclaimed by Christ’s principal ambassa- 
dors? I set the worthies of the first three centuries 
against any doctors of the present day who”may 
contend for a limited propitiation, and I am bold 
to pronounce, that, even as respects the authority 
of man, the balance falls, and must fall on the side 
of the most unlimited atonement. Augustine dicd 
A.D. 429, and up to his time, at least, there is not 
the slightest evidence that any Christian ever 
dreamed of a propitiation for the elect alone. Even 
after him, the doctrine of a limited propitiation was 
but slowly propagated, and for long but partially 
received. The Papacy itself did not readily adopt 
it. Before the days of Augustine, the illustrious 
Athanasius, the strenuous advocate and defender 
of the true divinity of our Lord, taught the unlim- 
ited extent of the propitiation in such passages as 
these, taken from his treatise “On the Incarnation 
of the Word,”—‘“ Christ the Son of God, having 
assumed a body like to ours, because we were all 
exposed to death, gave himself up to death for us 
all as a sacrifice to his Father.”* ‘ After he had 
given proofs of his divinity, it now remained that 
he should offer up a sacrifice for all, delivering the 
temple of his body to death for all, that he might 
set all free from original sin,” etc.t Gregory the 
Great, also, who died a.p. 604, says, ‘‘ The sacrifice 


* Pave 42. +t Page 48. 
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of Christ is an imperishable expiation of the whole 
world.”* I might go on to quote similar passages 
from Cyril, Chrysostom, and Ambrose, and indeed 
from almost all of the early Fathers. So tardy was 
the hypothesis of a limited atonement in making 
way, even after the great corruption and apostacy 
of the Church, that it is recorded by the ecclesias- 
tical historian, Flodoardus, that one Godeshalchius, 
a monk, ‘that he might make himself known to 
the people by the novelty of his doctrines,” selected 
for himself certain subjects to be discussed, among 
which this was one of the chief—‘“ That our Lord 
Jesus Christ was not crucified and put to death for 
the redemption of all mankind, but only for those 
who are saved.” This sentiment of Godeshalchus 
was discussed and condemned, first by the synod 
of Mentz, and afterward by Hincmar, archbishop 
of Rheims, who assembled another synod, and com- 
mitted Godeshalchus himself to confinement in a 
monastery, that he might not disseminate his errors. 
This synod, assembled by Hincmar, published also 
some opinions opposite to the sentiments of Gode- 
shalchus, amongst which the following is one :t— 
“ Our Lord Jesus Christ, as no man is, was, or will 
be, whose nature was not assumed by him, so no 
man is, was, or will be, for whom he did not suffer, 
although all are not redeemed by the mystery of 
his passion.”{ From this time henceforth there 
was continual controversy on the subject, and an- 
tagonist opinions were maintained and defended by 
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* Orat. ii. in Pasch. All these passages quoted in the 
text are taken from Davenant. 

+ Bibl. Pat. vol. ix. p. 1093. Eccl. Lugd. — 

+ See Davenant’s ‘‘ Dissertatio,” etc., chap. 1. 
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the most eminent dignitaries of the church, and the 
most learned synods and councils. Subsequently, 
during the palmy days of the schoolmen, most 
divines were contented to rest in the maxim, 
“‘Christ died for all sufficiently, but for the elect 
effectually,”* which is susceptible cither of a good 
or of an indifferent meaning. -It was generally ad- 
mitted, however, that he died “for all” in some 
sense. 

When we descend to the epoch of the reformation 
in the sixteenth century, we find some of the most 
eminent reformers preaching that gospel which so 
many are deriding with such violence and virulence 
in these apostate days. Amid all the reformeis, 
stands pre-eminent and head-and-shoulders higher 
than the rest,— Martin Luther. He was a gospel 
giant. None seem to have been nearly so much 
blessed in their personal preaching and extensive 
spiritual influence as he. Of thousands of souls 
was he the spiritual father. It will surely be ad- 
mitted that he knew for himself, and proclaimed to 
others, the real “truth as it is in Jesus.” Wick- 
liffe, Huss, Jerome of Prague, assaulted the out- 
skirts of the Papacy; they attacked the monks, 
masses, and other trumperies, which were the mere — 
eruptions and excrescences of the corrupt system. 
Luther went to the core of popery. He showed 
that the gospel had been eaten out; and by preaching 
the pure gospel, he effected, single-handed, what the 
combined energies and influence of all his predeces- 
sors had been unable to achieve. It was THE 


* “Qui hanc absurditatem volebant effugere, dixerunt, 
sufficienter pro toto mundo passum esse Christum, sed pro 
electis tantum efficaciter. Vulgo hee solutio in scholis 
obtinuit.”’—Calvinus, in 1 Joan. 1. 2. 
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GOSPEL, AS PRBACHED BY LUTHER, that shook the - 
Vatican and resuscitated Europe. What, then, was 
Luther’s gospel? Was it this—“ Christ died for 
the elect, and therefore his propitiation may happen 
to have been for you”? No; this was not the 
reformation gospel. Hear Luther’s gospel from 
Luther’s own lips. Hear it, as it is again and 
again and again most pithily, pointedly, powerfully 
spoken by him in his own favourite* commentary 
on the Epistle to the Galatians. Of this com- 
mentary John Bunyan said, “ This, methinks, I 
must tet fall before all men. I do prefer this book 
of Martin Luther upon the Galatians (excepting 
the Holy. Bible) before all the books that ever | 
have seen, as most fit for a wounded conscience.” 
I say amen to John Bunyan. Of all men whose 
works I have ever yet perused, Luther is the chief 
to me, for clearness, and richness of soul-saving, 
heart-sanctifying truth. On chap. i. 4, “ Which 
gave himself for our sins,” he says, “ Weigh dili- 
gently every word of Paul, and specially mark well 
this pronoun our ; for the effect altogether consisteth 
in the well applying of the pronouns, which we find 
very often in the Scriptures ; wherein also there is 
ever some vehemency and power. Thou wilt easily 
say and believe that Christ the Son of God was 
given for the sins of Peter, of Paul, and of other 
saints, whom we account to have been worthy of 
this grace ; but it 1s a very hard thing that thou, 
which judgest thyself unworthy of this grace, 
shouldest from thy heart say and believe, that 
Christ was given for thine invincible, infinite, and 
horrible sins. Therefore, generally, and without 
ae ee ey ee eee 
* See Note S. 
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the pronoun, it is an easy matter to magnify and 
amplify the benefit of Christ, namely, that Christ 
was given for sins, but for other men’s sins who 
are worthy, But when it cometh to the putting to 
of this pronoun our, there our weak nature and 
reason starteth back, and dare not come nigh unto 
God, nor promise to herself that so great a treasure . 
shall be freely given unto her, and therefore she 
will not have to do with God, except first she be 
pure and without sin ; wherefore, although she read 
or hear this sentence—‘ which gave himself for our 
sins,’ or such like, yet doth she not apply this 
pronoun our unto herself, but unto others wlio 
are worthy and holy; and as for herself, she will 
tarry till she be made worthy by her good works, 
etc) 

Again, he tells us ‘that these words of St. Paul 
furnish us with ‘a very good and true definition of 
Christ, in this manner,—‘ Christ is the Son of God, 
and of the virgin, delivered, and put to death for 
our sins.’ Now,” says he, “if the devil allege any 
other definition of Christ, say thou, ‘ The definition 
and the thing defined are fulse ; therefore I will not 
receive this definition.” I speak not this without 
cause ; for I know what moveth me to be so earnest 
that we should learn to define Christ out of the 
words of Paul. For, indeed, Christ is no cruel ex- 
actor, but a forgiver of the sins of the whole world. 
Wherefore, if thou be a sinner (as indeed we are all), 
set not Christ down upon the rainbow as a judge, 
(for so thou shalt be terrified, and despair of his 
mercy,) but take hold of his true definition, namely, 
that Christ, the Son of God, and of the virgin, is a 
person, not that terrifieth, not that afflicteth, not 
that condemneth us of sin, not that demandeth an 
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account of us for our evil life passed; but hath 
given himself for our sins, and with one oblation 
hath put away the sins of the whole world, hath 
fastened them upon the cross, and put them clean 
out by himself. : 

‘‘ Learn this definition diligently, and especially 
so exercise this pronoun our, that this one syllable 
being believed, may swallow up all thy sins; that 
is to say, that thou mayest know assuredly that 
Christ hath taken away the sins, not of certain men 
only, but also of thee, yea, and of the whole world. 
Then let not thy sins be sins only, but even thy 
own sins indeed ; that is, to wit, believe thou that 
Christ was not only given for other men’s sins, but 
also for thine. Hold this fast, and suffer not thy- 
self by any means to be drawn away from this 
most sweet definition of Christ, which rejoiceth 
even the very angels in heaven.” 

On the words “who loved me, and gave himself 
for me,” contained in chap. ii. 20, this great gospel 
preacher says, “Who is this me? Even I, wretched 
and damnable sinner, so dearly beloved of the Son 
of God, that he gave himself for me. If I, then, 
through works or merits, could have loved the Son 
of God, and so come unto him, what needed he to 
deliver himself for me? Hereby it appeareth how 
coldly the Papists handled, yea, how utterly they 
neglected the holy Scriptures and the doctrine of 
faith, For if they had considered but only these 
words, that it behoved the Son of God to be given 
for me, it had been impossible that so many mon- 
strous sects should have sprung up amongst them. 
For faith would by-and-by have answered, ‘Why 
dost thou choose this kind of life, this religion, this 
work? Dost thou this to please God, or be justi- 
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fied thereby? Dost thou not hear, O thou wretch, 
that the Son of God shed his blood for thee?’ This 
true faith in Christ would easily have withstood all 
manner of sects, etc. Wherefore these words, 
‘which loved me,’ are full of faith. And he that 
can utter this word me, and apply it to himself with 
a true and constant faith, as Paul did, shall be a 
good disputer with Paul against the law. For he 
delivered neither sheep, ox, gold, nor silver, but 
even God himself, entirely and wholly, for me, even 
for me, I say, a miserable and wretched sinner. 
Now, therefore, in that the Son of: God was thus 
delivered to death for me, I take comfort and apply 
this unto myself. And this manner of applying is 
the very true force and power of faith. 

“These words (which are the pure preaching of 
grace and Christian righteousness indeed) Paul set- 
teth against the righteousness of the law. As if he 
said,—‘ Be it so that the law is a heavenly doctrine, 
and hath also its glory; yet notwithstanding, it 
loved not me, nor gave itself for me; yea, it accuseth 
me, terrifieth me, and driveth me to desperation, 
But I have now another, which hath delivered me 
from the terrors of the law, sin, and death, and hath 
brought me into liberty, the righteousness of God, 
and eternal life; who is called the Son of God, to 
whom be praise and glory for ever. Faith there- 
fore, as I have said, embraceth, and wrappeth in 
itself Christ Jesus the Son of God, delivered to 
death for us, as Paul here teacheth, who being ap- 
prehended by faith, giveth unto us righteousness 
and life, etc. 

‘Read, therefore, with great vehemency, these 
words me, and for me, and so inwardly practise 
with thyself, that thou, with a sure faith, mayest 
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conceive and print this me in thy heart, and apply 
it unto thyself, not doubting but that thou art of 
the number of those to whom this me belongeth ; 
also that Christ hath not only loved Peter and Paul, 
and given himself for them, but that the same grace 
also which is comprehended in this me, as well 
appertaineth and cometh unto us, as unto them. 
For as we cannot deny but that we are all sinners, 
and are constrained to say that through the sin of 
Adam we are all lost, were made the enemies of 
God, subject to the wrath and judgment of God, 
and guilty of eternal death, (for this do all terrified 
hearts feel and confess, and more, indeed, than they 
should do,) so can we not deny but that Christ died 
for our sins, that he might make ws righteous. for 
he died not to justify the righteous, but the un- 
righteous, and to make them the children of God, 
and inheritors of all spiritual and heavenly gifts. 
Therefore, when I feel and confess myself to be a 
sinner through Adam’s transgression, why should 
I not say that I am made righteous through the 
righteousness of Christ, especially when I hear that 
he loved me, and gave himself for me? This did 
Paul most stedfastly believe, and therefore he speak- 
eth these words with so great vehemency and full 
assurance ; which he grant unto us, in some part 
at the least, who hath loved us, and given himself 
for us.” | 

This great Luther, in multitudes of other places, 
brings out as explicitly, or even still more fully, the 
same glorious gospel. On chap. il. 13, for example, 
he says, “ After the same manner, Jolin the Baptist 
calleth him ‘the Lamb of God, which taketh away 
the sins of the world.’ Johni, 29. He verily 1s 
innocent, because he is the unspotted and undefiled 


ADDITIONAL OBSERVATIONS. 125 
Lamb of God. But because he beareth the sins of 
the world, his innocency is burdened with the sins 
and guilt of the whole world. Whatsoever sins I, 
thou, and we all have done, or shall do hereafter, 
they are Christ's own sins as verily as if he himself 
had done them. To be brief, our sin must needs 
become Christ’s own sin, or else we shall perish for 
ever, This true knowledge of Christ, which Paul 
and the prophets have most plainly delivered unto 
us, the wicked sophisters have darkened and de- 
faced.” Again he says, “ This is a singular consol- 
ation for all Christians, so to clothe Christ with our 
sins, and wrap him in my sins, thy sins, and the 
sins of the whole world, and so to beliold him bearing 
all our iniquities. Tor the beholding of him after 
this manner shall easily vanquish all the fantastical 
opinions of the papists concerning the justification 
of works.” Once more he says, ‘‘ Not only my sins 
and thine, but also the sins of the whole world, 
either past, present, or to come, take hold upon 
Christ, go about to condemn him, and do indeed 
condemn him,” , 

Here is the gospel that reformed Europe, and 
filled it with thousands of “‘néw creatures ;” and 
yet here is a gospel which men, who never won 
five-and-twenty souls to the Saviour, or perhaps not 
one, will presume to call “ heresy,” and try to brand 
with infamy. If men will renounce independent 
investigation of the ‘lively oracles,” and sit at the 
fect of uninspired ministers, why not go to the 
prince of all such uninspired men, and lend an open 
ear to the jubilee-trumpet of the great preacher of 
Wittenberg? Should a thousand ministers say that 
it is wrong to tell every sinner you meet, “ Christ 
loved you, and gave himself for you ;” what of-that? 
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I have a single man that weighs heavier than a 
thousand such—Marrin Lurner; and he says, 
you rob a man of the gospel of God, if you tell him 
less than this. O for a reviving of the spirit, and 
the genius of the gospel of Luther! and then shall 
we hear what his preaching was, the echo of the 
apostolic doctrine; and then shall we witness, 
what he witnessed, the restoration of the apostolic 
glory. | 

Calvin does by no means appear to have won so 
many souls as Luther. Still, Calvin was a giant 
too. We see in him a spiritual philosopher: we 
see in Luther the spiritual hero. Calvin, though 
a keen advocate of views on predestination which 
are at bottom irreconcilable with an unlimited pro- 
pitiation, was by no means a limitarian. No man 
can assert more clearly than he does, that “ Christ 
died for all mankind,” and “for the whole human 
race.” Calvin himself thus disowns those who often 
put on the livery of hisname. This isa fact worth 
attending to, and it is a fact that may be most 
satisfactorily substantiated. In his latest writings 
(his commentaries) occur many passages that war- 
rant the assertion I have made. On John i. 29, 
‘ Behold the Lamb of God, that taketh away the 
sin of the world,” instead of dwarfing the word 
“world” into elect, he remarks, ‘“‘ When Jolin says 
the sin of the world, he extends this favour indis- 
criminately to the whole human race.”* On Rom. 
v. 18, he says, “‘ Christ suffered for the sins of the 
whole world, and, by the kindness of God, is offered 
indiscriminately unto all, though all do not embrace 


* «Et gquum dicit mundi peccatum, hanc gratiam d 
. °. b>] 
totum genus humanum promiscue extendit. 


ADDITIONAL OBSERVATIONS. 127 


him.”* On Col. i. 14, he says, “ Redemption was 
acquired by the blood of Christ ; for by the sacrifice 
of his death all the sins of the world were expiated.”f 
On Mark xiv. 24, “This is the blood of the New 
Testament which is shed for many,” he says, ‘ but 
under the term many he does not mean a part only 
of the world, but the whole human race; for he 
opposes many to one, as if he had said that he would 
not be the Redeemer merely of one man, but that 
he gave himself up to death that he might free many 
from liability to the curse. Nor is it to be doubted 
that Christ, addressing as he did, a few, wished to 
make it manifest that the blessing had not exclu- 
sive reference to them. It is at the same time, 
however, to be remarked, that in Luke he uses the 
expression ‘for you’ with a particular reference to 
his disciples, by the use of which expression he 
exhorts believers individually to appropriate to 
their own use the shedding of his blood. When, 
therefore, we approach to the sacred table, not only 
let this general reflection come into the mind, that 
the world was redeemed by the blood of Christ, 
but let euch for himself think that his own sins 
were expiated.” { I might proceed to extract 


* “Nam etsi passus est Christus pro peccatis totius 
mundi, atque omnibus indifferenter Dei benignitate offer- 
tur, non tamen omnes apprehendunt.” 


+ ‘‘Hanc redemptionem dicit acquisitam esse Christi 
sanguine ; nam sacrificio mortis ejus expiata sunt omnia 
mundi peccata.” 


t ‘Caeterum sub multorum nomine non partem mundi 
tantum designat, sed totum humanum genus : mu/fos enim 
uni opponit, acsi diceret, se non unius, hominis fore re- 
demptorem, sed mortem obire, ut multos a reatu maledic- 
tionis liberet. Nec dubium est, quin Christus paucos 
alloquens communem pluribus doctrinam facere voluerit. 
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other testimonies from the commentaries of Calvin, 
to prove that he most decidedly held that Christ 
inade propitiation for the sins of the whole 
human race. What I have already quoted, how- 
ever, 18 abundantly sufficient to demonstrate that 
Calvin, and many who now term themselves Cal- 
vinists, are by no means at one on this cardinal 
loctrine of the Christian system. The universality 
of the atonement was obviously the pillow on which 
his heart reposed while on his death-bed. In his 
last will, written a few days before his decease, he 
says, “I testify also and profess that I humbly seek 
from God, that he may so will me to be washed 
and purified by the great Redeemer’s blood, shed 
Jor the sins of the human race, that it may be per- 
mitted me to stand before his tribunal under the 
covert of the Redeemer himself.”* It is, then, 
even spurious Calvinism to hold that Christ died 
for the elect alone. 

The illustrious Henry Bullinger, the successor of 
Zuingle, the great Swiss reformer, held the same 
opinion. On Rev. v., Sermon 28, he says,—‘ The 
Lord died for all, but all are not partakers of this 


Notandum tamen simul est quod apud Lucam (p70 vobis) 
nominatim discipulos compellans singulos fideles hortatur, 
ut sanguinis effusionem in suum usumaccommodent, Itrgo 
dum ad sacram mensam accedimus, non solum haec gener- 
alis cogitatio in mentem veniat redemptum Christi sangyin 
esse mundum, sed pro se quisque reputet peccata su 
-expiata esse.”’ 

* «Testor etiam ac profitcor, me suppliciter ab eo peter 
ut ita me ablutum et mundatum velit sanguine summi 
illius Redemptoris effuso pro humani generis peccatis, u 
mihi liceat apud tribunal ipsius consistere sub ipsius Re 
demptoris imagine.” Vid, ‘‘ Vita Joannis Calvini, 
Theodore Beza.”— Sub jin. 
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redemption through their own fault. The Lord 
excludes no one, but him who excludes himself by 
his own unbelief and faithlessness.”* Benedict 
Aretius, another eminent Swiss theologian, says on 
1 Tim. ii. 6,—--“Christ died for all, yet, notwith- 
standing, all do not embrace the benefit of his death, 
because by their own wickedness, and the corrup- 
tion of their nature, they despise the offered grace.” 
The eminently learned Wolfgang Musculus, a Ger- 
man reformer, and a distinguished professor of 
divinity at Berne, has a scction in his book of. 
“Common-places,” on “the redemption of the 
human race.” In this section he says,—‘* We know 
that all are not partakers of this redemption, but 
the perdition of those who are not saved by no 
means hinders this redemption from being called 
universal, since it is not destined for one nation, 
but for the whole world. That reprobate and de- 
plorably wicked men do not receive it, is not through 
any scantiness of the grace of God; nor is it just, 
that, on account of the children of perdition, it 
should lose the glory and title of universal redemp- 
tion, since it is prepared for all, and all are called_| 
tot 

The eminently devoted and fearless bishop and 
martyr, Hugh Latimer, held and proclaimed the 
same glorious truth. In one of his sermons, preached 
in 1552, on Philip. iii., he has the following passage: 
“For what other cause did Christ come, but only 
to take away our sins by his passion, and so deliver 
us from the power of the devil? But these merit- 
mongers [the Papists] have so many good works, 
that they be able to sell them for money, and so to 
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bring other men to heaven by buying of their good 
works ; which, no doubt, is the greatest contempt 
of the passion of Christ that can be devised. For 
Christ only, and no man else, merited remission, 
Justification, and eternal felicity, for as many as 
will believe the same; they that will not believe 
it, shall not have it, for it is no more but believe 
and have. For Christ shed as much blood for Judas 
as he did for Peter; Peter believed it, and therefore 
he was saved ; Judas would not believe, and there- 
fore he was condemned—the fault being in him 
only, and in nobody else.”* In another sermon 
preached in the same year, he addressed his audi- 
ence thus,—‘ IT say that every one of us must have 
a special faith; I must believe for myself, that 
Christs blood was shed for me. I must believe 
that when Christ saith, ‘Come to me all ye that 
labour and are laden, and I will ease you,’ here I 
must believe that Christ calleth ME unto him, that 
I should come and receive everlasting life at his 
hands. With such a special faith, I do apply his 
passion unto me.” Tt 
Thomas Becon,{ one of the most zealous, and 
active, and successful of the English reformers, 
discovers in some of his writings amazingly ‘clear 
views of the gospel. In a sermon on ‘faith in 
Christ,” he has the following most evangelical re- 
marks on John iii. 16, ‘‘God so loved the world, 
that he gave his only-begotten Son,” etc. ‘ These 
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* Fruitful Sermons, preached by the right reverend 
father, and constant martyr of Jesus Christ, Master Hugh 
Latimer.” 4to, ed. Lond. 1653, leaf 208. 


+ Fruitful Sermons, etc. Leaf 229. 
+ He died in 1570, being sixty years old. 
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are excellent words,” says he, “and the words of 
life; God grant us grace to print them on our 
hearts. For he that hath these words printed in 
his heart, can neither be afraid of the devil, nor of 
sin, nor of hell; but will be of a quiet heart, and 
say, I am without all fear, for I have with me the 
Son of God, whom God hath given unto me by 
love, and by the word of God, that is, by the gospel 
that certifies me thereof. And thy word, O Lord, 
and thy Son Jesus will not deceive me, in whom 
alone I put my trust, etc. 

“But thou wilt say, ‘If I were as Peter, Paul, 
and Mary were, this gift would be comfortable unto 
me. For they are saints, and doubtless this saying 
pertains but unto them. How should I, who am 
a sinner, by any means understand that it pertains 
unto me, who have so often offended God by my 
sins, and have made him my enemy?’ But such 
thoughts are mere incredulity and unbelief, which 
goeth about to withdraw us from this sweet gospel. 
And truly unbelief can be overcome by no other 
means than by the word of God. Of this Christ 
spake, that we should not doubt his word ; saying, 
that his Father, the true and eternal God in heaven, 
did so love the world, that he delivered his only- 
begotten Son. And this is sure, that ‘the world’ 
here does not signify Mary, Peter, and Paul only ; 
but the world signifies ALL MANKIND.” hee % 
“This gift belongs as well unto thee as to Peter 
and Paul, forasmuch as thou also art a man as they 
were, and a portion of the world; that God may 
not be judged in his word, and this thought rise in 
our hearts, thinking on this wise, Who knoweth 
whether I am also of their number, to whom the 
Son of God is given, and eternal life promised. 
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For that is as much as to make God untrue to his 
promise. Wherefore, when this thought comes 
upon thee, suspect it, as thou would suspect the 
devil, lest thou be therewith deceived. And say 
thou, What is that to me, that I am neither Peter 
nor Paul? If God would have given this vift to 
them only that should have been found worthy, he 
would have given it to the angels, to the sun, and 
to the moon ; for they are pure and undefiled crea- 
tures, which always obey God, and never decline 
or swerve from his precepts. But this is the truth 
of the matter, he gave him to the world, and the 
world is no worthier thereof than as I said before. 
Therefore, although I am neither Peter nor Bank, 
yet will I not suffer myself to be put beside this 
gift, but will challenge as much for my part as 
David and all the holy apostles did. Whatsoever 
I am, yet God is not to be taken as unfaithful to 
his promise. I am a portion of the world, where- 
fore if I take not this gift us mine own, I make 
God untrue, 

“ But wilt thou say, why does he not show this 
to me alone? then I would believe and think surely 
that it appertained unto me. But it is for a great 
consideration that God speaks here so generally ; 
to the intent, verily, that no man should think 
that he is excluded from this promise and gift. He 
that excludes himself must give account why he 
does so. ‘I will not judge them,’ saith he, ‘ but 
they shall be judged out of their own mouth.’” 

The early ‘‘confessions” of the principal reformed 
churches abundantly echo the same glorious truth. 
Although it is never formally proved in these con- 
fessions, it is obviously assumed, and often most 
explicitly expressed. Thus, in the first Confession 
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of Ilelvetia, written in 1536, it is said, that Christ, 
assuming human nature into union with his divin- 
ity, “gave it up unto death for the expiation of a// 
sin.’* Inthe latter Confession of Helvetia, writ- 
ten in 1566, it is said, “ For we teach that Christ 
alone, by his death or passion, is the satisfaction, 
propitiation, or expiation of all sins.”> Again it 
is said, “Christ took upon himself and bore the 
sins of the world, and satisfied divine justice.” f 
In the Confession of Augsburgh, written by Luther's 
sweet companion—Melancthon, and presented, in 
1530, to Charles V., it is said, “ Likewise they 
teach that the Word, that is, the Son of God, as- 
sumed human nature in the womb of the blessed 
Virgin Mary, so that the two natures, the divine 
and the human, being inseparably united in one 
person, are one Christ—true God and true man, 
born of the Virgin Mary, who truly suffered, was 
crucified, died, and was buried, that he might re- 
concile the Father to us, and be a sacrifice, not only 
for original sin, but also for all the actwal sins of 
men.” § In the Confession of Saxony, written in 
1551, it is said, “ For although we do not yet, in 
this our infirmity, see the causes of this wonderful 


* «Ty mortem tradidit ad universi peccati expiationem.’ 
—Sect. 11. 

+ ‘*Nam docemus Christum unum, morte vel passione 
sua, esse omnium peccatorum satisfactionem, propitia- 
tionem, vel expiationem.”—Sect. 12. 

+ Christus peccata mundi in se recipit, et sustulit, 
divinieque justitiw satisfecit.—Sect. 15. 

c_ hut reconciliaret nobis Patrem, et hostia 
esset non tantum pro culpa originis, sed etiam pro omni- 
bus actualibus hominum peceatis.”—Confessio A ugustance 
MDXXX1.,sect.3. See also ConfessioAngustana MDX L., 
ReCK Se 
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counsel, why the human race was to be redeemed 
in this manner, (those causes shall be learned in 
ull eternity,) yet these principles are now to be 
learned ; in this sacrifice are to be seen, Goa's jus- 
tice and his wrath against sin, and his infinite 
mercy toward us, and his love in the Son toward 
the human race.”* In “the Confession of Faith 
used in the English congregation at Geneva, re 

ceived and approved by the Church of Scotland in 
the beginning of the Reformation,” it is said, “Thus 
of his free mercy, without compulsion, he offered 
up himself as the only sacrifice to purge the sins of 
all the world, so that all other sacrifices for sin are 
blasphemous, and derogate from the sufficiency 
hereof.” + In the English Confession found in the 
works of Bishop Jewel, it is said, “And therefore 
that our only succour and refuge is to flee to the 
mercy of our Father by Jesus Christ, and assuredly 
to persuade our minds that he is the obtainer of 
forgiveness of our sins; and that by his blood, all 
our spots of sin be washed clean; that he hath 
pacified and set at one all things by the blood of 
his cross: that he, by the same one only sacrifice 
which he once offered upon the cross, hath brought 
to effect and fulfilled all things; and that for that 
cause he said, when he gave up the ghost, It is hn- 
ished, as though he would signify, that the price 
and ransom was now fully paid for the sin of man- 
kind.” + In the Heidelberg Catechism used in the 


* “Conspiciuntur in hac victima justitia et ira Dei 
adversus peccatum, et immensa misericordia erga nos, et 
amor in Filio erga genus humanum.”—Con/fessio Saxonica, 
sect. ‘‘de Remissione Peccatorum, ete.” 

+ Dunlop’s ‘‘ Harmony of Confessions,” vol. ii., p. 5. 
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reformed churches and schools of the Palatinate, 
and composed in 1563, it is said, “ Q. 37, What 
believest thou, when thou sayest, He suffered? A. 
That in the whole time of his life which he spent 
on earth, but especially in the end of it, he did sus- 
tain, in body and soul, the wrath of God against 
the sin of the whole human race; that by his pas- 
sion, as by the only propitiatory sacrifice, he might 
deliver our body and soul from everlasting con- 
demnation, and obtain for us the favour of God, 
‘righteousness, and everlasting life.”* In the 
Articles of the Church of England, it is said, “The 
offering of Christ, once made, is that perfect re- 
demption, propitiation, and satisfaction for all the 
sins of the whole world, both original and actual ; 
and there is none other satisfaction for sin but that 
alone.”+ Such are some of the testimonies of the 
principal reformed churches. 

The reason why I quote these passages from the | 
most successful and distinguished preachers and 
theologians, and from the confessions of the most 
eminent churches, is not to give weight to the 
opinion I so highly prize, and so constantly preach. 
That opinion, like its author, “receives not testi- 
mony from men.” It needs it not. <A single “thus 
saith the Lord,” is as good as ten thousand of ‘‘ thus 
saith Luther,” and “thus saith Calvin.” There 
are many persons, however, who are so prejudiced 


* Kum toto quidem vite suw tempore quo in terris egit, 
privcipue vero in ejus extremo, iram Dei adversus pecca- 
tum universi gencris humani, corpore et anima sustinuisse,” 
etc. —Catechesis I1cidelbergensis, This catechism was ap- 
proved by the Synod of Dort. See Note V. 


+ The thirty-first article, entitled, ‘* Of the one oblation 
of Christ finished upon the cross.” 
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against the doctrine, and so determined to find it 
untrue; and, withal, so much the slaves of human 
names and ecclesiastical canons, that they will not 
give even a patient hearing to it, because the 
majority of modern votes are against it, and great 
ininisters and doctors of divinity frown upon it. I 
tell these people that doctors, and ministers, and 
confessions, and churches, are not Tue Bibue. I 
tell these people, that it is “to the law and to the 
testimony” that the appeal must be made. But I 
likewise tell these people, that the purest of all 
churches, and the greatest of all ministers, have 
accounted it no gospel at all to preach that Christ 
died for the clect alone. If there is to be appeal 
to human authority, let us take the topmost names ; 
and the “aye” of these topmost names is surely. 
equal in weight to many hundreds of “noes” from 
men of inferior usefulness and note. 3 
I might multiply great names in support of the 
universality of the atonement. I might refer to 
one of the greatest and best men of Europe, Arcii- 
bishop Usher, who says, ‘ We may safely conclude, 
out of all these premises, that the Lamb of God 
offering himself a sacrifice for the sins of the whole 
world, intended, by giving suflicient satisfaction to 
God’s justice, to make the nature of man, which he 
assumed, a fit subject for mercy, and to prepare a 
medicine for the sins of the whole world, which 
should be denied to none that intended to take the 
benefit of it”’* I might refer to the illustrious 
Bishop Davenant, who, in his elaborate essays on 
this subject, already so often referred to in this 
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* «Judgment of the extent of Christ’s death and satis- 
faction,” p. 14. 
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treatise, says, “here is no one who is a partaker 
of the same human nature which the Redeemer 
dvigned to assume, for whom Christ did not deliver 
up himself as a price of redemption, applicable 
according to the ordination and acceptation of God, 
for remission of sins, to be obtained by faith in his 
blood.”* ‘Show me,” says he again, “an in- 
dividual of the human race, to whom the iinister 
of the gospel may not truly say, ‘God hath so loved 
thee that he gave his only-begotten Son, that if thou 
shouldest believe on him, thou shalt not perish, but 
have everlasting life.” T 

I might refer to Mdward Polhill, who says, 
“ Christ was a surety for all, and satisfied for the 
sins of all; for if all did believe and repent, the 
sins of all would be remitted, and remitted they 
coull not be without a surety, and a surety making 
satisfaction ; therefore, such a surety was Christ for 
them all.”{ Again he says, “If Christ no way 
died for all men, how came the ministers’ com- 
mission to be so large? They command men to re- 
pent, that their sins may be blotted out; but how 
can their sins be blotted out for whom Christ was 
not made sin? They bescech men to be reconciled 
to God, but how shall they be reconciled for whom 
Christ paid no priceat all? They call and cry out to 
men to come to Christ that they may have life, but 
how can they have life for whom Christ was no 
surety in his death? If, then, Christ died for all 
men, the ministry is a true ministry as to all; but 
if Christ died only for the elect, what is the minis- 


* Chapter iii, + Chapter ii. 
t ‘©The Divine will considered in its eternal decrees, and 
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try as to the rest. Those exhortations, which as to 
the elect are real undissembled offers of grace, as to 
the rest seem to be but golden dreams and shadows ; 
those calls, which as to the elect are right ministerial 
acts, as to the rest appear as extra ministerial blots 
and erratas ; those invitations to the gospel feast, 
which as to the elect are the cordial wooings and 
beseechings of God himself, look like the words of 
mere men speaking at random and without com- 
mission; for, alas! why should they come to the 
feast for whom nothing is prepared? {ow should 
they eat and drink for whom the Lamb has never 
been slain 1”* 

I might refer to the justly celebrated Dr. Edward 
Williams, who, in his great work “on the Equity 
of Divine Government, and the Sovereignty of 
Divine Grace,” says, ‘‘Since overtures of pardon 
and reconciliation are made to sinners, many of 
whom are eventually not pardoned and reconciled, 
how can the consequence be avoided, that the pro- 
vision, in its rectoral design, must be more exten- 
sive than actual salvation? Must it not be equally 
so with the overture? And must not the advantages 
proposed be the purchase of the Mediator? If the 
overture have no other basis than the foreseen 
aversion of the sinner to the blessings proposed to 
him, then the import of the proposal would be, If 
you believe a falsehood, God is willing to bestow 
upon you pardon and life. For how can the 
invitation, command, or threatening, be otherwise 
than false and delusive, if the provision of sacrifice 
and merit be designed exclusively for elect sinners? 
How can any other have a warrant to believe the 
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* «The Divine Will,” p. 191. 
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testimony concerning Christ crucified? On this 
principle, every person must know his election be- 
fore he has any warrant to believe ; or if he believe 
the testimony without this knowledge, he is required 
to believe without evidence, and to act the part of 
a presumptuous intruder in order to acquire it. 
We conclude, therefore, first, that every man 
addressed by the gospel is under obligation to 
receive Christ and his benefits, in virtue of the 
meritorious price of redemption being rectorally 
designed for him as one of the human race; and, 
secondly, that the elect have no warrant beside this 
for believing, there being no other basis of belief 
for any one of mankind.”* 

I might refer to Scott the commentator, who 
says, “It scems to be the decided opinion of his 
lordship (the Bishop of Lincoln,) that the evan- 
gelical clergy, especially such of them as believe 
the doctrine of personal election, hold what is 
called ‘ particular redemption,’ whereas very few of 
them adopt it. The author of these remarks [viz., 
Mr. Scott. himself], urged by local circumstances 
rather than by choice, above twenty-four years 
since, avowed his dissent from the doctrine of par- 
ticular redemption, as held by many professed 
Calvinists, especially amongst the dissenters.”+ 

I might refer to Dwight and Bellamy of America, 
and a host of others, the best of its men. I might 
refer to all evangelical Lutherans, comprising men 
of most powerful minds, most melting eloquence, 


* «* An Essay on the Iquity of Divine Government, ete.” 
Chap. V., sect. 11, p. 252, edit. 1813. 

+ ‘‘Remarks on Bishop Tomline’s Refutation of Cal- 
vinism,” vol. i. pp. 447, 448. 
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most profound acquirements, most honoured use- 
fulness, L might refer to all Remonstrants, headed 
by the holy, and humble, and distinguished James 
Arminius ; and men they were that never found 
their superiors in the Contra-Remonstrant Pre- 
destinarians. I might refer to all the followers of 
the almost Apostolic Wesley. I might refer toa 
large proportion of English and Scottish Inde- 
pendents and Baptists, Such a name as that of 
vobert Hall, I might specify from among the rest. 
When Dr. Balmer informed him that he had been 
perplexed with doubts as to the extent of the death 
of Christ, and expressed a wish to know _ his 
opinion, he replied, “ Ilere, sir, my sentiments 
give me the advantage of you; for on that point I 
entertain no doubt whatever; I believe firmly in 
‘general redemption.’ I often preach it; and I 
consider the fact, ‘that Christ died for all men,’ as 
the only basis that can support the universal offer 
of the gospel.”* I might specify, also, John Angell 
James, who says, and says most justly, to the 
sinner, in his “ Anxious Inquirer,”—‘“ You are to 
believe that God really loves the world, and is truly 
willing and waiting to save the chicf of sinners, 
and that he therefore is benevolent to you; and 
thus, instead of dwelling in the idea of a mere 
general or universal love, you are to bring the 
matter home to yourself, and to believe that God 
has good-will towards you, has given Christ to die 
for you; you are a part of the world which God 
loved, and. for which Christ died, and you are not 
to lose yourself in the crowd, You are not to con- 
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* Hall's Works, vol. i. p. 160; Appendix, note A, ed. 
1835. 
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sider the scheme of redemption for anybody, or for 
everybody, but yourself; but you are to give the 
whole an individual bearing upon yourself. You 
are to say, ‘God is well-disposed towards me; 
Christ was given for me; died for me as well as 
for others; I am invited; I shall be saved if I 
trust in Christ; and I am as welcome as any one 
to Christ.’ Faith is not a belief in your own per- 
sonal religion, this is the assurance of hope; but it 
is a belief that God loves sinners, and that Christ 
died for sinners, and for vow among the rest; it is 
not a belief that you are a real Christian, but that 
Christ is willing to give you all the blessings 
included in that term. It is the belicf of some- 
thing out of yourself, but still of something 
concerning yourself.”* 

Amongst all these eminent men, there will be 
found diversities of opinion on certain details of 
the doctrine, and on various collateral points, but 
in this one all-important truth are all united,— 
every sinner 1s not only warranted but bound to 
believe that Christ died for him. This was their 
gospel, this was Paul's gospel, this is Christ’s 
gospel, God’s gospel, the Bible’s gospel; and yet 
there are men who will presume to say it is heresy, 
« doctrine of devils, and tidings of danination. It 
is openly and unblushingly asserted, that no minis- 
ter is warranted to tell any man that Christ died 
for him. Alas! if this be true, Luther spoiled 
Christendom, and was himself ignorant of the 
A BC of divinity. If this be true, it was “ heresy” 
that overthrew the papacy, and reformed all Europe. 
If this be true, the first five centuries of the 


* Chap. v. pp. 58, 59. 
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Christian era were ignorant of orthodoxy,* and the 
apostles themselves cannot be freed from suspicion. 
What! are we not to tell every sinner that “ Christ 
loved him, and gave himself for him”? If we are 
not, what is it that we are to tell him that he may 
be saved? It seems to me to be little less than 
committing a robbery upon him to tell him less. 
But, perhaps, some will be ready to exclaim, 
‘What! on your principles the Bostons of the 
Kirk of Scotland, and the Erskines of the Secession, 
did not preach the gospel!” The Bostons and the 
Erskines are not THE Bribie, and that is enough 
for me. The question is not, “What did Boston 
preach?” or ‘*What did the Erskines preach ?” 
The question is, “ What did Paul preach, and the 
Holy Spirit inspire?” I certainly do not think 
that the gospel was as fully preached by these 
venerable men as it was by Chrysostom, and Luther, 
and Latimer, and Arminius, and Wesley, and 
Becon. They did, however, preach the gospel; anid 
because they preached it, many were the sinners 
converted by their ministry. The ‘“ dewdrops” 
were not so numerous, it is true, ‘‘ from the wom) 
of the morning” of their day, as “from the womb 
of the morning” of the first three centuries, or of 
the Reformation ; and the reason is to be found in 
the inferior and less accurate shape which they 
gave to the “truth as it is in Jesus,” They had 
been reared up to regard the opinion “ that Christ 
died for all men,” as most dangerous heresy. They 
always dreaded the blessed doctrine in its own 


* See some important facts regarding the history of the 
doctrine in Whitby ‘‘On the extent of Christ’s Redemp- 
tion,” chap. vi.; and in Goodwin’s ‘‘ Redemption Re- 
deemed,” chap. xix. 
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naked simplicity. On the simple principle, how- 
ever, “that Christ died for the elect alone,” and 
did nothing for the rest, they could find for them- 
selves no access into Christ, and no avenue by 
which to lead “every creature” into rest. In this 
extremity, the “ Marrow of Modern Divinity,” was 
found and republished. The grand peculiarity of 
that book is a doctrine, not in the Westminster 
“Confession of Faith,’—this, viz., that “ Christ is 
God's gift to all mankind-sinners as such.” It main- 
tains that he dicd only for the elect: it asserts, 
however, that he and all his benefits, such as his 
righteousness and eternal life in him, are ‘freely 
gifted to all mankind-sinners as such.” The 
Bostons and the Erskines were trained in this 
school; they denied the wriversal death but they 
maintained the wriversal gift, and they insisted on 
every man, woman, and child, believing that Christ 
was “theirs,” and “ that all that he did on Calvary 
he did for them.” It was on this doctrine of the 
universal gift, that they risked their own souls ; it 
was by this doctrine that they “won” the souls 
that were their “hire ;” and yet it is not a doctrine 
taught in their ‘Confession of Faith.” This 
universal gift was the only door by which they 
themselves could get into Christ, or let other 
sinners enter into him. It was, therefore, their 
favourite, and darling, and everlastingly reiterated 
theme.‘ Take it out of the sermons of those true 
Scottish worthies, and their sermons are idle, 
frivolous essays; or lifeless, spiritless, soulless, 
most marrowless skeletons. That you may certify 
yourselves that I am not misrepresenting, take a 
passage from Boston asa specimen. It occurs in 
his sermon entitled “Christ gifted to sinners.” He 
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says, “The third thing is, the party to whom Christ 
is given. To whom, then, is he given? He that 
believes the Son of God to be given to sinners, and 
lays the matter to heart, will be ready to say, ‘O, 
but whom is he given to? JI fear he is not given 
to me; and what am I better then?’ But . 

“Christ is given to mankind-sinners indefinitely, 
It is not to the elect only, but to sinners indefinitely, 
elect or not elect; sinners of the race of Adam 
without exception, whatever they have been, what- 
ever they are; whatever qualifications they have, 
whatever they want. The Father, in making of 
this gift to us, had no eye to any qualification in 
us, but our misery and extreme need; and in the 
view of that, he made this gift for their remedy. 

“1. This gift and grant is conceived in the most 
ample terms, without any restriction to any par- 
ticular set of men. John iii. 16, ‘God so loved the 
world, that he gave his only-begotten Son, that 
whosoever believeth in him should not perish, but 
have everlasting life.” You see here it goes as 
wide as ‘the world,’ the world of men, to exclude 
fallen angels, but none of the family of fallen 
Adam. ‘Therefore, says the Prophet, ‘To ws a Son 
is given.’ They will get no approbation of Christ 
nor his Father who curtail and hem in this grant, 
as they consult not his nor his Father’s honour. 
therein. 

“2. Christ is given to mankind-sinners as the 
manna was given to the Israelites. Now, the 
manna was given to the Israelites indefinitely ; to 
them who loathed it as well as to them that loved 
it. John vi. 31-33, ‘Our fathers did eat manna in 
the desert ; as it is written, He gave them bread 
from heaven to eat: verily, verily, I say unto you, 
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Moses gave you not the true bread from heaven ; 
but my Father giveth you the true bread from 
heaven, For the bread of God is he which cometh 
down from heaven, and giveth life unto the world.’ 
And therefore Christ is given to sinners indefinitely, 
without exception of any, therefore says Christ to 
the unbelieving Jews, verse 32, ‘My Father giveth 
you the true bread from heaven.’ 

“3. There is made to mankind-sinners indefi- 
nitely a gift of the benefits of his purchase, which 
yet are never given but in and with himself. 
Rom. viii. 32, ‘Tfow shall he not with him freely 
give us all things?’ ‘There is a gift of righteousness 
made to them, Rom. v. 17, which is revealed to 
faith, chap. i. 17, i.e. to be believed on, and trusted 
to. Eternal life is given them, 1 John vy. 11, and 
a promise of entering into his rest is left them. 
Hebr iv At 

“4. Lastly, if Christ were not given to mankind- 
sinners indefinitely, but there were some in the 
world who have no part in the gift of Christ, then 
the ministers of the gospel might not offer him to 
all, nor might all receive him. Not the first, for 
no man has power to offer to any the Father's gift, 
to whom itis not given of the Father; more than 
a servant has power to offer his master’s gift to one 
to whom his master has not made the gift. Not 
the second, for none can lawfully take what God 
does not give him. John iii. 27, ‘John answered 
and said, a man can receive nothing except it be 
given him from heaven.’ It would be presumption 
in thee to take a bit of bread, or a drink of water, 
if God gave it not thee; much more would it be 
presumption in any sinner of mankind to take 
Christ. 1 John iii. 23, ‘And this is his command- 
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ment, that we should believe on the name of his 
Son Jesus Christ ;’ Mark xvi. 15, 16,‘ And he said 
unto them, Go ye into all the world, and preach 
the gospel to every creature,’ etc,” 

Again, in another sermon, entitled, “Christ the 
Saviour of the world,” he says, “ Behold here, 
admire, and believe the great love of God to a lost 
world, in providing a Saviour, and such a Saviour 
for them, even hisown Son! he Scripture speaks 
of this in a very high strain, John iii. 16, ‘God 
so loved the world, that he gave his onl y-begotten 
Son,’ etc. There was a man-love in God, Titus iii. 4: 
‘But the kindness and love of God our Saviour to- 
ward man appeared,’—a love of the kind, mankind. 
It has appeared in two eminent instances: first, in 
securing by an irreversible decree the salvation of 
some of them ; second, in providing a Saviour for 
the whole of the kind, constituting his own Son 
Saviour to the-lost family of Adam indefinitely. 
Believe it with application to yourselves. If upon 
this a secret murmur begins to go through your 
heart,—BurtT 1T WAS NOT FOR ME; crush it in the 
bud, for it is a bud of hell. If you are not one of 
the devil kind, but of sinful mankind, IT WAS FoR 
you. The Father gave Christ a Saviour for you, 
that if you would believe on him, you should not 
perish; he sent his Son from heaven with full 
instructions and ample powers to save you, if you 
will believe. And is not this love? Believe it, 
and it will be the way to let you in to a sight of 
more love.” 

Here is ancient Scottish preaching. How 
different from the modern! *It is perfectly clear, 
however, that a limited atonement and a universal 
gift are utterly inconsistent. God could not “give” 
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to all men, what in reality is a nonentity to most. 
It could not be the duty of ‘every creature” to be 
“verily persuaded that Christ is 11s, and that all 
he did on Calvary was for u1M,” if it were a Jie and 
a fiction that he did anything at all except for a 
favoured few. The two doctrines, so strangely, so 
inconsistently, yet so fortunately for poor sinners, 
coupled in the minds of Boston and the Erskines, 
are obviously antagonists and destructive of one 
another. Either may be true; both cannot. This 
utter inconsistency is discerned readily enough by 
almost all modern ministers ; and hence we rarely, 
if ever at all, hear anything like an approach to 
‘Marrow ” doctrine from the pulpit. All men see 
that it must either be true that the death is uni- 
versal; or else true that the actual gift is restricted. 
The fortunate, though most unphilosophical, incon- 
sistency of the last century, which kept open the 
half, at least, of the two-leaved gate of salvation, 
has been exchanged for a theory far more consistent 
in its parts and proportions, and far more philoso- 
phical in its abstract structure ; but a theory which, 
instead of opening the other leaf of the everlasting 
door of salvation, has almost entirely shut to the 
one left open by the “ Marrow.” It is a theory 
that has in a great measure blocked up all access 
into the peace of the gospel. Instead of rectifying 
the theory of “the Marrow-men,” by coupling the 
universal atonement with the universal gift, the 
universal gift itself has been discarded and aban- 
doned as inconsistent with a limited atonement; a 
merely universal offer has been substituted in its 
place; and thus the soul-saving truth of Boston and 
the Erskines is soul-saving no longer. Where now 
do we hear the followers of these ‘sainted” men 


148 EXTENT OF THE ATONEMENT. 

DN ne EE Ih See em aN Mate Suathal gat eal ee 
preaching thus: “Go preach the gospel to every 
creature, that is, go and tell every man without 
exception, that here ts good news for um; Christ 
ts dead for uIM; and tf he will take him and accept 
of his righteousness, he shall have him.’* O that 
our dead men were alive again! 

I, for my part, cannot hold a universal gift, and 
deny in the same breath an unlimited atonement. 
I wish, however, to keep open some way by which 
i. sinner may manage to get into Christ; and as 
the fathers of the Secession, and the best men of 
the Kirk of Scotland, found no way but by a 
universal gift (alas, now exploded from most pul- 
pits!), I must take the way of Luther, and Becon, 
and Calvin, and Latimer, and Polhill, and Edwards, 
and Arminius, and Wesley, and Scott, and Hall, 
and James, and Bellamy, and Dwight, and the 
three first centuries of the Christian era, and return 
to PAUL’s GosPEL, and tell all unreconciled sinners, 
without exception, that ‘God made Christ to be 
sin for us, that we might become the righteousness 
of God in hin,” 2 Cor. v. 20. I must go back 
and take up the method of “ winning souls,” which 
the Holy Spirit himself laid down and blessed, and 
tell this gospel to every creature, —‘‘ Christ died for 
OUR sins according to the Scriptures.” 1 Cor. xv. 
1-4. It is because this gospel is not everywhere 
freely, fully, and fearlessly proclaimed, that so many 
thousands of serious persons are kept in chains of 
doubt, and in the grim gloom of darkness and 
uncertainty. It is because this gospel is not freely, 
fully, and fearlessly proclaimed, that so many 
hundreds of these serious persons, whose seriousness 


* “Marrow,” chap. II. sect. iii. § 3. 
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lias risen up to positive agony as to the condition 
of their souls, have been driven into a state of 
actual despair. 

A limited atonement—I say it deliberately—has 
been the mrderer of many souls: The gifted seraph 
Cowper most narrowly escaped being its victim. 
He did not know that there was mercy for every 
one, pardon for cach, and therefore hope, and abun- 
dance of it, for him. fe had been trained up 
within the contracted confines of the system that 
admits of exclusions, and when his tender con- 
science became fully alive to his sinfulness, he 
became possessed with the idea that he was doomed 
to inevitable destruction. Deep, dreadful, and 
constant melancholy brooded over his mind, and 
sometimes prompted him to hurry into woe. This 
continued till one day “he flung himself into a 
chair near the window, and secing a Bible there, 
he ventured once more to apply to it for comfort 
and instruction. The first verse he saw was the 
95th of the 3rd of Romans, ‘Whom God set forth 
to be a propitiation through faith in his blood,’ ete. 
‘Immediately (he says) I received strength to be- 
lieve, and the full beams of the Sun of Righteous- 
ness shone upon me. I saw the sufliciency of the 
atonement he had made, for my pardon and com- 
plete justification, Ina moment I believed, and 
received the peace of the gospel. Unless the Al- 
mighty arm had been under me, I think I should 
have been overwhelmed with gratitude and joy. 
My eyes filled with tears, and my voice choked 
with transport. I could only look up to heaven in 
silent fear, overwhelmed with love and wonder.’”* 


a 


* «The Life of William Cowper, Esq., by Thomas 
Taylor,” p. 37. 
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What was it that produced this vast and sudden 
change? It was no new revelation of special mercy 
toward him in particular. No; the Spirit tells us 
no new truths. It was a Bible-truth that brought 
instantaneous peace to his soul. It was the dis- 
covery in the Bible that he was taken in within 
the propitiatory work of Jesus, in the same way 
that every other reader of the Bible is taken in. 
He saw that there was no exclusion at all on God’s. 
part, and therefore none for him; and he rejoiced 
with “joy unspeakable and full of glory.” Hence 
‘“‘ he felt an entire conviction that he, whose infinite 
compassion had prompted him to make provision 
for the restoration of fallen men to his favour, in- 
tended it to be wnirersally beneficial, and that the 
perversion and obstinacy of men were the ONLY 
reasons why it was not so.”* 

I will mention another instance in which the 
doctrine of a limited atonement had well nigh 
proved to be a murderous doctrine. I quote it 
from an author who is by no means favourable to 
the view I so fondly cling to, and so frequently 
proclaim—Octavius Winslow. In his exciting 
work “on the atonement,’ occurs the following 
passage,— We can tell of one who, in her deep 
sorrow for sin, was brought to the extreme of men- 
tal anguish. Despairing of mercy, and anxious to 
anticipate the worst of her punishment, she resolved, 
when none should be near her, to terminate her 
life, and go, recking with her own blood, to the 
bar of God. The fearful opportunity presented 
itself. The door was fastened, the knife prepared, 


* «The Life of William Cowper, Esq., by Thomas 
Taylor,” p. 404. 
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and she fell on her knees to accomplish the awful 
deed. At the moment her hand was raised to give 
the fatal stroke, these words caine to her mind with 
overwhelming power, ‘The blood of Jesus Christ 
his Son cleanseth us from all sin.’ Iler arm fell 
motionless at her side, the weapon dropped from 
her convulsed grasp, and she exclaimed, in a trans- 
port of relief, ‘If the blood of Jesus cleanseth from 
all sin, then why not mine too?’ She arose; her 
fatal purpose was broken, her perturbed spirit was 
calmed, and her heart drawn out in prayer to God. 
On the following Sabbath she hastened to the house 
of God, and to her astonishment the minister an- 
nounced as his text, ‘The blood of Jesus Christ 
his Son cleanseth us from all sin.’ The Holy 
Spirit completed the work so graciously begun in 
her soul, The blood of Christ was applied to her 
conscience, and from the terror and gloom of sin, 
she passed into the sunshine of God's full] and free 
forgiveness.” Now what was it that drove this 
awakened sinner to the brink of distraction and 
destruction? It was her ignorance of the plain 
Bible truth that “the blood of Christ cleanseth 
from ALL sin.” It was lier ignorance of the fact 
that there was propitiation for her, blood for her, 
righteousness for her, plenteous redemption for her. 
She did not know that she was as much entitled to 
the cross of Christ as ever Martha was, and that 
whatever Christ did on Calvary, he did it for her. 
She found out this at last, and she was delivered 
by the discovery, from breaking the sixth command- 
ment on herself. If, however, the propitiation be 
so limited as Octavius Winslow supposes, she had 
no right to find the word “mine” in the sentence 
which ‘‘ came to her mind with such overwhelming 
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power.” If the atonement be not universal, her 
peace was, after all, based upon a presumptuous 
Application, and an actual “ wresting” of a text on 
which she had no claims whatsoever. It was based 
on a fiction ; and there would be reason, therefore, 
to fear that her subsequent condition, though veiled 
from herself, conld in reality be by no means im- 
proved. Tfer life-saving inference was, however, 
—blessed be the God of the gospel !—a legitimate 
inference, and it was so, just because all others 
living as well as she, have the same right to con- 
sider their own name to be bound up in the bundle 
of “all”  Ifow many, however, have imbrued 
their hands in their own blood, because they have 
been ignorant that there is as much blood and as 
much hope for them, as for all the saints who are 
now in glory! O when shall a soul-and-body-de- 
stroying theology be exchanged for a life-giving 
gospel ! ; 

Dearly beloved reader, what think you now of 
your state? what think you of the Saviour? Do 
you feel that you need a Saviour, do you sec that 
Jesus is just the Saviour you necd? Do not regard 
this discussion in which we have been engaged 
merely as a matter of curious speculation. The 
doctrine of unlimited atonement bears a most mo- 
mentous relation to your cternal weal or woe. If 
it should be true that “ Christ loved you and gave 
himself for you,” as much and as really as he loved 
Abraham, and gave himself for Abraham,—if this 
should be true, and if it be revealed too in the 
Scriptures as a truth which is designed and calcu- 
lated to have a most important influence upon your 
heart, and life, and deathless soul,—what a calamity 
must it be if you be ignorant of it, and die in dark- 
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ness and in doubt! I am as fully persuaded that 
it is true as I am persuaded of the existence of 
Jesus himself. It is because it is true, that the 
gospel is “glad tidings of salvation” to “ EVERY 
creature.” QO then, my reader, are you persuaded 
of its truth? If yon still hesitate to receive it, I 
ask you why? Is it because the Bible disclaims 
it, disowns it, denies it? No, my reader, the Bible 
is vocal with it, and “the church’ of the living 
God,” in its purest state, and in its holiest men, 
has embalmed it as its own glory, and as the glory 
of the gospel and the gospel’s God. Beware lest 
you be found robbing yourself, and your children, 
and your friends, of “ the pearl of greatest price’’! 
Beware lest you be found mutilating “the truth 
as it isin Jesus,” and taking out of it what in re- 
ality is its heart, its soul, its marrow, its pith, its 
saving and sanctifying power! Take care lest you 
ungospelise the gospel, and do what in you lies to 
keep the sinner unfriended, the world unchurched, 
the church itself with but “a name.” 

Do you, on the other hand, yield to the accumu- 
lated evidence of the truth of the word “every” 
that is in the centre of the good gospel? If you 
do, my soul doth magnify the Lord, and I rejoice 
over you with unbounded gratitude and joy. Let 
me ask you, then, O reader, is this gospel a gospel 
that takes “the sting” out of death for you, and 
makes you even now ready, just as you are, to de- 
part? Could you'die with the truth you have now 
discovered in the Bible? Why not? If Jesus has 
died for you, he has done enough for you. If he 
has done enough for you, you need no more, but 
to believe God when he tells you this, in order that 


it may be safe for you to depart. “ Whosoever 
11 
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believeth hath everlasting life.” You do not need 
Christ’s death, and certain good feelings and good 
conduct too, in order to reach salvation. No!* 
Good feelings and good conduct are the delightful 
consequences of ‘the joy of salvation ;” they are 
not necessary as its precursors or preparatives. 
Feclings and conduct truly good—truly such as a 
holy God can approve of and delight in—are im- 
possible to an unsaved soul. The feelings and con- 
duct of an unsaved soul flow from a wrong and 
unholy source ; and they are, consequently, “ dead 
works,” which a pure God “ cannot away with.” 
When you put to yourself, then, the question, 
“Could I venture to die?’ you must not look 
anywhere for an answer but to ‘the blood of atone- 
ment.” ‘Though you were to grow as holy as Paul, 
or as holy even as an angel, all this holiness would 
not make it safer for you to die, than it would be at 
this moment, were you really to look to Jesus as 
“all your salvation.” When the good and great 
David Dickson of Irvine, afterwards professor of 
divinity in Glasgow, and then in Edinburgh, was 
upon his death-bed, he was asked how he found 
himself. His answer showed that he knew the 
gospel most accurately, and was building on no 
false foundation. ‘I have taken,” said he, “all 
my good deeds and all my bad deeds, and I have 
thrown them together in a heap, and fled from them 
both to Christ, and in him I have peace.” His 
goodness and badness were equally immaterial in 
the matter of his safety. His goodness did not 
help him, and his badness did not hinder him. 
When Mr. M‘Laren, of the Tolbooth church of 
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* See Note W. 
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Edinburgh, was dying, his colleague, Mr. Gusthart 
paid him a visit and put the question to him, “ What 
are you doing, brother?” His answer was, “ I'll 
tell you what I am doing, brother: I am gathering 
together all my prayers, all my sermons, all my 
good deeds and all my ill deeds, and I am going to 
throw them all overboard, and swim to glory on 
the plank of free grace.” Mr. M‘Laren knew the 
gospel, ‘and I doubt not, O sinner, but you will 
find him in glory, if you yourself ever arrive there. 
How different, however, his view from that of 
many who try to be as good as possible, and to do 
as many duties as they can, in the hope of by and 
by becoming so holy that it will be safe to die. The 
eminent Bishop Butler, till the very close of his 
life almost, laboured under this “ delusion ;” and 
he made but a hair’s-breadth escape from the doom 
of the pharisee. When on his death-bed, he called 
for his chaplain, and said, “Though I have en- 
deavoured to avoid sin, and to please God, to the 
utmost of my power, yet from the consciousness of 
perpetual infirmities, I am still afraid to die.” 
“My Lord,” said the chaplain, “ you have forgotten 
that Christ isa Saviour.” True,” was his answer, 
“but how shall I know that he is a Saviour for 
me?” My Lord,” said the chaplain, “ it is writ 
ten, ‘him that cometh unto me, I will in no wise 
cast out.’” “True,” said the bishop, “and I am 
surprised that, though I have read that Scripture 
a thousand times over, I have never felt its virtue 
till this moment ; now J dte happy.” That great 
man, who has done such service to the cause of 
Christianity, was yet, it would appear, ignorant of 
THE GOSPEL ill laid upon his death-bed. He 
thought that he would gradually attain to such a 
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state thut it would be safe for him to die, by trying 
to avoid sin and to please God., He looked in quite 
the wrong direction far safety, and in reality had, 
on his system, no use for Jesus at all, but to be a 
patch to his own deficiencies. All his trials to 
avoid sin and please God, he at last found out to 
be “filthy rags” and sins, which were enough of 
themselves to condemn him, and had no tendency 
at all to save him. His eye was at length turned 
away from himself, and his own feelings, and his 
own doings, to the blessed Jesus, and he saw that 
he was a Saviour for him, and had done all for him, 
AND HE “ DIED HAPPY.” The great Samuel Ruther- 
ford said on his death-bed, ‘ I disclaim all that God 
ever made me will or do, and look on it as defiled 
and imperfect, as coming from me, and I take me 
to Christ.” Thus even the goodness which the Holy 
Spirit in-works is of no avail at all to make rt safe 
for one to die. Nothing but “the blood” is soul- 
saving. O sinner, then, have no respect to any- 
thing whatsoever, when you wish to know if it 
would be safe for you to die, but to the blood of 
atonement. Come to this blood, away from all else 
within or without you. Come to it with all your 
sins, though millions in number, and cast yourself 
into its ocean-greatness, and the sins will sink and 
the sinner swim. Thereis blood to drown all your 
sins and to bear youup. O great sinner, fear not 
then, but come, and come at once, and cast all in. 
“The blood of Jesus Christ cleanseth from ALL 
gin.” Come as “ the chief of sinners ;” come as sin 
itself personified. Only come, and come just 
now, and you will assuredly find that Jesus Christ 
is “all in all,” and everything you need. Do you 
ask me how you are to come? I will tell you. 


oe 
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You are to believe God’s record, when he tells you 
that Jesus is your substitute, your Saviour, and 
that there is in him for you righteousness and ever- 
lasting life. Thisis truth. Thisis the truth. Be- 
licve it, and live. And having once believed it, 
and been made alive by it, keep living by faith on 
it, that the love of God may constrain you to be- 
come like Jesus—meek, and lowly, and holy, and 
heavenly, and dove-like, and lamb-like, and full of 
compassion for souls. Such a transformation into 
the image of Jesus, is the great end that God has 
in view in inviting and commanding you to believe 
and be saved. 
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Nore A, p. 16. 


That it is our duty to pray for all men is obvious, 
Jesus prayed for his murderers, Luke xxiii. 34. Stephen 
prayed for his murderers, Acts vii. 60. Christians are 
expressly commanded to ‘‘ pray for them that despitefully 
use them and persecute them,” Matt. v. 44. In the 
interesting letter of the church of Smyrna to the church 
of Philomelium, giving an account of the martyrdom of 
Polycarp, it is mentioned that that venerable disciple of 
the apostle John, a short time before his death, ‘‘ spent, 
with a few friends, a night and a day doing nothing but * 
praying for all, and for the churches throughout the 
world, as was his custom.”-—Jacobsons’ Patres A postolici, 
tom. li, p. 552. 


Norte B, p. 17. 


Such passages of Scripture cannot, of course, refer to 
God’s secret and sovereign purpose as to what he himself 
will do; for this purpose never can be frustrated, Isaiah 
xlvi. 10. They obviously refer to his desire as to what we 
should do. God’s desire as to what we should do is frus- 
trated every moment by wicked men. It is his desire 
that all men should love him with all their hearts, and 
believe on the name of his Son Jesus Christ; but his 
desire is complied with by comparatively few.-—See Hinton 
on ‘‘ The Work of the Holy Spirit in Conversion,” p. 118, 
2nd edit. 

Norte C, p. 22, 


The evidence that the apostle preached ‘‘the gospel” 
(this, viz., ‘‘Christ died for our sins,”) to the Corinthians, 
before they were converted from heathenism, by no means | 
depends entirely on the expression “first of all.” The 
first and second verses prove it. So does the nature of 
the case ; for what is it that an ambassador of Christ is to 
preach prior to the ‘‘ gospel”? This expression, however, 


a 


160 APPENDIX OF NOTES. 


is great additional evidence. Tt obviously refers to the 
(ome of preaching the gospel. It was thus that the great 
expositor Chrysostom, understood it. ‘First of all,” says 
he, ‘‘that is, from the beginning, not merely now, 
(sSapyns, ov vv). ‘The apostle says this, by way of adducing 
time as a witness, (rev xeovoy Taoeayuy waoruea,) anil because 
it was shameful in the last degree to change after having 
been persuaded so long,” &¢c.—Homil. ad loc. Opera, 
vol. x. p. 352, ed. 1732. See also Theophylact, Com. ad 
loc. The old Syriac version adds its vote to this interpreta- 
tion. It renders the expression ‘‘from the beginning.” 
Bengel’s note is accurate and valuable: ‘‘in primis. Que 
Inaximi momenti sunt, #2 primis doceri debent, tv xewras, 
le. pridem, 2 Sam. xx. 18; at, primo, Deut. xiii. 9, et sic 
hoc loco.” 


Nore D, p. 27. 


See Andrew Fuller’s Works, vol. i. p. 246; and a very 
able essay on ‘‘ Particular Redemption,” in the ‘‘ Particular 
Baptist Magazine” for 1827, p. 84. See also Dr. Marshall’s 
** Death of Christ the Redemption of his People,” p. 131. 
The latter writer there says, ‘‘The key to the whole 
passage is to be found in the 16th verse, ‘ Wherefore 
henceforth know we no man after the flesh; yea though 
we have known Christ after the flesh, yet now henceforth 
know we him no more.’ That is, as Macknight has well 
paraphrased the place, ‘From this time forth, in the 
exercise of our ministry, we show respect to no man more 
than to another on account of his being a Jew ; and even if 
we have formerly esteemed Christ on account of his being 
a Jew, yet now we esteem him no more on that account.’ 
If our brethren insist that the all for whom the Saviour 
died are all men without exception—all who have been, 
or are, or shall be, let them account for the introduction 
of. this 16th verse.” It is easily accounted for, and on a 
principle that goes far deeper into the experience of a 
converted man than the Doctor seems to dream of. The 
term ‘‘flesh” means human nature as it is; that is, 
depraved human nature—See Rom, viii. 1-13. The essence 
of depraved human nature is selfishness. To do anything 
‘‘after the flesh,” is to do it under the influence of selfish- 
ness—a supreme love of self. To ‘‘know men after the 
flesh,” is to reyard them as persons do who are influenced 
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by a supreme love of self; it is to regard them, not so as 
to seek their good or glory, but so as to ensure merely our 
own good or glory. Christ ‘died, however, for all, that 
they who live should not henceforth live UNTO THEM- 
SELVES,” — should not henceforth be actuated by a supreme 
love of self. The apostle, in wishing to act out Christ’s 
holy design, ceased to live ‘‘after the flesh.” Instead of 
seeking, in all his intercourse with men, how he might 
promote his own interests, he now sought how he might 
promote their good and Christ’s ylory. ‘* Wherefore,” says 
he, that is, seeing Christ died that I should not live to myself, 
‘*henceforth know we no man after the flesh ; yea,” adds 
he, ‘though we have known Christ after the flesh,” that 
is, just as a sinner anxious but yet unconverted does— 
with a supreme regard to his own interests instead of a 
supreme regard to Christ’s glory, ‘“‘yet now henceforth 
know we him no more” in this manner. ‘That this is the 
meaning of the passage, is evident from the following | 
verse: ‘* Therefore, if ANY MAN (not any Jew) be in Christ, 
he is a new creature ;”’ that is, he ceases to be selfish, —he 
begins to be actuated by love to God and love to man; 
‘fold things are passed away ; behold all things are become 
new.” All this shows why the apostle spent all his time, 
and laid out all his talents, in trying to do good to men, 
and to bring glory to God, instead of aiming, as all uncon- 
verted men do, to get his own interests and glory promoted 
by all that he did. Hence the beauty of the connection of 
those 16th and 17th verses with what goes before in verses 
11-15, and with what comes after in verses 18-21. 


Norte E, p. 29. 


See Payne’s ‘‘Lectures on Sovereignty,” etc. Lect. 
vil. p. 141, 2nd ed. See also Dr. Russell’s Sermon, 
entitled, ‘‘The Way of Salvation,” p. 29, 2nd ed. 1830. 
The entire passage in Dr. Russell’s sermon is very im- 
portant :—‘‘ When the apostle Paul first went to the 
Corinthians, he determined to know nothing among them, 
save Jesus Christ and him crucified. And he preached 
the gospel by, in substance, saying to them, ‘ Christ died 
for our sins, according to the Scriptures; and he was 
buried, and he rose again the third day, according to the 
Scriptures,’ 1 Cor. ii. 1,2; xv. 1-4. He and the other 
apostles to whom was entrusted the ministry of recon- 
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ciliation, concur in testifying, that ‘God was in Christ 
reconciling the world unto himself, not imputing their 
trespasses unto them;’ or, in other words, not charging 
their trespasses to their account, in order to the personal 
punishment of each offender, to the utter exclusion of any 
plan of mediation, or provision for their pardon, and so 
absolutely sealing their perdition ; but, on the contrary, 
making such provision, by giving up his own Son to be 

the propitiation for our sins.’ And on this ground these 
ambassadors of Christ beseech the world, and of course 
beseech you, ‘to be reconciled to God, because he hath 
thus made him who knew no sin to_be a sin-offering for 
us, that we might be justified through him ; a way being 
thus opened, through which God can be just, and yet the 
justifier of whosoever believeth in Jesus.’ 2 Cor. v. 19-21 : 
Rom. iii. 25, 26.” Scott, the commentator, says, in his 
remarks upon the passage in the Epistle to the Corinthians 
which we are considering, ‘‘Some of the professed 
Christians at Corinth were supposed by Paul to be uncon- 
verted, and unreconciled to God ; and he might have them 
in view when he spake of God’s beseeching sinners by his 
ministers. But he was evidently giving an account of his 
commission and general ministry through the nations of 
the earth. Wherever he came, he addressed sinners in this 
pathetic and earnest manner.” ne 


Nore F, p. 32. 


The great Bengel’s precious note on this passage is the 
following—‘‘ Peccatis totius mundi. Si tantum mundi 
dixisset, uti c. iv. 14, totius subaudiemdum esset: nunc, 
totius expresso, quis restringere audet? c. v. 19. Quam late 
patet peccatum, tam late propitiatio.”—Gnomon ad loc. 
Bengel was not only a man great in learning and critical 
acumen ; he was also eminently great in piety. He wasa 
Christian somewhat like Franke. 


Note G, p. 37. 


Dr. Wardlaw, in his ‘‘ Essays on Assurance and the 
Extent of the Atonement,” pp. 277-291, conclusively 
shows the absurdity of the doctrine of ‘‘an elect world.” 
I quote a sentence or two. ‘‘ An elect world, indeed, has 
become a phrase in common use with a particular class of 
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commentators and divines, and, from them, among private 
Christians of the same caste; being employed with as 
inuch matter-of-course freedom as if it had actually had 
the sanction of ordinary usage in the sacred volume. But 
it is not to be found there. It belongs to human systems 
merely. Any system, however, that requires such means 
to save its credit, must be considered as in straits,” p. 277. 
There are some excellent criticisms on the word ‘‘ world” 
in ‘*The Doctrine of Universal Atonement Vindicated,” 
by C. John Kennedy, of Paisley. 


Nore H, p. 40. 


Truman says, ‘‘‘If any man hear my words, and be- ~ 
lieve not [surely you will say this is meant of a non-elect 
man] I judge him not; for I came not to condemn the 
world, but to save the world,’ which reason would have 
nu show of reason, except Christ came to save that man, 
—except he be one of that world he came to save.” —Great 
Propitiation, p. 219. Well might Boston exclaim, ‘‘O the 
love of God to poor sinners of mankind! Johm iii. 16, 
‘God so loved the world, that he gave his only-begotten 
Son, that whosoever believeth in him should not perish, 
but have everlasting life.’ The greatest work that ever 
God did was for their salvation. He made the world for 
man, and gave it him, Psa. exv. 16; and the visible 
heavens, too, Gen. i, 17, Heb.; yea the highest heavens 
also he made for them, and gave to them in his Son, Matt. 
xxv. 34. But a greater work than all these he did for 
them, when he did this miracle of the incarnation of his 
own Son for them, and gave him, an incarnate Redeemer, 
to them. O how can we escape the most fearful doom, if 
we neglect this great salvation? JZow worthy are they to 
perish, that will not be saved, when God has wrought this 
greatest miracle to save them!”—Sermon on ‘‘ Christ the 
Wonderful One,” Works, p. 504. 


Notre I, p. 43, 44. 


As to Boston, multitudes of passages might be quoted 
from his works in proof of the assertion made in the text. 
The following from ‘‘Head VI.” of his ‘‘ View of the 
Covenant of Grace,” may be regarded as a fair specimen. 
** Eternal life is another such gift or legacy ; so it is yours, 
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too, And you have the word, testimony, or witness, of 
God himself upon it, that it is given you, 1 John v. 11, 
And this is the record that God hath given to us, eternal 
life ; andl this life is in his Son.’ Is not God’s own record 
a sufficient ground for believing? Will you venture to 
disbelieve it on any pretence whatsoever? Here you have 
that record, namely, that ‘God hath GIvEN to us eternal 
life.’ It may be you will imagine that it relates only to 
cectual believers in Christ, or at most to the clect ; and use 
that fora defence of your unbelief. But, I pray you, con- 
sider that itis the ground and warrant for a/l to believe on 
Christ, and to lay hold of eternal life in him; being the 
“witness of God, which he hath testified of his Son,’ to be 
received by all to whom the gospel comes, verse 9. But 
that God hath given eternal life to a certain select set of 
men, can never, in reason, be deemed to be a warrant for 
«7 men to believe. Moreover, the great sin of unbelief 
lics in not believing this record ; but it doth not lic in not 
believing that God hath given eternal life to actual 
believers, or to the elect ; for the most desperate unbelievers 
believe that, insomuch that their belief of it adds to their 
torment; but it lies in their not believing that to man- 
kind-sinners, and to themselves in particular, God hath 
given eternal life. This is what flies in the face of the 
gospel of God, which is the proclaimed deed of the gift anc 
grant of Christ and all his benefits to sinners of mankind, 
declaring the grant thereof to be made them, and calling 
them to take possession of the same as their own; Isaiah 
ix. 6, ‘Unto usa child is born; unto us a son is GIVEN.’ 
John ii. 10, ‘God so loved the world that he GAVE his 
only-begotten Son, that whosoever believeth in him 
should not perish, but have everlasting life.’ 1 Cor. i. 30, 
‘Jesus Christ, who of God is made unto us (viz. by legal 
destination) wisdom, righteousness, sanctification, and 
redemption.’ And thus, you see, you have an infallible 
ground for this act of faith, namely, the testimony of God 
that cannot lie. Wherefore, as ever you would be united 
to Christ, and so instated in the covenant, believe firmly 
that Crist is yours, his righteousness your's, and eternal 
life in him yours.” 

The venerable writer of the above extract was no stran- 
ger to the personal application of the record. Speaking 
of himself, as he was in one of his paroxysms of bodily 
trouble, he says, ‘‘ While in my extremity, death stared 
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me in the face, the doctrine of ‘the Marrow’ eer 
the gift and grant, and that Scripture, 1 John v. 11, ‘Ane 

this is the record, that God hath given to us eternal life ; 
and this life is in his Son,’ accordingly understood, ‘that 
God hath given unto us mankind-sinners (aud to me in 
particular) eternal life, ete., whereby it is lawful for me 
to take possession of it as my own,’ was the sweet and 
comfortable prop of my soul, believing it and claiming it 
accordingly.” —.Wemoirs, Period xi. p. 376. 

I choose the following passage, out of many similar ones, 
from the works of Fbenezer Erskine. Jt is in his sermon 
on “Christ the Resurrection and the Life.” Works, p. 
SS4. Falkirk ed. 1741. ‘‘ All mankind, every creature 
come of Adam, are dead in sin; and yet we are commis- 
sioned to go and preach and prophesy unto these dead and 
dry bones. Now, upon what ground does this commission 
go? Why, you will sce, 1 Jobn vy. 11, and that it goes 
upon a gift or grant of life that God has made to mankind- 
sinners, ina Second Adam, a new-covenant head: ‘ This 
is the record of God, that God hath given to us (sinners of 
Adam’s race) eternal life ; and this life is in his Son ;’ and 
our preaching of the gospel is just a publication of this 
authentic grant of life to the dead, made by God in the 
word : when the dead hear this, their souls live.” Isa. 
Iv. 3. 

I choose the following passage from the works of Ralph 
Erskine. It occurs in Sermon 56, vol. iv. p. 165. ‘* To 
believ: in God is to credit the record that he hath given 
of his Son; ‘and this is the record, that God hath given 
us eternal life, and this life is in his Son:’ he that does 
not thus believe ‘hath made God a liar.’ 1 John v. 10, 
11. Tocome to him by faith, then, is to close with him 
in the gospel record, and upon the divine testimony ; to 
have a divine persuasion of the truth and goodness of the 
gospel message, with particular application to yourself,” 

I choose the following passage from the works of Robert 
Riccaltoun. It occurs in his ‘‘ View of Christ as a Priest,” 
vol. ii. p. 150. ‘‘ Thus we find all things standing as in 
the record which the apostle John tells us God has made 
concerning his Son, or the testimony he has given, viz., 
‘That God hath given to us eternal life, and that this life 
is in his Son; so that he that hath the Son hath life, and 
he that hath not the Son hath not life.’ Which, whoso- 
ever believes not, he assures us, makes God a liar, because 
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he doth not believe his testimony. This, one should think, 
might fully determine what has wrought much disturbance 
amongst Christians, viz., who the us are to whom God is 
said to have given eternal life. Nobody, sure, will doubt of 
his having given it to such as are really put in possession 
of it. All the doubt is, whether God had made such a 
deed of gift, such a grant of life, as EVERY ONE tho hears 
it 1s bound to believe, with such a firmness of faith as shall 
determine him to flee to it as a refuge to lay hold on the 
hope set before him there.” 

Mr. Anderson, in his ‘‘ Scripture Doctrine of the Appro- 
priation that is in the Nature of Saving Faith,” Disc. iv., 
p- 115, says, ‘‘ Men are condemned as unbelievers, not 
merely because they dishelieve this general proposition, 
that God will give eternal life to them that believe ; for 
that is a truth of which the most desperate unbelievers, 
and even devils themselves may be convinced ; but the 
proper ground of their condemnation is, that they do not 
believe ‘the Word of God concerning his Son,’ with ap- 
plication to themselves : they do not truly believe that 
rightcousness, salvation, and the kingdom of God, are 
brought to them in particular in the gospel grant. This 
account of unbelief we have in 1 John v. 10, 11—‘ He that 
believeth not God, hath made him a liar, because he be- 
hieveth not the record that God gave of his Son. And 
this is the record, that God hath given to us eternal life, 
and this life is in his Son.’ Wherefore we are always 
unbelievers, till we be brought to a real persuasion, that 
ZOD HATIL GIVEN TO US ETERNAL LIFE; and, that he hath 
given it to us in his Son.” 

Mr. Robertson of Kilmarnock, in his preface to Ander- 
son’s Treatise, says, ‘‘ The real believer relies on the 
divine testimony alone as the ground of his faith, 1 John 
v. 9, 10, by accounting him faithful who hath promised,” 

The reader will assuredly now perceive the value of this 
portion of Scripture. O sinner, risk your soul upon it! 


Note K, p. 46. 


‘*It is declared, that ‘he that believeth not, maketh 
God a liar, because he believeth not the record that God 
gave of his Son,’ or, in other words, because he does not 
believe that to be true, which God says is true. What is 
it that God says is true? ‘That he has given him ’—that 
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unbelicving individual, otherwise his wnbelief could not 
make God a liar—‘ eternal life, and that that life is in his 
Son ;’ but God could not have given him eternal life, 
neither could that life be in Christ, unless Christ died for 
him.”—General Redemption the Doctiine of Scripture, p. 
23. This is an admirable little treatise, ‘‘ by a Clergyman 
of the diocese of Cloyne.” 


Nors L, p. 50. 

The second epistle of Peter is evidently addressed to 
the same Christians who received the first. See 2 Pet. i. 
1. That the first was not addressed to the scattered 
Jews, but to the spiritual pilyrims and stranycrs scattered 
throughout Pontus, Galatia, Cappadocia, Asia, and Dith- 
ynia, seems to be clearly proved by Steiger, (/nfroduction 
to his Commentary on 1 Veter, sect. 7,) and to be decided 
by chap. iv. 3, where the apostle speaks of ‘‘abominable 
idolatries ” as asin to which they were formerly addicted. 
See also Ialley’s ‘‘ Essay to discover the Author of the 
Epistle to the Hebrews,” p. 21, etc. 


Note M, p. 5+. 


In Tholuck’s ‘‘ Commentary on the Gospel of St, John,” 
there are some interesting Rabbinical quotations on this 
passage. Book Sohar, Pt. iii., p. 24,—‘* The death of the 
just atones for the sins of the world.” ‘Talmud, tract. 
Moed keton, f. 25,—‘‘ As the red heifer so also the death 
of the just is sin-expiatory for the world.” 


Norte N, p. 55. 

On one occasion, at a meeting of the Synod of Fife, when 
some members were denying the Father’s gift of our Lord 
Jesus Christ to sinners of mankind as such, Ebenezer Ers- 
kine rose and said, ‘‘ Moderator, the Lord Jesus says of 
himself, ‘My Father giveth you the true bread from 
heaven.’ This he uttered to a promiscuous multitude ; 
and Ict me see the man who dares to affirm that he said 
wrong !”—Brown’s ‘‘ Gospel J'ruth,” p. 105 ; Fraser’s Life 
and Diary of Ebenezer Erskine, p. 242. 


Nore O, p. 66. 


_ See “the Scripture doctrine of the Appropriation that 
is in the nature of saving faith, by John Anderson.” See 
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also Ralph Erskine’s 34th Sermon. (Works, vol. iii., p. 
33.) ‘* Believing,” says the good Philip Henry, les in 
‘fapplication of what is spoken to myself; I must look 
upon myself as concerned in it, and say, ‘this belongs to 
me.’”— Life by Matthew Henry, preficed to Matthew Henry's 
Works, p. 97, ed. 1830. See also sect. of chap. ii. of 
Fraser’s ‘‘ Treatise concerning justifying saving Faith.” 


Nore P, p. 74. 


‘*O how I hate those lusts of mine 
That crucified my Lord, 
Those sins that pierced and nailed his flesh 
Fast to the fatal wood ! 


‘* Yes, my Redeemer, they shall die, 
My heart hath so decreed ; 
Nof will I spare the guilty things 
That made my Saviour bleed.” 
Watts. 
Note Q, p. 110. 


Since the first edition of this work, I have had the hap- 
piness of reading an excellent dissertation by Albert Barnes 
on Heb. ix. 16-18, in which he discusses the word dadjxn. 
This dissertation is to be found in the ‘* American Biblical 

Xepository ” for July 1842. - Mr. Barnes maintains the 
very same views which I have insisted upon. . He says, 
(page 57,) ‘‘ Whole treatises of divinity have been written 
on 2 mistaken view of the words AD and daébjxn, under- 
stood as meaning covenant.” 13 


Nore R, p. 116. 


The same account of Augustine’s doctrine is given by~ 
the pious and learned Milner: He says, ‘‘ Another sub- 
ject, of which the reader, versed in theological controversy, 
would wish to be informed, is, whether Augustine held 
particular redemption. Very few words will suffice for 
this. He constantly connects the doctrine of grace with 
the influences of the Holy Spirit ; I cannot find that he 
does so with the redemption of the Son of God. In one 
place, the text ‘ who would have all to be saved,’ iS ex- 
plained by him ambiguously and variously. But, in truth, 
whether Christ died only for the elect, or for all men, was 
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never the object of his controversies ; and certainly in his 
practical discourses he always represents the sacrifice of 
Christ as universal; so every preacher should do, if he 
means to profit his hearers. On occasion of the contro- 
versies, Augustine was objected to, as denying that Christ 
died for all. But Prosper, his admirer and follower, and 
as strict a predestinarian as any writer in any age, main- 
tains that Augustine held ‘that Christ gave himself a 
ransom for all.’ Doubtless the natural and obvious sense 
of Scripture is the same; and the notion of particular 
redemption was unknown to the ancients, and I wish it 
had remained equally unknown to the moderns,” —Church 
History, cent. v. chap. ix. vol. il. p. 466, edit. 1827. 


NorteE §, p. 120. 


Luther used to call this commentary ‘‘ his wife,” ‘‘ his 
Catharine de Bore.”” Catharine de Bore was his wife’s 
name, and he used to say of her that he would not ex- 
change her for the kingdom of France, nor for all the 
Be of the Venetians. See Middleton’s Life of Luther 
ad fin. 

Note T, p. 129. 


His own words are, ‘‘ Pro omnibus enim mortuus est 
Dominus: sed quod non omnes participes fiunt hujus 
redemptionis, ipsorum est culpa. Neminem alioquin 
excludit Dominus, nisi eum qui semet ipsum propria 
‘acredulitate et perfidia excludit.”—Page 77 of his inter- 
esting work, of which the following is the title, —‘‘ In Apo- 
calypsim Jesu Christi, revelatam quidem per angelum 
Domini, visam vero vel exceptam atque conscriptam A 
Johanne Apostolo et Evangelista, conciones centum : 
authore Heinrycho Bullingero. Basilew, 1570.” 


Note U, p. 129. 


His own words are these,—‘*‘ Ad eum modum habet et 
redemptio ista generis humani, de qua loquimur: quod 
illam homines reprobi ac deplorati impii non accipiunt, 
neque defectu sit gratia Dei; neque justum est, ut illa 
propter filios perditionis gloriam ac titulum universalis 
redemptionis amittat, cum sit parata cunctis, et omnes ad 
illam vocantur.”—Locus 17, page 151 of ** Loci Communes 


Sacre Theologiv, per Wolfgangum Musculum, Duseenum. 
Basilew, 1561.” 


170 APPENDIX OF NOTES. 


EE nn ae tr Sie en a ad SEE ee So ee 


In speaking of the title of this “locus,” viz., ‘‘ De Re- 
demptione Generis Humani,” he says, ‘‘ Genus humanum 
complectitur non unam aut alteram gentem, sed mundum 
universum, omnes videlicet totius orbis nationes, cunctos 
homines & primo usyue ad novissimum.” It is cheering to 
meet with such explicit statements as these written by 
our great reformers three hundred years ago. 


Nore V, p. 135. 


I cannot say that I have much respect for the Synod of 
Dort. It was too much swayed by D. Gomarus, and men 
of like stamp, to give much promise or prospect of doing 
any good to the cause of Christ. Even the Synod of Dort, 
however, did not condemn as heresy the doctrine of the 
universality of the atonement. This will be evident to 
any one who reads their ‘‘Secundum doctrinz caput ; de 
morte Christi et hominum per eam redemptione.” More- 
over, some of the most distinguished members of the synod 
held, and even in the synod, advocated that Christ died 
for everyindividual of the humanrace. Pre-eminent among 
these stood Martinius of Bremen; who, however, was fre- 
quently so uncourteously used by D. Gomarus and other 
strait limitarians, that he was often tempted to leave the 
synod. Of the same mind with Martinius were Dr. 
Davenant and Dr, Ward, two of the English deputies. — 
See Hale’s Letters from the Synod of Dort, and also the 
Letters of Dr. Balcanqual. 


Nore W, p. 154. 


‘¢ Grievous indeed is their misunderstanding of the gos- 
pel, who think that peace must be postponed till we know 
that holiness is in progress within us, and that repentance 

.is going onwards even unto perfection.”—Dr. Chalmers, 
‘* on peace in believing,” in Scottish Christian Herald, vol. 
i. No. 1, second series. 


THE END. 
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